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freely plundered the wisdom of the Adivasis and the plants. 
After the Rio Conference, the Government of India woke up to this and in 2003, notified 

the Bio Diversity Act to re-affirm our country’s sovereign right over its Biological resources. The 
Biological Diversity Rules were published the following year. States were asked to set up Biological 
Diversity Boards, and prepare Bio Diversity Rules. Gujarat completed the process by 2010.

The Acts and Rules are fine, but who ‘bells the cat’? Fr Lancy D’Cruz, SJ, a lecturer of 
Botany at St.Xavier’s College, Ahmedabad, did his doctoral studies on ‘Adivasi Medicinal Plants’. 
He took up the challenge. He established ‘Aadi aushadhi’ (AA) group at Dediapdada, in the heart 
of Adivasi south Gujarat, with an NGO, Jeevantirth. A network of four Self Help Groups (SHG’s) 
with 80 farmers and Vaidyas planted, processed and marketed traditional Adivasi medicines.

AA set up 35 Bio-Diversity Management Committees (BMC) covering 108 villages of the 
area. 17 People’s Biodiversity Registers (PBR) have already been prepared. Local BMCs prepare 
the PBRs, with help from elders and Vaidyas. The Register contains comprehensive information 
on availability and knowledge of local biological resources, and their medicinal and other usages. 
The PBR is published by Gram Sabhas/Panchayats. It is an important base document in the legal 
arena as evidence of prior knowledge.  The document can also be very useful for teaching Bio-
Diversity, and environmental studies. The Bio Diversity Rules ensure that the local community is 
paid for the plants taken from their habitat.

“The BMCs and PBRs connect science to the wisdom of grass roots. The wisdom gathered 
over millennia by Adi-vasis through their keen sense of observation, practice and experimentation 
gets documented and preserved for posterity. The Bio Diversity Register is a critical step in the 
conservation and sustainable use of the Bio Diversity of God’s creation.” says Lancy.

An example: The PBR of Kokhraumar village, released on World Bio Diversity Day, May 
2015, documents 16 local, indigenous varieties of Paddy. Now they have a greater chance of 
survival!                  - Rappai Poothokaren, SJ

The jungles of the Earth are full of plants and trees with 
tremendous potential for healing. The Adi-vasis have deep 

knowledge of it in their habitats. The pharmaceutical industry caught on to this 
Adivasi wisdom; they gathered this knowledge, tested and processed them. They 

Fr Lancy’s contribution
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By C. F. Fitzgerald

What beauty and what meaning 

Lies hidden in that name. 

Though many times I hear it, 

It never sounds the same.

It often makes me think 

Of the radiance on your face, 

When the Angel Gabriel said, 

"Hail Mary, full of grace."

Or I see you smiling sweetly 

At the crib where He was born, 

And softly humming lullabies 

On that first Christmas morn.

Sometimes I seem to sense 

The joy you must have felt, 

When you were crowned in glory 

As before your God you knelt.

So, Mother dearest, pray for me 

Lest from thy path I roam, 

Keep me ever close to Jesus 

And bring me safely home.
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You must have heard the story of 
the young  Jesuit novice, who, 

after trying the novitiate’s new way of life 
for nearly a year, decided it was not for him. 
He wanted to leave. When Novice Master 
asked him why, he talked of the funeral of  
a Jesuit he had attended a few days ago. The 
puzzled Novice Master asked, “Is this why 
you want to leave - because a Jesuit died? We 
will all die some day. Even if you go home 
and remain a lay man, you will die some 
time.”  The young man said, “That is not 
the reason I want to leave, Father. Nobody 
cried for the dead Jesuit. Nobody. If I die at 
home, at least my mother will cry for me.”

It will be interesting to study how 
Jesuits cope with deaths of their fellow 
Jesuits. Is there some truth in the cynical 
remark that we live unloved and die 
unmourned? 

We in this Province (MDU) have 
been hit by sudden, sad deaths of  three 
Jesuits - one, while he was midway into a 
long retreat he was directing, the second one 
when he was on his way to celebrate Mass 
and was waiting for a bus, and the third 
one at night while he was sleeping. The last 
one was a good friend since the days of our 
formation, who had given me the honour 
of preaching at his First Mass.

In the days that followed one of the 
things that helped to alleviate the sullen 
gloom was this. It is a combination of 
emotion, decision and prayer, similar to 
what St Peter Faber referred to while talking 
of prayer - heart, will and understanding. 
(See p. 10)

A beautiful article written by a woman 
writer, Joni Woelfel, that I chanced upon 
in NCR, (25 Aug 2015) confirmed this.  
It proved yet again that perceptive women 
have deep insights into human life.  

                   * * *
“Thank you,” I wrote to my dying 

dad in 1976. “Thank you for raising me on 
the farm.” We never talked about feelings in 
our quiet, gentle family and since I did not 
know how to tell Dad in person, I wrote it 
in a letter. I had Mom give it to him and 
she said he cried when he read it.

Now, all these years later, I think 
of his tears, knowing they were the good 
kind that came from feeling loved and 
appreciated. Soon after, when my sweet dad 

had to go to the hospital for the last time, 
Mom said that as they drove out of the yard, 
Dad kept looking gratefully around at the 
beloved farm, knowing it was the last time 
he would see it as he let go.

The last time I saw our family’s four-
generational farm site some 20 years ago, 
the original pioneer homestead was gone, 
as well as Grandma and Grandpa’s tall white 
house... Now when my husband and I go for 
drives through our Minnesota heartland, we 
see trees growing up through the middle of 
silos. Some barns have splintered holes that 
you can see through, letting the light filter 
in. It makes me think of what it is like to 
spiritually see through the present into the 
illuminated past... 

Loss is universal. We long for 
past golden days, our parents and family 
members who have moved on to heaven. 
The metamorphic nature of time leaves 
nothing untouched, not even our heritages 
and cultures.. The image of that ancient 
tree still standing on the hill overlooking 
the grave reminds me of all the storms it 
endured through the years... It stood before 
God, alone, its roots sinking deep into the 
soil, sheltering the grave... That enduring 
tree serves as a metaphor of what it means to 
allow hope to wait as a sentinel with us as we 
experience this earthly mystery of transition. 

At the conclusion of the children’s 
book The Giving Tree,  written by 
Shel Silverstein in l964, the boy sits in 
companionship with the tree that sacrificed 
so much, and the tree is happy. While the 
story ends there, I like to imagine that when 
he grows up and learns to see through the 
eye of the soul, the boy experiences gratitude 
for what was and thanks the tree and God for 
unconditional love and presence.. When our 
family’s gnarled tree falls someday, we will 
remember its timeless message that called 
us to seek the gifts in letting go, as my dad 
did so long ago... When everything is gone 
and nothing is left, love still stands eternally 
in our souls as we say goodbye. No wonder 
Meister Eckhart’s words, “If the only prayer 
you ever say in your entire life is thank you, 
it will be enough,” resonate so deeply.

                  * * *
So this is what helps - pushing aside the 

questions that have no answers and opening 
your heart to say thanks.          - M.A.J.A.

what do you think?
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By Godfrey D’Lima, SJ
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In our recent history there 
was a time when what we 
Jesuits did had a great impact 
all around. Faith-that-does-

Justice Decree of GC 32 influenced 
policies of many Congregations and 
groups. It was also a time of renewal, as 
Vatican II released a fresh, new spirit 
in the Church. It was an exhilarating 
time. Dogmas reviewed, new thinking 
undertaken, decisions made, courses of 
action planned; and in all this ferment the 
mystery of Jesus Christ kept challenging 
our old ways and opened possibilities for 
the Kingdom of Heaven to reach more 

people more tangibly.
But such times cannot be sustained 

with the same sense of urgency for long. 
Authority baulks at intellectual and 
spiritual ferment. Control must be re-
established. Like Israelites in the desert 
people grow tired of ideals. They think 
that when the safety of coastal cruising is 
given up, their ship may have to face the 
storm. So the status quo returns.

But now all of a sudden there is a 
new wind filling our sails. Pope Francis 

is trying to rid the Church of whatever is alien to the spirit of the Gospel and 
make it refocus on Jesus Christ. He is pointing out what is wrong with unbridled 
capitalism. There are many others – individuals and groups – that challenge the 
economic and political might of the powers that be. Nothing can be taken for 
granted but must stand the test of universal wellbeing. Even the most vulnerable 
people show a surprising strength to resist oppression even at a terrible price.

Hence these times we live in invite us to look both inward and beyond, to 
decipher the challenges and changes that can reshape our lives, our world -view 
and decisions that can impact our milieu. GC 36, therefore, comes at the right 
time.

We Religious have an opportunity to insert ourselves in this human drama. 
The offer comes from situations unfolding around us. We must begin again to 
articulate what these situations are in order to relate better to them and act for 
their improvement.

What affects our world today
Clash of religions: The clash of religions incited by fundamentalists of every 

faith threatens to annihilate the very existence of other faiths and their adherents. 
We need to rethink and reform our religions, so that they become more inclusive. 
What we need today are people who would respect and uphold all that is good in 
all religious and non-religious systems. We are called to reformulate our manner 

of expressing our belief systems. Most of all we are called upon to witness not to 
doctrine but to love (charity) - no less than the love of Jesus Christ.

Poverty and inequality: Pope Francis is constantly reminding us of 
our duty and obligations for the world’s poor. In India we can observe every 
politician in the spectrum assuring the masses that he or she will make a positive 
difference to their living conditions. No political leader can afford to ignore the 
groundswell of the voices that call for a better life for the poor, more equality in 
income. We must note that the Gospel call to love one’s neighbour is no more 
the privileged articulation of the Christian faith alone. It finds a mention in every 
political manifesto all over the world. This calls us to join with others of goodwill 
to bring about a change in human conditions for universal wellbeing.

Democracy: The inborn democratic spirit can never be muzzled. Every 

We have to work towards the widest good
of the greatest numbers.
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human being wants to have a say in her 
or his destiny – spiritual or temporal! So 
the days of kings or dictators claiming 
absolute authority and power over 
subjects are over, although you can 
always find in the religious and the 
political sphere individuals who do not 
realize this. The Arab Spring may now be 

caught up in a terrible struggle between 
various interest groups, but it cannot be 
denied that its origin was the universal 
and unstoppable aspiration for freedom 
and democracy. This upsurge of the 
democratic spirit all over the world from 
Tripoli to Hong Kong spells a challenge 
to rigid hierarchical systems. If they 
don’t change they risk abandonment 
by their hitherto followers. People will 
keep on searching and trying to find 
ways and means to fulfil their needs 
and aspirations. This provides us with 
opportunities to accompany persons 
and communities at the grass root and 
in wider organisations in their quest for 
frredom amd dignity. We are guided by 
the life and vision of Jesus who called 

for love – not control. He said, “’Call no 
one your father.’’

Gender equality: The issue 
of gender equality is stirring every 
society.  Attempts to suppress women’s 
rights result in stagnant societies. 
One measure of an individual group, 
community or a nation’s progress 

economically, socially, culturally is the 
measure of equality achieved by its 
vulnerable sections, especially women. 
There is nothing that brings a bad name 
and shame to the Indian society as much 
as the instances of rape, sexual assault, 
female infanticide, dowry harassment 
and domestic violence.  Here is another 
field of involvement that beckons to 
every section of society to work for 
equality of the sexes that would release 
their mutual potential for building a 
more humane society. In Christ there 
is no male or female, no master or slave.  

Caring for our planet: Caring for 
the environment is the duty of every 
human today - something we cannot 
delay. Pope Francis has added his 

powerful voice to what many wise men 
have been saying for quite some time 
through his latest encyclical, Laudate Si. 
Societies and individuals need to act in 
order to stop all the evils attributed to 
our collective greed and indifference - 
like the loss of our forests, rivers, lakes 
and biodiversity All such endeavours 
call for a creative technology and 
untiring organisational effort for the 
goods of the earth to be accessed by all. 
Dedicated individuals and governments 
can make a difference to the wellbeing 
of our planet and the enhancement of 
its resources for the common good.

The complexity and diversity of 
our world is better understood today 
thanks to the internet and the media. 
Every articulation of the situation has 
to be constantly modified or added to 
in order to correspond with reality.  
But what is significant and stimulating 
is to realise that religious life can 
be more meaningful and fruitful in 
responding to the issues of our times. 
Our responses will be more relevant 
when they are less confined to sectarian 
beliefs and more on universal principles 
of human dignity, equality, justice – a 
determination to enable all peoples to 
achieve their God-given potential.

This is a time for new decisions 
about ourselves and our apostolates 
in the light of what we conceptualise 
and express as the new context. What 
follows are my suggestions for the 
strategic decisions that GC 36 may come 
up with. These, I think, will increase our 
sense of purpose and effectiveness as 
agents of positive change. The Book of 
Revelation constantly calls into being ‘a 
new heaven, a new earth,’ as envisaged 
by a God who loves to send His sons 
and daughters to spend themselves 
fully that the Kingdom of Heaven takes 
shape.

What will increase our 
effectiveness?

Serving more people: We have 
to work towards the widest good of 
the greatest numbers. That means 
what we do must reach more and 
more human beings in need. In theistic 
terms, we must have the perspective of 

One of our 
models of 
universal 
service is 
the Jesuit 
Refugee 

Service. We 
can think 
of similar 
ventures 
for mass 

education 
and 

eradication 
of poverty.
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God who cares for every person and all 
humankind. It is not easy to develop a 
service that meets the needs of masses 
of people. But the limited sphere of 
our efforts must not close in on us to 
prevent us doing what we surely can for 
greater service.

We have to therefore raise 
resources to meet greater needs. These 
resources are in terms of human skill 
and material requirements. One of our 
models of such universal service is the 
Jesuit Refugee Service. We can think of 
similar ventures for mass education and 
eradication of poverty. 

A worldwide assessment needs 

to be made about the region- specific 
needs of particular apostolates as well 
as the universal needs that have to be 
addressed. While what is specific to a 
region must be locally dealt with, there 
are overarching issues that affect many 
societies or nations around the globe. 
Our efforts therefore have to be global 
as well as region-specific.

Take the case of the educational 
apostolate. At present there are infinite 
differences in needs and possibilities of 
educational models. Language, culture 
and economic class are some of those 

differences. However there may be 
possibilities of working across national 
and cultural differences as seen in 
other initiatives like ‘Medicine without 
Frontiers’ or UNICEF or WHO. 

At the local level if there are 
government schools and other 
educational institutions, health centres, 
agricultural assistance programmes 
often struggling to function, our 
role could be to develop supportive 
components that will strengthen their 
functioning or bring in technologies 
that are more effective. On a global level 
we can identify what factors affect the 
well-being of peoples everywhere and 

what universally relevant measures 
we Jesuits can initiate. For instance 
in the use of media for mass education 
and health awareness we can provide 
programmes that can be used 
everywhere with some adaptation.

Raising resources for global needs 
requires the Gospel spirit of willingness 
to ‘’sell all and give to the poor’’ so that 
the following of Jesus which is our 
prime mission will be more perfectly 
accomplished. Across our Society of 
Jesus there may be underutilised or 
dormant assets that can be brought to 

the ‘’community’’ for universal use as in 
the case of FACSI. Besides the resources 
within the Society other individuals and 
institutions are likely to collaborate for 
programmes for universal betterment.

Research for true development: 
We need research and development 
to benefit human communities and 
the wider natural environment in 
a sustainable manner. Human life 
needs the discoveries of science 
and technology to assist its fullest 
development. From working at goods 
and services that benefit a privileged 
few we have to harness every stream 
of knowledge to serve greater needs in 

every area of human development so as 
to arrive at models of growth which can 
be utilised for further development and 
progress.

Very often the improvement of 
human society is frustrated not by 
human error alone but by the absence 
of expertise and technology to meet real 
needs. We know through experience 
that what we once thought was a great 
innovation turns out to be dangerous or 
harmful. The case of the once famous 
Green Revolution in agriculture in 
India is a good example. It was once 

Ongoing research that has the well-being of humans as its goal – 
not huge profits for corporates - is a dire need. 
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hailed as a revolution, because it 
helped the country produce enough 
food. It put an end to famines that 
killed thousands. But it used chemical 
fertilisers and pesticides. Today we 
know that excessive and indiscriminate 
use of these substances is poisoning our 
food. We realize the need for organic 
farming. We should have the openness 

to give up technologies that are no 
longer useful or beneficial and go in for 
new helpful ones.

This is also true in the organisation 
of goods and services for the market. 
Public services that are so essential for 
the poor need technology that makes 
them affordable and efficient.

In some way the democratisation 
of technology and its accessibility 
has an impact on world peace. The 
stranglehold of the markets that deny 
the poor access to health, transport, 
food, shelter and other essential services 
leads to social and political unrest. 
Ongoing research that has the well-

being of humans as its goal – not huge 
profits for corporates - is a dire need. 

Collaboration: In working with 
all men and women of goodwill we 
cannot allow creed, ideology, class or 
caste to prejudice us. This ability to 
recognise the positive contribution of 
a widening circle of human beings is 
a necessary spiritual skill. We should 

internalise the call of the angels on 
Christmas night to all peoples of 
goodwill, promising them peace. 

In order to work with trust and 
genuine openness with others we have 
to develop a humanitarian spirituality 
that takes off from our understanding 
of salvation for all. Its corollary is that 
every person of goodwill participates 
in salvific action. Hence all Jesuits 
in all ministries should welcome the 
collaboration of others as well as 
collaborate with them in working 
to improve living conditions for all – 
without discrimination and focussed 
on the needs of the poor.

Our own religious sense finds 
enrichment from the values that others 
have discovered and lived by. This is an 
acknowledgement and true worship of 
God’s boundless presence and action 
through peoples everywhere.

We have a preferential option 
for the suffering poor, the millions 
deprived of education, healthcare, and 
human rights, - all that is due to human 
beings by their God-given rights. We 
must join hands with those who are 
more privileged not to help them get 
richer but to channelise their resources 
with ours for the greater good of the 
poor and neglected.

Indeed if ever there is an 
acceptable universal creed it is in 
the maxim: love your neighbour as 
yourself. If this is manifest in our faith 
vision more clearly it will be possible 
to link with greater numbers of people 
who seek to transform human society 
and help it enjoy freedom, justice and 
equality.

Ignatian spirituality: We develop 
an incarnated spirituality which does 
not dichotomise our religious ritual 
from our insertion into human service. 
As true sons of Ignatius we find God 
in all things. As we spend ourselves in 
the cause of the Kingdom we discover 
the power and grace of God sustaining 
our lives and efforts. The world today 
needs persons who are fully dedicated 
to human progress, relief of human 
suffering and protection and care of our 
environment. Insight into the spiritual 
and religious nature of human service 
can help to make such dedicated work 
joyful. Finding God in all things makes 
it more fascinating to engage with life 
and all that it involves. We cannot 
afford to keep asking the old question: 
Is working for social transformation 
in any way ‘’religious’’? The real reason 
that makes one ask such a question 
may be the inability to find God in all 
things. If our spirituality or religious 
spirit comes from narrowly-defined 
cultic practices then we cannot sense 
the divine in ideas and action which do 
not use religious terms that are familiar 
to us. 

In working 
with all 

men and 
women of 
goodwill 

we cannot 
allow 
creed, 

ideology, 
class

or caste
to 

prejudice 
us.
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We should be thankful that many 
religious persons have been dedicated 
to tasks that have brought relief from 
suffering, improved the understanding 
and scope of science, made a difference 
to health, education and economic 
development of the poor. Finding God 
in all things is a formula that makes us 
productive in newer and wider human 
quests - always guided by the interests 
of of the poor, of people in greater need, 
people whom Jesus calls the ‘’least of 
his brethren’’.

Prophetic courage: There are 
times when we must stand alone and 
speak fearlessly like Jesus and his 
apostles did – at times of trial – when 
there were no massive institutions to 
back them up. We may have to distance 
ourselves from structures that are 
supposed to work on the side of the 
poor and defenceless but are ignoring 
the mandate. And we will have to take 

our stand without rancour and hatred 
as with Jesus on the Cross. We will 
suffer the fate of Christ sometimes or be 
totally rejected.

Our vision and our action, though 
focussed on human wellbeing and our 
God-willed commitment to strive for 
a better world, may face opposition 
not just from identifiable antagonists 
but from the very organisations we 

imagine to have the same values. As 
the Gospel insightfully warns us, our 
‘’enemies’’ may arise from our very 
household. The cause of a new heaven 
and new earth will not be achieved 
without opposition. But what gives us 
hope is the life of Jesus: killing him and 
trying to annihilate his influence did 
not succeed even when his followers 
were a vulnerable band. It is true that 
subsequent historical developments 
put his movement into hands of political 
powers who may have imposed their 
rule on peoples along with a form of 
Christianity that obstructed freedom or 
emancipation from oppressive systems. 
But today Christianity - to be relevant 
- should have its founder’s vision and 
courage to denounce those who impose 
heavy burdens on God’s little sons and 
daughters and announce the good news 
to the poor, the sick and the imprisoned.  

To work for human liberation 

therefore will be to accept the risk of 
rejection, persecution and even death. 
One says this with trepidation and 
hope that fidelity to the cause will 
not crumble when the tests and trials 
become severe.

To labour and look for no 
reward: Our hope is not based on our 
success in human terms but on a sense 
of mission in the footsteps of Jesus and 

all those human beings who opted to 
stand for truth and justice come what 
may.

We are not to be swayed by 
spectacular success or crushing failure. 
Our endeavour is to be faithful to the 
Spirit and to take whatever comes 
with equanimity. The Hindu concept 
of Nishkama Karma or detachment from 
results may describe this attitude 
better. What matters is that at the end 
of the struggle we should be able to say 
we have done our best whether it was 
rewarding or not.  

Conclusion: GC 32 and GC 36: 
If Jesuit life is to make any sense 

today it needs to seize the moment and 
transform itself from a smug and secure 
occupation to an adventure in faith. Not 
an isolated, insured faith. But a faith that 
takes the world seriously and inspires a 
dedicated, sustained interaction for the 
good of our sisters and brothers in need. 

The Jesuits once legislated a 

document that opened the way to 
renewal and commitment to the cause 
of the Kingdom. GC 32 was prophetic. 
If GC 36 builds on that legacy we can 
contribute effectively to salvation 
history.

GC 32 was prophetic. If GC 36 builds on that legacy we can 
contribute effectively to salvation history. 
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Leo Soares, SJ (BOM) teaches at the Jesuit Juniorate at Belgavi, 
Karnataka.



While we hear much about the first fathers of the 
Society like St Ignatius and St. Francis Xavier, 

we do not hear much about a great man and saint, whose feast 
we celebrated on 02 August – Peter Faber. He was born in 
1506 in France and died at the young age of 40! But it took 
such a long time and a Jesuit Pope to see him canoized - in 
Dec’2013. 

This is what another of the founding fathers, Simao 
Rodriguez said about him: “In his dealings with others, he 
revealed such a rare and delightful sweetness and charm, as 
I have never to this day found in anyone else. In some way or 
the other, he used to make friends with people, and by the 
kindness of his manner and speech, so won his way into all 
hearts that he set them on fire with the love of God.”

He was an effective preacher who owed his success in 
preaching not to his oratorical skills but to God’s working 
in him through the Spiritual Exercises, which he made under 
Ignatius in 1533. Faber’s Memoriale, gives us an account of his 
inner life… his prayer practices and teachings about spiritual 
things.

Peter Faber’s world and times were that of the 16th 
century Catholic Europe. It was the time of Martin Luther  
and the rise of Protestantism. Many were becoming followers 
of the new sects. In the ensuing battles between the Catholics 
and the Protestants, Faber believed that gentle persuasion 
and an exemplary life - not controversy and violence - would 
bring them back to the Catholic faith. 

Fear of the devil, of death, of good and evil spirits 
influenced his thinking and spiritual practices. This explains 
his devotion to the angels and his guardian angels as well as 
the guardian angels of places. Faber believed in an invisible 
world of spirits – both good and bad - and this helped him 
in the discernment of spirits which he picked up from the 
Spiritual. Exercises. In the principles for discernment that 
Faber emphasized he taught that priority must be given to 
the affective over the intellectual element. He said that the 

By Leo Soares, SJ

Learning from 
a forgotten saint

spirits make their presence felt through affective movements 
over which the person has no control. Ideas and reflections 
require further discernment, as the evil spirit can insinuate 
false meanings into the intellectual element. 

He felt that grace was needed to discern between the 
good and evil spirits. He prays thus: “May it please God our 
Lord to grant me the grace of increasing each day so as to 
become a larger vessel, one of greater capacity and interior 
cleanliness, made ready to deny entrance to the bad spirits 
and admit the good ones.”

His every breath, every word and activity was an 
opportunity for him to pray. He says, “When I passed through 
mountains and fields many methods of prayer occurred to me. 
I prayed for an increase of the plenty I saw around me, I gave 
thanks for it on behalf of the owners or sought pardon for 
them because spiritually they are unable to recognize neither 
those blessings nor the hand they come from.” (Memoriale, 21)
How relevant this is to our modern times when we take  so 
many blessings and God for granted.

He prays to the Trinity this way: “I asked that the 
Father might pour his power into each of my faculties, with 
special care for my memory. I asked the Son to pour into 
them his wisdom and his light, watching especially over my 
understanding, and that the Holy Spirit might breathe his gifts 
into each of them, watching especially over my will. I prayed 
to the most holy trinity, one in essence, to receive my heart 
into its unity and to pour its personal attributes into my three 
faculties” (45) He sees the reality of the mutual co-existence of 
the three faculties of memory, understanding and will within 
the unity of the human person as an image of the Trinity: The 
heart is the seat and image of the indwelling of the three divine 
persons who are united in one divine nature.  

About his prayer to Our Lady he says: “ I prayed to 
Our Lady to be my advocate in all things since she is the true 
model of virginity, obedience and poverty – she whose flesh 
is most chaste, whose soul is most pure and whose spirit is 
most holy.” His spiritual desires and feelings  ( in Latin, sensus 
spiritus) denote a sensitivity of the soul  reacting affectively 
to an awareness of God’s presence.

May the example and experiences of St Peter Faber help 
us to deepen  our spiritual lives!
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In 1973 Fr. Arrupe wrote that “today our prime educational 
objective must be to form men- for- others; men who will 
live not for themselves but for God and his Christ” (Men 

for Others, Valencia, 1973). “Men and women for others and with 
others” is considered a contemporary expression of the humanism 
that Jesuit education has embraced from the beginnings. It 
captures, in a nutshell, the ultimate goal of our educational efforts 
and our current emphasis on a 
faith that does justice.

Twenty years later, in 1993 
Fr. Kolvenbach, commenting on 
the publication of the document 
Ignatian Pedagogy: A Practical 
Approach  ra t i f ied Arrupe’s 
formulation and expanded its 
meaning stating that “our goal 
as educators is to form men 
and women of competence, 
conscience, and compassionate 
commitment.” These four Cs  have 
also inspired the renewal of Jesuit 
education in the last two decades. 
Many of our schools have used 
the four Cs as a way to explain 
our vision of educating the whole person. The four Cs capture 
the true meaning of excellence as explained by Fr. Kolvenbach: 
“maximum development of the gifts and capacities with which 
each person is endowed… for the deployment of [them] in the 
best possible service of others.” (Contemporary Education in the 
Spirit of Saint Ignatius, Toulouse- Purpan, November 26, 1996)

Lately, Fr. Nicolas has unpacked the meaning of the four Cs 
and their contribution to the vision of the human excellence we 
offer to our students: “These four adjectives express the ‘human 
excellence’ that the Society of Jesus wants for the youth who 
society has entrusted to us:

Conscience, because in addition to knowing themselves, 
thanks to developing their ability to internalize and cultivate a 
spiritual life, they have a consistent knowledge and experience 
of society and its imbalances.

Competent, professionally speaking, because they have 
an academic background that exposes them to advances in 
science and technology.

Compassionate, because they are able to open their 
hearts to be in solidarity with and assume the suffering of others.

Committed, because, being compassionate, they honestly 
strive toward faith, and through peaceful means, work for social 
and political transformation of their countries and social structures 
to achieve justice.” (Jesuit Alumni and their Social Responsibility: 
The Quest for a Better Future for Humanity. What Does it Mean 
to be a Believer Today? Medellín, 2013).

The SIPEI (International Seminar on Ignatian Pedagogy 
and Spirituality) - celebrated in Manresa, Spain, in 2014 - focused 
on the four Cs as the pillars and background for Jesuit Education. 
So the seminar provided a unique opportunity to discuss, in depth, 

Why do we educate? How do we educate?
Forming Men and Women of Conscience, Competence, Compassion and Commitment

the meaning of each one of the four Cs and their implications 
for  defining Jesuit/Ignatian education/pedagogy today. The 
Secretariat for Education wants to offer a short reflection on 
each of the four Cs, based on the discussions during SIPEI, with 
the hope that our schools can find them useful in their ongoing 
efforts to renew and, at the same time, can help them maintain 
our tradition of creative fidelity.

T h e  P e r s o n  o f 
Conscience:

In his speech to the 
Congress World Union of 
Jesuit Alumni(ae) in Medellín, 
Colombia, on 15 August 2013, 
Fr Adolfo Nicolás defined the 
person of conscience we 
want to form in our schools as 
“an individual who, besides 
knowing himself, thanks to the 
development of his capacity 
for internalization and his 
cultivation of spirituality, has 
a significant knowledge and 
experience of society and its 
imbalances”.

At the SIPEI (International Seminar on Ignatian Pedagogy 
and Spirituality)—held in Manresa, in the Sanctuary of the 
Manresa Cave on 03-07 Nov ’14 Jesuit representatives of the 
entire Society of Jesus reflected on this trait and its importance 
in this moment in history. From its beginnings, the Society has 
participated in education, striving to ensure that all students were 
exposed to eruditio: the acquisition of knowledge (not erudition!) 
and pietas: the formation of an individual’s moral and personal 
character in the service of the common good. Within this task of 
forming a good character, the formation of a conscience is of great 
importance. Keeping in mind that a conscience is “an individual’s 
intrinsic ability to discern the rightness and goodness of their own 
actions” (George Nedumattam, SJ. in The Conscious Person; 
SIPEI, Manresa, March 2014), we affirm that this conscience 
can be educated. In this education, we should feel inhabited and 
accompanied by God the Father, who sends us his Spirit to help 
us discover and discern our life’s trails, following the example of 
Jesus of Nazareth.

The Ignatian Examen (Spiritual Exercises; Ignatius of 
Loyola, #43) is a great tool that offers us clues to choose what 
most helps to make this world the kind of world God wants: a world 
of fellowship, where no one is in need. We’ll learn that each of us 
has the possibility of doing our part for this objective every day.

The person of conscience will feel called to look at the world, 
at reality, with the eyes of God; to discover the goodness and 
beauty of creation and individuals but also places of pain, misery 
and injustice. From this contemplation will come thankfulness 
for all the goodness received, and from this thankfulness, the 
desire to dedicate oneself to being an agent of change. All of 
this will help our students develop their life projects; it will help 
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them have a life horizon; it will illuminate 
their choices in study, work, family, social 
commitment... By doing so, we will remain 
loyal to our mission, and the existence of 
the Jesuit schools will be justified and will 
have a purpose.

The Competent Person:
A ‘competent person’ refers to 

the traditional academic dimension that 
leads to solid knowledge, to an adequate 
development of skills and abilities to reach 
an effective/satisfactory professional 
performance that can contribute to human 
fulfillment. “Competent students are able 
to interact with reality; they are the ones 
who have learned to be amazed, to ask 
questions and to be able to understand 
and resolve problems… so they are the 
ones who learn for life.” (Montserrat del 
Pozo, The Competent Person, SIPEI. 
2014). Thus, in the Ignatian vision it is not 
possible to be a person of competence 
without interacting with the world as it is 
and as it should be… a competent person 
must engage the world to learn from it and, 
at the same time, transform it.

The SIPEI vision statement defines 
the competent person as someone who is 
“capable of creating, understanding and 
using knowledge and skills to live in his/her 
own context and transform it; able to be part 
of the changing and diverse world creating 
a life project for others and with others; and 
able to develop the intellectual, academic, 
emotional and social skills required for 
professional and human achievement.” 
This means helping students to reach 
a satisfactory command of knowledge 
and skills. Preparing competent persons 
today also requires not only the renewal 
of our pedagogies but the renewal of 
our classroom environments, school 
organization and the curriculum (to the 
point each nation’s legislation allows). 
Thus, in today’s educational context, 
educating competent students requires a 
school that is able to adapt to the students’ 
individual-cultural-social differences and 
find the best ways to accompany them in 
their development. Of course, this entails, 
in the part of students, their willingness 
and commitment to their education. It 
also requires an educator conceived as a 
facilitator-  guide- tutor- coach and not the 
teacher- centered education of the past.

It is important to stress that a 
competent student, in the context of the 
human excellence, is well aware that 
being competent means being able to 
work and flourish with others and that 
the competitive character of some of 

the contemporary pedagogical styles is 
actually a hindrance to the competence 
we have been describing.

The Compassionate Person:
“Compassionate, because they’re 

capable of opening their hearts in solidarity  
and taking on the suffering others 
experience.” (F. Nicolás, Medellín, 2013)

The compassionate person is 
capable of evolving from feelings of 
charity and compassion towards a sense 
of justice and solidarity, which favors 
their contribution to changing the unjust 
social structures of the world they live in. 
Ignatian pedagogy combines processes 
of reflection and an active stance against 
injustice and the pain of others, through 
the classical curriculum presented in the 
IPP (Ignatian Pedagogical Paradigm), 
made up of Experience, Reflection and 
Action. Compassion doesn’t just mean 
feeling sorry for an individual or group of 
individuals. Compassion is a prerequisite 
for positive action. It involves recognizing 
human dignity and the value of the person 
who, just for having been born, is deeply 
loved by God.

Jesu i t  educa t i on  p romo tes 
experiences that encourage students to 
put themselves in their fellows’ shoes, 
of the marginalized. Our educational 
reference for the compassionate person 
is the figure of Jesus, in his most human 
form: understanding of our weaknesses, 
but steadfast in denouncing injustice.

Both Fr Peter- Hans Kolvenbach 
and Fr Adolfo Nicolás have encouraged 
reflection on Jesuit education in order 
to promote compassionate individuals 
in the context of the globalization that 
has dominated the world since the end 
of the 20th century. It’s not enough to 
be conscious of the reality of injustice 
and violence in the world; we need to 
educate in commitment to collaborate 
in the transformation of these realities. 
It’s the Social Humanism P. Kolvenbach 
describes as the specific translation of 
Jesuit humanism, The challenge of Jesuit 
education is centered on the creation of a 
compassionate school context.

Compassion that leads to solidarity 
should move us to shake the structures 
of our schools, so that our educators and 
students can become agents of change 
and collaborate with God’s dream.

The Committed Person:
“Commit ted,  because,  being 

compassionate, they honestly strive 
toward faith, and through peaceful means, 
work for social and political transformation 

of their countries and social structures to 
achieve justice.” (Fr. Nicolas, Medellin, 
2013)

As Fr. General clearly illustrates, 
being committed is inseparably tied to 
being compassionate.

The SIPEI vision statement defines 
the committed person as, “A person of 
commitment is one of courageous action. 
Through our openness to the guidance 
of the Spirit and companionship with 
Jesus, he or she will be able to discern 
the urgent needs of our time, so that 
our ways of serving will be as rich and 
deep as our ways of loving. We realize 
that an Ecological commitment to the 
reconciliation and healing of the earth, 
hand in hand with the commitment for 
social justice, are urgent needs as they 
affect all persons everywhere on the 
earth.”

Fr. Carver identified our need 
for a substantive commitment to the 
environment as an “urgent need of our 
time” (Committed Person, SIPEI, Manresa, 
2014). The SIPIEI appropriately reminded 
that as a global network, Jesuit schools 
have yet to fully embrace this particular 
call of past General Congregations with 
a response that reflects the attention 
it so deserves; a call that requires our 
schools to work more and more as a 
global network to respond to a challenge 
that is really global in its roots, impact and 
solution. Caring for the environment will 
compel our schools communities to work 
closely and globally.

This essential commitment to 
ecology cannot be seen as weakening or 
replacing the service of a faith that does 
justice, but, on the contrary, it has to be 
seen as an integral part of this service.

The education of the committed 
person according to the Ignat ian 
perspective will require our schools to 
provide students with transformative 
experiences to help them form expansive 
hearts and minds, real persons of solidarity 
with all those in suffering, disadvantage or 
oppression. These experiences, informed 
by the values of the Gospels, should call 
Jesuit/Ignatian schools to a deep reflection 
on how we educate, why we educate, and 
the importance of creating and sustaining 
educational structures, curricula and 
environments that embody the kind of 
commitment we want to see in our alumni/
ae: we need to educate by example…

- (excerpts from a statement prepared by) 
SJ’s Secretariat for Education)
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“Where’s my briefcase?” asked 
Pope Francis. The papal entourage had 
arrived at Fiumicino Airport in Rome 
for the pontiff’s first trip abroad. Jorge 
Mario Bergoglio had been pope for 
just four months and was now bound 
for Rio de Janeiro, where 3.5 million 
young people from 178 countries were 
waiting to greet him at World Youth 
Day in Brazil. And he could not find his 
briefcase.

“It’s been taken on board the 
plane,” an aide explained.

“But I want to carry it,” said the 
pontiff.

“No need, it’s in the plane already,” 
the assistant replied.

“You don’t understand,” said 
Francis. “Go to the plane. Get the bag. 
And bring it back here, please.”

Members of the press, who were 
already waiting on the plane, soon saw 
from their windows that Pope Francis 
was moving purposefully through a 
crowd of functionaries to the aircraft, 
carrying a black briefcase in his left 
hand. This was a story: Popes had never 
before carried their own luggage.

During an impromptu press 
conference on the plane an hour and 
a half later, after the pope had talked 
at length about young people who had 
no jobs and who felt discarded by a 
society in which old people had long 
been treated as similarly disposable, 
one reporter asked what was in the 
briefcase. “The keys to the atomic bomb 
aren’t in it,” Francis joked. So what did 
it contain? “My razor, my breviary, my 
diary, a book to read—on St Therese 
of Lisieux to whom I am devoted. ... I 
always take this bag when I travel. It’s 

normal. We have to get used to this 
being normal,” he added.

It’s a new normal: Francis has 
presented himself to the world as 
an icon of simplicity and humility, 
eschewing papal limousines and the 
grand Apostolic Palace, and instead 
being driven in a Ford Focus and living 
in the Vatican guesthouse. But being 
simple can be a complex business if 
you are the leader of one of the world’s 
largest religious denominations and also 
a head of state. And Francis’s life story 
shows that humility is not an innate 
quality of his, but a calculated religious, 
and sometimes political, choice.

                      * * *
Bergoglio’s progress through 

the ranks of the Society of Jesus, a 
religious order within the Catholic 
Church also known as the Jesuits, 

was remarkably speedy. In April 1973, 
at the age of just 36, he was made 
provincial superior, the head of all 
Jesuits in his home country of Argentina 
as well as neighboring Uruguay. But 
tensions produced bergogliano and 
anti-bergogliano factions that divided 
the province in two and ultimately 
resulted in the Jesuit headquarters in 
Rome exiling Bergoglio to Cordoba, 
Argentina’s second-largest city, some 
400 miles from the capital.

There were two main,  and 
intertwined, areas of conflict. One 
was religious, the other political. The 
religious division was over the Second 
Vatican Council, which shook the 
Catholic Church to its foundations 
between 1962 and 1965. Vatican II 
famously threw open the windows of 
a Church seeking greater interaction 

Where Pope Francis 
learned humility

By Paul Vallely, SJ
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with, and influence on, secular society. 
As different sections of the Church began 
to explore how to apply the Council’s 
insights, a polarization occurred, and 
then deepened, between conservative 
and progressive factions within the 
Argentine Jesuits. The conservatives 
wanted to remain focused on their 
inner religious life and continue in their 
traditional social role of educating the 
next generation of the nation’s rich 
elite. The progressives wanted a more 
outward-facing spirituality and a shift 
to working with the uneducated poor in 
the shantytowns. The political division 
centered on Liberation Theology, a 
new approach to Catholic teaching 
that declared a need to liberate the 
poor not just spiritually but also from 
unjust economic, political, or social 
conditions. Progressives were enthused. 
Conservatives rejected the theology 
as Marxist, and a way of allowing 
communism into Latin America through 
the back door.

By his own admission Bergoglio 
was a political animal. As a teenager he 
had been interested in the relationship 
between faith and communism. 
But his central political formation 
occurred in the context of Peronism, 
a peculiarly Argentine amalgam of 
forces not elsewhere associated with 
one another: the military, the trade 
unions, and the Church. Named after 
General Juan Domingo Peron, who 
was president of Argentina for a decade 
from 1946 onwards, Peronism had its 
roots in Catholic social teachings and 
involved a new industrialization to 
boost the economy and a substantial 
redistribution of wealth to ensure 
that the working class benefited from 
it. Peronists thought of themselves as 
socialists, but many of their policies 
were closer to the fascism of Mussolini’s 
Italy or Franco’s Spain. What was 
distinctive about Peronism was the way 
it brought together the physical might 
of the military and the moral authority 
of the Church to enforce authoritarian 
policies, which included suppression of 

the opposition and the press.
T h i s  l a c k  o f  i d e o l o g i c a l 

consistency led the Peronist movement 
to split into dissenting factions. Some 
extreme leftists developed anti-clerical, 
anti-Catholic positions. Right-wing 
Peronists saw themselves as defenders 
of the nation, private property, and 
Catholicism against the atheist, 
communist hordes. These Peronist 
factions did not just disagree; eventually 
they set up death squads that roamed 
the streets targeting opponents in 
killing sprees targeting opponents. 
Between 1973 and 1976, a virtual civil 
war reigned on the streets of Buenos 
Aires. Some historians have suggested 
that as many people died in those three 
years as were killed by the military 
dictatorship in the so-called Dirty 
War that followed a 1976 military coup 
and lasted until 1983. The Jesuits were 
similarly divided. Progressives sided 
with grassroots political movements 
working with the poor. Others, like 
Bergoglio, were more inclined to see 
Peronism and the state as the vehicle 
for solutions.

As polarization grew between 
an atheist, anti-Church Left and a 
right wing that claimed to be acting in 
defense of the Church and its values, 
Bergoglio found that it was impossible 
to hold to a middle way. He cracked 
down on Liberation Theology inside the 
Jesuits. Progressives within the order 
accused him of de-facto collusion with 
the worldview of the Right, if not with 
its tactics. Looking back he admitted, 
in his first interview as pope: “I had to 
deal with difficult situations, and I made 
my decisions abruptly and by myself. 
My authoritarian and quick manner of 
making decisions led me to have serious 
problems and to be accused of being 
ultra-conservative.”

A titanic struggle for the soul 
of Catholicism ensued. Bergoglio had 
strong support within the Jesuits when 
he became provincial superior in 1973. 
But by the time he ended his leadership 
role as rector of Buenos Aires’s Jesuit 

seminary in 1986, those who loathed 
him had begun to outnumber those 
who loved him. By 1990, his support 
within the order had been eroded by his 
authoritarian style and his incorrigible 
inability, in the words of the Jesuit, 
Father Frank Brennan, “to let go the 
reins of office once a [Jesuit] provincial 
of a different hue was in the saddle.” 
Another senior Jesuit told me: “He drove 
people really crazy with his insistence 
that only he knew the right way to do 
things. Finally the other Jesuits said: 
‘Enough.’”

By the time he was sent into exile, 
according to one senior Jesuit in Rome, 
around two-thirds of Argentina’s Jesuits 
had lost patience with him. In his first 
interview after becoming pope, Francis 
attributed this dynamic to his own 
“style of government as a Jesuit at the 
beginning. ... I found myself provincial 
when I was still very young. I was only 
36 years old. That was crazy.” As a 
young priest in powerful leadership 
positions, Bergoglio did not have the 
maturity he needed to cope with the 
competing pressures of Jesuit factions, 
the Vatican, and a ruthless military 
dictatorship.

In response to these cleavages 
within the Argentine Jesuit community, 
Jesuit leaders in Rome eventually 
decided to strip Bergoglio, then 50, of 
all responsibility. In 1990, he was sent to 
Cordoba to live in the Jesuit residence, 
pray, and work on his doctoral thesis. 
But he was not permitted to say Mass 
in public in the Jesuit church. He could 
only go there to hear confessions. He 
was not allowed to make phone calls 
without permission. His letters were 
controlled. His supporters were told 
not to contact him. The ostracism from 
his peers was to be complete.

* * *
In Cordoba, Bergoglio turned 

inward. His main public spiritual 
engagement was hearing confessions. 
He spent a lot of time looking out the 
window and walking the streets, from 
the Jesuit residence to the church 
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church & jesuits

Courtesy: www.theatlantic.com



along a road that passed through many 
different areas of the city. People from 
all walks of life—academics, students, 
lawyers, and ordinary folk—visited the 
church for the penitential sacrament. 
He found his interactions with the 
poor particularly moving.

“Cordoba was, for Bergoglio, a 
place of humility and humiliation,” 
said Father Guillermo Marco, who was 
later Bergoglio’s right-hand man on 
public affairs in the diocese of Buenos 
Aires. There seems to have been more 
to this than learning from experience. 
Francis later admitted to having made 
“hundreds of errors” in his time as leader 
of Argentina’s Jesuits. Cordoba was, he 
revealed in his first interview as pope, 
“a time of great interior crisis.”

In 1992, when Bergoglio returned 
to Buenos Aires as auxiliary bishop, 
he had totally remodeled his approach 
to being a leader. His style became 
delegatory and participative. And his 
manner was distinctly different. He 
developed what became one of his best-
known habits: ending all encounters by 
asking the other person to pray for him.

For the new Bergoglio, humility 
was more like an intellectual stance 
than a personal temperament—a tool he 
developed in his struggle against what 
he had learned were the weaknesses 
in his own personality, with its rigid, 
authoritarian, and egotistical streaks. 
In Cordoba, Bergoglio had had two long 
years to reflect on his divisive leadership 
of the Jesuits in Argentina, and on what 
he had done wrong or inadequately 
during the Dirty War.

But the change came from more 
than that: History was also a major 
factor. The world has shifted around 
him. Bergoglio’s early politics were 
formed in the era of the Cold War, 
amid the fear that atheistic, Soviet-
style communism would supplant both 
capitalism and Catholicism in Latin 
America, with Cuba as its toehold. But 
then the Berlin Wall came down. The 
Soviet Union and its empire collapsed. 
Mainstream Catholic teaching absorbed 
key insights from Liberation Theology - 

like the idea that sin does not just reside 
in the bad acts of individuals but can 
also become embedded in unbalanced 
economic structures. Globalization only 
internationalized that injustice. 

And this truth was brought 
home to Bergoglio most forcefully 
during the seismic economic crisis that 
seized Argentina in 2001, when half 
the population was plunged below 
the poverty line. Macro-economic 
solutions engineered in Washington 
by the International Monetary Fund 
ratcheted up austerity policies that 
made life harder for the poorest. 
Bergoglio began to be highly critical 
of the economic formulas of modern 
capitalism; he was particularly critical 
of speculative financial markets for their 
ability to damage the real economy. 
To criticize the exploitation of the 
poor was no longer to risk being seen 
to side with anti-religious Marxism. 
Bergoglio began to think differently 
about extreme poverty. He began to talk 
like a liberation theologian.

                       * * *
B e r g o g l i o  i s  a  p r a g m a t i s t 

rather than an ideologue. In his 
more conservative younger years, 
he adopted pre-Vatican II styles of 
worship, discipline, and theology 
because he thought they worked better, 
said his 1975 student Miguel Yanez. 
But as a bishop and archbishop he 
embraced many of the central doctrines 
of Liberation Theology - on poverty, 
inequality, and economic justice - 
because they fit his changed priorities.

As Francis settled into the early 
months of his papacy, big gestures like 
moving to live in two rooms in a Vatican 
hostel surprised and even shocked 
people. But it has since become clear 
that the gestures are not spontaneous 
or random responses to situations 
in which he happens to find himself. 
They are planned to set out what is in 
effect the program of his papacy. Some 
are directed to the world and draw the 
attention of the media, but others are 
aimed at the clerical establishment and 
at the ordinary faithful.

On the papal plane as Pope Francis 
flew back to Rome from World Youth 
Day in Brazil, another incident drew the 
world’s attention to the new pontiff’s 
embrace of those whom the Church and 
society had marginalized or excluded. 
During his in-flight press conference, 
Francis was asked if it was true that 
there were coteries of gay priests in the 
Vatican, as had been widely reported 
since leaked Vatican documents had 
referred to these groups as “the gay 
lobby.” The pope replied: “We must 
make the distinction between the fact 
of a person being gay and the fact of a 
lobby, because lobbies are not good. 
They are bad. If a person is gay and seeks 
the Lord and has good will, who am I to 
judge that person?”

Those five words - “who am I 
to judge?” - reverberated around the 
globe. They did not change Catholic 
doctrine but, along with several of 
the other answers he gave journalists 
on that flight, sent signals of changed 
attitudes in many areas. Yet it was the 
remark about not judging gays that 
grabbed the attention of the media.
The New Yorker headlined its account: 
“Francis Redefines the Papacy.” What 
was so subtle about the response, said 
the American Catholic commentator 
Michael Sean Winters, was that it was 
not just a message about homosexuality. 
“That was incidental,” Winters said. 
“Pope Francis was really telling us 
something about what he thinks it 
means to be a Christian, and especially 
a Christian leader.”

In fact, it was more than that. As 
became clear a few months ago, when 
the pope published his major encyclical 
on the environment, Laudato Si’, he is not 
just addressing Catholics or Christians 
but, in the words of that document, “all 
people of good will.” Having changed 
himself, it appears he wants all the 
world to undergo a similar conversion.

This article has been adapted from Paul Vallely’s 
book, Pope Francis: The Struggle for the Soul of 
Catholicism
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short story

By Joy Fernandes, SJ

(This story won the first prize at 
a national competition for Indian Jesuit 
Scholastics conducted by the ADF)

Tears rolled down my cheek. 
Memories flooded my mind, 
as I watched the children 

play in Gandhi Maidan. Memories of my 
daughter Geeta, who had left me lonely 
and desolate, were disturbing me. Had I 
done something wrong? Had I hurt her? 
Would she return? Surely, I would accept 
her, no matter what.

I vividly remember the sunny 
morning I first met her. That was sixteen 
years ago. I was waiting for the bus at 
Kamani depot. The bus was delayed and 
a thousand thoughts were bothering me. 
Thoughts of my past, times with my wife 
before she passed away, my future and 
my loneliness and the fear of growing old 
alone were gnawing at me. The present 
seemed aimless. I had a good job and 
earned enough but was lonesome. I had 
no one to share my life with.

It was in the midst of these musings, 
that I felt a gentle tug on my hand and heard 
a feeble voice calling ‘Baba’. I woke up to 
reality.  I saw a girl, barely four years old, 
standing with her hands outstretched, her 
dress pale and dirty, but eyes twinkling with 
hope. I had seen children begging before; it 
was a common sight in my city. But....today 
it was something different. As I opened my 
wallet to give her something, I saw the bus 
approaching the depot. In the jostling of the 
crowd, I lost sight of her.

It was a somber day for me. I 
could hardly work. Her sad and hopeful 
countenance drifted time and again before 
my eyes. There was no rest. Why all these 
meanderings over a beggar? Something 
was tugging at my heart just like the child’s 
hand at the bus stop.  Finally, I decided to 
speak to her the next morning. I felt peace 
return to my agonizing heart. I rose early. 
I made sure of carrying something for her, 
biscuits to give to the girl. In the past I had 
thought of adopting a child. Those desires 
surfaced again.

My heart felt a strange joy when I 
saw her. There was a fear in me but the 
desire to adopt was stronger. I offered her 

the biscuits which she gladly accepted 
with gratitude. I sat next to 
her and gathering 
courage, I asked 
her, “What is your 
name, darling?” 
She replied “My 
name is Geeta”. “Where do 
you stay?” I probed further. 
After a brief moment of 
silence, in a feeble voice 
she replied, “I have 
nobody, no father, no 
mother”, and she began 
crying. I could not control 
myself and I hugged her. It was clear to 
me that she was my daughter and we 
both needed each other. An inner voice 
was constantly telling me, ‘Take her home, 
she is your daughter’. Finally, after a while 
when she stopped crying, I asked her, 
‘Would you like to come and stay with me?’ 
She fell silent. Then I said, ‘You can leave 
the house whenever you wish’. This time 
she thought for a while and smiled at me.

I brought her home and treated her 
like my own daughter, giving her all she 
needed. There was a sense of purpose 
in my life now. I no longer felt lonely. She 
became my priority. When I returned from 
work, I used to take her to Gandhi Maidan 
and watch her play with other children. 
After three years joy had returned in my life.

Years passed very fast and Geeta 
grew up to be a fine girl. She was twenty 
now, cooked well and did all the home 
chores. She excelled in college and desired 
to study further, but I could not afford the 
fees. I know she was a little sad about, 
it but I knew she would understand. My 
responsibilities had increased and I worked 
hard to save something for her marriage 
and my old age.

One day I left for work as usual, 
everything at home seemed normal. But 
when I returned in the evening Geeta was 
not at home. I thought she must have 
gone to the market or must be visiting 
her friend in the neighborhood and would 
soon return. Darkness fell yet there was no 
sign of her. I panicked. I began to inquire 
about her with the neighbors; no one knew 
where she was. I was terrified and worried. 
After an hour of desperate searching, I 
returned home. It was then that I noticed 
an envelope on the TV table. My heart was 

racing as I opened it. I recognized 
Geeta’s handwriting.

The letter read: “Baba, I 
know you love me. I love you 
too. But, forgive me, for I am 
leaving you. Do not look for me. 
Your loving daughter, Geeta.”

I could not bear this 
shock and collapsed on the 
chair. I could hardly believe 
what had happened. I thought 

it some kind of joke she was 
playing on me. I began to reason 

out but my head was spinning. I felt 
betrayed. Why, after sixteen years, 

did she leave me?
I had no peace of mind and 

sleep vanished from my eyes. I spent 
the whole night sitting on the chair. As 

I heard the birds chirping, I knew it had 
dawned and I dragged myself to the 
veranda. The sun was gradually rising; I 
could feel the warmth of its energy. It was 
then I recalled my words to Geeta years 
ago at the bus stop when I called her home 
to stay with me.

‘My child, you can leave the house 
whenever you wish’. It calmed me a bit. 
I did not go to the police or anyone else. 
I felt hopeful and had faith in God and in 
her, yet the feeling of betrayal was strong.

Six months passed. I heard nothing 
from her but I prayed for her each day. I 
hoped that she would not forget me. Each 
new day my ears longed to hear her voice 
and my eyes yearned to see her. I felt I had 
lost part of my soul. There wasn’t much left 
to live for, yet there was something in me 
that was hopeful. 

It took me some time to recover 
but slowly I got lost in my dull routine. I 
did not give up waiting though. One day, 
I felt rather old and weary, thought it my 
last day. I lay on my bed but sleep had far 
gone I was battling with thoughts. It was 
then that I heard a voice calling out ‘Baba 
baba…. It’s me, Geeta’. I tried to shrug it off 
as a delusion. But the voice seemed real 
enough.  I felt someone trying to rouse me. 
I could not believe my eyes. It was Geeta! 
She had indeed returned!!

“Forgive me, Baba” were her first 
words. “I missed you terribly. I left home 
because I thought I was burdening you. I 
wanted to stand on my own and support 
you. I wanted to be like you and help 
children like me. I have found my way now; 
I have returned to take care of you and will 
never leave you.”

We hugged each other and began 
to cry.

The Orphan
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issues - assistancy

By Bob Slattery, SJ

After an unsuccessful 
a t t e m p t  t o  h a v e  a 
South Asian Federation 

of Jesuit Alumni/ae Associations, it 
was decided in 1995 in a meeting in 
Chennai of representatives of alumni/ae 
associations from India, Sri Lanka and  
Nepal to be less ambitious and to set up 
an Indian Federation of Jesuit Alumni/
ae Associations(JAAI).  Because of the 
hard work of the Calcutta Province 
Association members, a Constitution  
was prepared and at the national 
conference held in Kolkata in 1998, this 
was accepted and the governing council 
was elected. Thus JAAI was formed. 

From the time of the formation 
of JAAI, there have been national 
conferences every three years well 
attended by alumni/ae from all over 
India. India has been well-represented at 
the Jesuit alumni/ae world conferences 
organised by the World Union of Jesuit 
Alumni/ae(WUJA) and representatives 
from India have been active in the 
WUJA  committee. In fact at present 
we have three members in the WUJA 
committee. JAAI even organised a 
world conference of Jesuit alumni/ae 
in Kolkata.  JAAI’s Governing Body 
is active.  I have been inspired by its 
members who   unselfishly give their 
time to attend meetings at their own 
cost usually twice a year. JAAI has 

arranged through our associations for 
students from poorer countries to study 
in our university colleges, publishes a 
news letter and encourages national 
programmes, as for example, blood 
donation. 

Having seen something of 
the alumni/ae at the national and 
international level, we need to look 
closely at the ground reality. At present 
in our Jesuit schools in India we have 
approximately 3,55,000 students, of 
whom  76,000 are Catholics. In our 
university colleges, we have 96,000 
students of whom 27,000 are Catholics.  
Presuming that approximately the same 
numbers or even a little less have been 
studying in our schools and university 
colleges in the last 20 years, in the last 
30 years, imagine how many former 
students of our schools and colleges we 
must have now in India. 

T h e r e  a r e  1 0 6  a l u m n i / a e 
associations registered with JAAI. 
From these 106 associations, there are 
some that are outstanding in regular 
meetings, in functions to help their alma 
mater and to help  the poor, in regularly 
paying the annual subscription to JAAI.   
Many have taken up the programme of 
JAAI to have annual blood donation 
drives.  Others have regular free medical  
check ups with free medicines. However 
these associations are in a minority. 

Looking at the number of former 
students we have, the number of 
associations registered with JAAI, the 

number of those associations that are 
active and the number of schools and 
colleges that do not have alumni/ae 
associations, a number of questions 
arise:

•	 What is the secret behind 
those few alumni/ae associations that 
are active in helping their alma mater 
and in programmes for the poor?

•	 Why do we have so few active 
alumni/ae associations?

•	 Are our alumni/ae as individuals 
and as associations a powerful force for 
good in society?

Yes, we do have former students 
in public life who, by their honesty and 
commitment, are striving to make a 
difference. We do have associations that 
are active and vibrant.  

But, when we look at the huge 
number of former students and large 
number of schools and colleges, we 
realize the great potential for good 
we have, but sadly little appears to  be 
accomplished. Has something gone  
wrong?  Do  we consider our alumni/ae 
and alumni/ae associations  important 
enough to give time to this mission?  Are 
our priorities in running our educational 
institutions clear Jesuit priorities? Have 
we succeeded in the difficult challenge  
to form students of conscience, 
compassion and commitment to justice?

I was at a meeting in which an 
alumnus talking about commitment to 
help the poor and its relation to his alma 
mater proclaimed: “ We first learn. Then 
we earn. But then we  must return.” 

Alumni/ae 
Associations:
Where are we?
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One would think this 80-year-old would have hung up his boots 
a long time ago. Why then is he, instead of reading a newspaper on 
the porch and playing with his grandchildren, busy keeping the local 
government, policemen and officials on their toes? Meet K.R. ‘Traffic’ 
Ramaswamy, a social activist who fears none. 

“I want to see Chennai as one of the most livable and lovely cities 
in the country,” says 80-year-old Ramaswamy, with high hopes and a 
quivering voice. This man, who started his career as a mill worker, is one 
of the most popular names in Chennai today. Ramaswamy is a real life 
hero who continues to fight for what is right in spite of many challenges. 
When his father demanded a dowry from the bride’s family, Ramaswamy 
walked out of his house. He was abandoned by his own family when he 
started receiving death threats from the vested interests affected by 
his social activism. He got the dangerous fish carts banned, went after  
unauthorized constructions, managed to get a multi-storey building 
which was encroaching on the street demolished. He also got a one-way 
road where a lot of lives had been lost due to accidents, converted into 
two-way. He has been attacked several times and jailed, but nothing 
stops the 80-year old fighter.              - www.thebetterindia.com

Fighting injustice

Living creatively

Carving a path

There are some stories that stay on the 
pages of a newspaper. And then there are those 
which are so inspiring and with such inherent 
drama that you can’t help but think that only 
the big screen would do justice to it. The story 
of Dashrath Manjhi is one such. The tale of a 
man who spent 22 years carving a path through 
a mountain with just a hammer and chisel is 
one that is made for celluloid.  Manjhi – The 
Mountain Man sets out to document the life of a 
daily wage labourer in rural Bihar who is driven 
to forge a path through a mountain to shorten 
the distance between his village and the nearest 
town, oblivious to ridicule or the enormity of 
the task. But the director, Mehta doesn’t seem 
too convinced about the potency of the plot. He 
adds a disclaimer at the starting credits, saying 
some incidents have been fictionalised, and then 
proceeds to make up whole chunks of Manjhi’s 
life story. There is no honest attempt to depict the 
socio-economic environment and the oppressive 
caste system at work. If only the director had 
learnt a lesson in perseverance and single-
mindedness from his protagonist.

Manjhi: The Mountain Man
A film by Ketan Mehta
Starring Nawazuddin Siddiqui, Radhika Apte, Gaurav Dwivedi...

cheers!

The Book of Doing 
and Being:
Rediscovering 
Creativity in Life, Love, 
and Work
By  Barnet Bain
Published by Atria Books
Pages: 224

With clarity, humor, and insight, 
award-winning filmmaker Barnet Bain 
guides readers to unlock the raw power 
of the creative self. Sharing creativity 
principles and practices at the leading edge, 
The Book of Doing and Being offers a life-
altering map for stepping into a dimension 
of imagination from which innovation is 
born. Known for his movies and popular 
creativity workshops, Barnet Bain makes 
available his teachings for the first time in 
book form. Through 40 formative excercises 
he teaches how we can bring our will and 
action together with imagination and 
feeling to form the very foundation of 
creativity. 
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listen to her!

Coming in from the bright 
sunlight, a woman kneels 
before an altar in the 

dimness of the church; she has lit a 
small candle, and with many other small 
candles the light is reflected off glinting 
fabrics and jewels adorning the statue 
of the Mother of God. Crowned, lifted 
up, peaceful of gaze, she holds the Child 
on her lap, yet he is less noticeable. It is 
the great Mother to whom prayers are 
addressed, by women living in cultures-
and a church-that gives little respect 
and less power to women. What does 
she think, the woman who lights the 
candle and prays to Mary? Coming in 
from the outside life that is so often 
harsh with humiliation and overwork 
and much grief, is there a secret comfort 
for her, in her powerlessness, to share 
needs, griefs, joys -even perhaps rage-
with a woman so exalted, yet still a 

woman?
There is something subversive 

about Marian devotion. It sidesteps the 
structures of patriarchal power, secular 
and religious, and it has caused church 
officials unease through the centuries. 
Document after document has warned 
the faithful not to go overboard in 
devotion to Mary. She is Mother of 
God, but a creature, not divine, we 
are warned, and should not be offered 
“divine honors.” “Excessive” devotion 
to Mary is “immature,” the spiritual 
guides admonish, and this is the 
worst accusation! We are letting our 
hearts rule our heads, it tells us, being 
overemotional-feminine? It means we 
aren’t making clear distinctions, not 
keeping our theological categories 
precise and our devotions clearly 
labeled.

Recent psychology has noted, 
however, that the modern concept of 
“maturity,” developed overwhelmingly 
by male psychologists, is based on 
male-derived values of independence, 

separation, and control. There are 
other ways of recognizing maturity, 
when it is judged rather by values 
of interdependence, inclusiveness, 
and relationship. It is important to 
ponder this if we are to understand 
the fullness of the treasure that Mary 
is for us, without having to look over 
our shoulders or make excuses for 
the power she is in the life of so many 
Christians and in the history of the 
church.

Fo r  M ary  i s  tha t  o r ig in a l 
subversive influence, a woman at the 
heart of the gospel overturning of the 
essential categories of human power. 
Long ago the emperor decreed a census, 
that ultimate expression of power 
and control. Count them - and to do 
this, gather them in convenient places 
(convenient for the census takers, 
not the human beings who are to be 
counted like so many coins). So one 
pregnant woman had her baby in a 
makeshift shelter, far from home. She 
was a number - or not even a number, 

By Rosemary Luling Haughton

The wisdom
of a

subversive 
devotion
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listen to her!

being a female. A nonperson. But she 
and her son quietly and peacefully made 
nonsense of all that counting.

Herod, on the contrary, counted 
just one - the one he wanted to kill 
as a threat to his power. Any other 
deaths were merely incidental. But 
mother and child slipped away, still 
quietly subverting the calculations 
of power. She has been doing so ever 
since, evading categories, appealing to 
unimportant people in remote places, 
inspiring great tides of devotion that 
often break the bounds of ecclesiastical 
decency. Authorities may ensure that 
the waters of Lourdes flow only in 
ecclesiastically approved faucets, but 
the Lady is not so easily channeled.

Yet there are questions: Among 
the many, who knows which of her 
apparitions, her shrines, her devotions, 
are “genuine”? Some seem very suspect 
indeed, yet it is significant that when 
a deeply emotional religious feeling 
among Catholics needs expression, it 
is most often the person of Mary who 
is evoked, seen, claimed as support, in 
however bizarre a fashion. So how to 
judge between devotion that is “of God” 
and that which is the result of delusion 
or what we call “superstition”? To judge 
rightly, devoutly, we need the values 
of the gospel of Mary’s son - values of 
compassion, generosity, of the wide-
flung embrace of divine love, values that 
do not promote blame or partisanship.

In the corners of thousands of 
poor homes, many only earth-floored 
single rooms, a generous space is given 
to the shrine of the Madonna - photos 
are pinned up, statues of other saints 
cluster around her, holy cards, flowers, 
and lights adorn this heart of the home. 
In Eastern Europe and Russia, the 
family icon of Mary glows in the light 
of its little lamp.

Protestant spirituality has found 
the rosary, once banished, and the 

Madonna now stands in Episcopal 
churches and homes. In Europe and in 
Central and South America her shrines 
stand on street corners and remote 
country crossroads. She looks down 
benignly on busy markets, she shines on 
vast mosaic ceilings, she glows, regally 
crowned, on altars. Her festivals cluster 
like stars in the calendar, and pilgrims 
flock to her shrines in millions, hoping 
for healing, counting on forgiveness 
and comfort. Sodalities and societies 
and confraternities honor and invoke 
her help in special rituals - one, in 
Spain, especially includes homosexuals, 
gypsies, and sailors. They know her as 
powerful, they need her, love her; she 
is the great Mother of God.

The question that bothers the 
theologians: Is she perhaps also the 
Mother Goddess? This is the fear 
that underlies all the cautions and 
condemnations of Marian “excesses.” 
First of all, it helps to remind ourselves 
that, theologically, God has no gender, 
that actually “Goddess” is as accurate a 
word as “God” to name divinity, so we 
should not be afraid of the word itself.

But we are afraid, because we 
have been taught to associate “goddess” 
with paganism, witches, sexual rituals. 
Yet, as Julian of Norwich said, “God 
rejoices to be our mother.” If we have 
learned from a male and celibate 
teaching church to shy away from a 
feminine awareness of God, then the 
human heart in its need will turn to 
the feminine power of God’s mother.

Where does one end and the 
other begin? Dare we even say it 
doesn’t matter? Famous paintings 
of the Assumption show Mary lifted 
up into the very heart of the Trinity, 
the God from whom all things come. 
Literally and scientifically, all things 
are interdependent and interconnected 
from the farthest grains of stellar dust 
to our own bodies. We and all creatures Courtesy: www.uscatholic.org



come forth from the reality of the God 
whom we call “Tri-une” because this 
divine mystery is not separate and 
self-sufficient, but one of endlessly 
exchanged love, giving and receiving, 
and out of that exchange of love all 
creation receives its own reality of 
endlessly exchanged life.

Mary, the obscure but feisty 
young woman from Nazareth, is caught 
up in that divine giving and receiving of 
love at a point of unimaginable power. 
Through her and with her, arrogant 
and stupid human power is overturned, 
salvation breaks out.

There is so little that we know of 
her, yet that little shows her human life 
inseparable from the story of salvation. 
The reality of who she is cannot end 
with her human life; it is caught up 
in the great liberation that sets free 
and validates the deepest and most 
powerful human desires, hopes, griefs, 
and joys. Jesus was born of Mary, and 
they are not divided. We know what 
happened and continues to happen in 
him; we know who we are called to be 
because of him, with him, and through 
him.

And she is there, also; she can’t 
be filtered out. Yes, there are, in many 
devotions to Mary, echoes of devotions 
to the great mother goddesses of old. Of 
course there are, because human beings 
recognize and seek the divine feminine, 
the power of nurturing and healing, and 
also the darker power of death through 
which all pass: “Now and at the hour 
of our death” we turn to her. We don’t 
need to apologize to Jesus because his 
mother allows human hearts to seek 
what they have always sought. Mary 
and Jesus were together in his birth 
and death and beyond. We need not be 
too concerned to separate them now. 
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Maulana Wahiduddin Khan, born 
on 1 Jan 1925, is a noted Islamic scholar and 
peace activist. He has received, among others, the 
Demiurgus Peace International Award, under 
the patronage of the former Soviet President 
Mikhail Gorbachev; the Padma Bhushan, 
India’s third highest civilian honour; in January 
2000, the National Citizen’s Award, presented 
by Mother Teresa and the Rajiv Gandhi 
National Sadbhavana Award in 2009.

In a conversation with a group of 
members of Islamic Studies Association (ISA), 
led by Yoginder Sikand and Victor 
Edwin, SJ Maulana Wahiduddin Khan shares 
his unique insights on peace, his understanding 
of Islam, justice and dialogue.   

 
Why are you a peace activist?
I am a born pacifist. Peace is an 

issue that is very dear to me. After long 
years of study, I discovered that in Islam, 
peace has the status of the highest good 
or the summum bonum. Many people in the 
West think that freedom is the summum 
bonum, but I don’t agree. It is peace that 
is the summum bonum, the highest good.

Why, you might ask?
The answer is that because 

without peace, there is no progress. 
You can’t engage in any normal activity, 
whether religious or secular, if there’s 
no peace.

That said, it is very unfortunate 
that some Muslims don’t know the 
importance of peace. They know only 
the work of jihad - in the sense of 
confrontation with others. Some of 
them are actively engaged in fighting 
others, while some are engaged in the 
same thing but passively. Yet, according 
to my study, peace is Islam’s greatest 

concern, as it should be of every person, 
no matter what her or his religion, who 
sincerely wants to bring about real and 
meaningful change in the world.

 
In a society characterized by 

injustice and conflict how do you 

think peace can be established?
That’s a very good question. We all 

want peace, and so we need to be clear 
as to the right way or method through 
which peace can be established.

There is a widespread belief that 
peace cannot be established without 

Interview with 
Maulana Wahiduddin Khan

Peace at any cost

Peace should 

not be 

bracketed 

with justice, 

or with 

anything else. 

If you try to 
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justice. People who advocate this 
approach argue that, first of all justice 
must be established and then only can 
you have peace. And so, they talk of a 
‘just peace’.

This is precisely what Muslims 
everywhere argue - in Palestine, in 
Pakistan, in Iran or wherever. They 
say, “Give us justice, and only then will 
there be peace. Only then will we agree 
to lay down arms and enter into a peace 
agreement.”

This type of thinking, however, is 
completely wrong. Peace should not be 
bracketed with justice, or with anything 
else. If you try to do so, it will only 
prolong conflict and war, and then peace 
will become impossible. It is putting the 
cart before the horse.

This is my experience.
The proper approach in this regard 

is to accept peace for its own sake, 
and not to link it with anything - with 
human rights or justice or whatever. 
Once there is peace in society, peace 
between former opponents, existing 
opportunities can be availed of. After 
that, gradually, justice may also be 
established.

This principle is exemplified in 
the life of the Prophet Muhammad. 
He and many of his companions were 
proceeding towards Makkah in order 
to perform the ‘minor pilgrimage’, when 
they were stopped by their Makkan 
opponents at a place called Hudaibiya. 
The Makkans did not let the Muslims 
proceed to Makkah. At this time, the 
Prophet entered into a peace treaty with 
them, which included conditions that 
were clearly weighed heavily in favour of 
the Makkans. Yet, the Prophet accepted 
this peace treaty.

Some of the Prophet’s companions 
wanted to first solve the problems 
that existed at that time between the 
Makkans and the Muslims, instead of 
first accepting peace. The Prophet did 
not agree with this approach. Instead, 
he unilaterally accepted the conditions 
of the Makkans. The Hudaibiya peace 
treaty thus became possible only because 

the Prophet accepted all the conditions 
of the other party and did not insist on 
justice.

This shows the importance 
of peace for its own sake in Islam, 
not linking it to, or predicating it 
on, justice or human rights. This is 
expressed in a phrase that appears in 
the Quran (4:128): As-sulh khair, which 
means ‘reconciliation is best’. 

Peace at any cost is, thus, a key 
principle. After long study, I have 
discovered that peace is the basis of all 
kinds of positive, constructive activities 
- educational, economic, social, cultural 
religious, and so on. And the only way to 
establish peace is to adopt the formula 
of ‘Peace for the sake of peace’, without 
attaching any conditions to it.

This formula, I must stress, is not 
my invention. Rather, it is taught by 
Islam.

The Prophet’s attitude, as 
reflected in the example of the treaty 
you mentioned, reflects a deeply 
spiritual approach, accepting all the 
conditions of his opponents for the 
sake of peace. It certainly isn’t easy.

The choice is actually always 
between peace without any conditions, 
and no peace at all. There is no third 
alternative, such as peace with justice 
or a ‘just peace’, that some people, 
including many Muslims, insist on.

This is my experience.
I can’t think of any society that 

has been able to establish real peace if 
justice is insisted on as a necessary pre-
condition for it. This sort of condition 
only leads to the prolongation of conflict, 
and only further hampers prospects for 
establishing genuine, sustainable peace.

The Arabs, for instance, seem to 
believe in this principle of peace-with-
justice, and that’s why they seem to be 
perpetually fighting. And because of 
this, they keep failing, losing everything 
and not gaining anything at all. This 
is because this formula of peace-with-
justice is simply unworkable in the 
real world. It might seem alluring or 

attractive to some, but it is actually 
completely impracticable.

But if we ignore demands for 
justice in order to establish peace, 
won’t it give the impression that we 
are indifferent to the injustices that 
prevail in this world? 

I think it is simply impossible 
to have ideal peace or ideal justice in 
this world. This has never happened. I 
believe in workable peace and workable 
justice, not ideal peace or ideal justice.

As I mentioned earlier, many 
people bracket peace and justice, but I 
disagree with this approach completely. 
Peace for the sake of peace is workable, 
but not peace for the sake of justice. This 
does not mean that I am indifferent to 
injustice. My point is that once there 
is peace, one can avail of the existing 
opportunities to obtain justice. If you 
engage in constructive and positive 
activities, you may be able to secure 
justice.

Consider the Indian case, for 
instance. I enjoy perfect peace in India, 
although there are many Indian Muslims 
who are negative about India. They say 
that they are oppressed, that they face 
discrimination. They talk of communal 
riots. And so, they are not living in peace. 
Instead, they are ridden with tension, 
anger, and hate, and with the desire for 
revenge.

But take me - I live with complete 
peace of mind. It is because I am not 
hankering after ideal justice. I am 
content with workable justice. Not 
complaining about this and that has 
given me the mental peace I need to avail 
of the many opportunities that abound 
in India.

Because I was not agitated, 
demanding ideal justice and protesting 
against this and that, and because I was 
content with workable justice, I was 
able to discover these opportunities and 
avail of them. This approach led me to 
be grateful for the many opportunities 
that exist here.

I think India is a unique country. 
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The Hindus are the only people who 
believe in the concept of the many-ness 
of reality. This is a unique concept. The 
Hindus believe that all religions are true, 
that I am true and so are you. All other 
people believe ‘I am true and you are 
wrong’. They believe in the oneness of 
reality, that there is only one truth, while 
the Hindus believe in the many-ness of 
realty. This concept gave me a wonderful 
opportunity to work for my religion, and 
my work is deeply appreciated by many 
Hindus, too. This kind of opportunity is 
absent in other countries.

So, to reiterate a point I made 
earlier, I always live with peace of mind, 
because I never claim that justice has 
been denied to me. When I know that 
only workable justice is possible in this 
world, why should I demand or expect 
ideal justice and complain that it doesn’t 
exist? If I enjoy workable justice, why 
clamour for something that doesn’t and 
cannot exist in this world?

But won’t your approach amount 
to denying the importance of justice? 
To legitimizing injustice? 

If you think in terms of ideal 
justice, you may feel that I might be 
denying the importance of justice. The 
fact, however, is that ideal justice is 
simply impossible in this world. Only 
workable justice is possible here. To 
be at peace, you need to recognize this 
and accept it as a fact of life, as a reality. 
But if you don’t, and if you keep chasing 
the elusive dream of establishing ideal 
justice, you will only harm yourself, and 
others also. You will destroy your peace 
of mind, and that of other people, too.

In every country, one can enjoy 
workable justice. And if you cheerfully 
accept this as a fact of life and live 
peacefully, you can, as I said, discover 
and avail of the many opportunities that 
exist to progress - in both the religious 
and secular spheres. This will help 
promote justice, too - but this happens 
gradually and indirectly, and not by 
demanding and insisting on justice 
along with peace.

B u t  t h e r e  i s  s o  m u c h 
discrimination, which leads to 
injustice. What does ‘workable 
justice’ mean?

The term ‘justice’ itself needs 
greater clarity. It needs to be more 
clearly defined. For example, many 
Muslims complain that in India they are 
denied justice, that during communal 
violence, the police acts against them. 
And so on. 

According to my knowledge, 
however, in many cases, Muslims are 
also to be blamed. 

If ideal justice doesn’t exist in 
this world, and only workable justice 
does, should we then just forget about 
ideal justice? Or, should we make 
efforts to transform workable justice 
into ideal justice?

As I indicated earlier, establishing 
ideal justice in this world is simply 
impossible. According to Islam, and 
also according to Christianity, we have 
been put in this world as a test. Man 
is born free, because without freedom, 
there is no test. God has made us as 
free creatures, creatures with free-will. 
And because we are free, we are free 
to misuse our freedom, too, and this 
leads to injustice. Since some people 
are bound to misuse their God-given 
freedom, this makes it impossible to 
establish ideal justice in this world. In 
fact, ideal justice in this world is not in 
the Creation Plan of God. Islam accepts 
this point. In the Quran, there is no 
verse that says that we have to establish 
ideal justice. This fanciful notion of 
establishing ideal justice in this world, 
through force if necessary, is only the 
product of some fertile imagination — 
as for instance, the Egyptian Islamist 
ideologue, Sayyid Qutb, who wrote a 
thick volume on this thesis, titled Social 
Justice in Islam, wherein he insisted that 
Muslims must establish a system of 
ideal justice on earth. This approach, 
however, is not Islamic. It isn’t practical 
either.

 

If ideal justice is not achievable 
in this world, does it mean we should 
stop talking about it?

I would say that ideal justice in 
this world is not only not achievable, but 
that it is also not good for human beings.

Why, you are bound to ask? This 
is because if there is ideal justice, there 
will be no challenge, no competition, 
no differences, and this will stop the 
process of intellectual development. 
Inequalities and absence of ideal justice 
work as such a challenge. Establishing 
ideal peace or ideal justice is tantamount 
to abolishing such challenges. And that, 
in turn, is tantamount to putting a break 
in human progress.

You might have heard of the British 
historian Arnold Toynbee. He wrote 
a 12-volume treatise, titled The Study of 
History. There, he talked about a basic 
law of nature based on the challenge-
response mechanism. Challenges, he 
pointed out, lead to responses, and 
this leads to human progress. I fully 
agree with this thesis. If you are able 
to establish ideal peace or ideal justice, 
it means that you have put an end 
to challenges, and, hence, to human 
progress. This type of peace or justice 
has no value really, because challenges 
are necessary for all kinds of progress, 
in both the secular as well as religious 
fields.

Is not forgiveness important to 
establishing peace? 

You may be right, but my aim 
is quite different. I use the term 
‘avoidance’, rather than ‘forgiveness’. 
By ‘avoidance’ I mean avoidance of clash 
or confrontation with others.

A v o i d a n c e  o f  c l a s h  o r 
confrontation is a general principle. 
When you are driving a vehicle, you 
have to avoid crashing into another 
vehicle if you want to be safe and happy. 
So, too, in society. You need to learn to 
avoid stepping on other people’s toes 
if you want to be happy and achieve 
your goals. Forgiveness is, of course, 
good, but with regard to peace, I would 
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particularly stress the importance of 
avoiding confrontation with others.

So, if there is peace, it brings 
about a conversion of hearts, which 
then might bring about justice. Right?

That’s right. That said, I want to 
reiterate that the concept of justice is 
not well-defined. People often use it in 
a very vague way. I believe that I have 
more justice in India than Muslims 
do in the almost 60 Muslim-majority 
countries that exist. I have visited some 
of these countries, and so I know this for 
a fact. I speak from personal experience. 
India is better than all these countries 
on the basis of my definition of justice. 
In Muslim countries, I don’t hope to 
find justice, because in every one of 
them there is extremism and there’s 
no openness, while in India there is 
tolerance, there is acceptance, there is 
openness. 

What are your views about the 
law against apostasy in some Muslim 
countries?

The true Islamic position on 
apostasy is reflected in this verse of the 
Quran (2:217): “Whoever of you turns 
back from his faith and dies as a denier 
of the truth will have his deeds come to 
nothing in this world and the Hereafter, 
and he will be an inhabitant of the Fire, 
to abide therein forever.” This verse 
refers to someone who abandons Islam 
and dies. It mentions that after he dies, 
God punishes Him in the Hereafter. 
This indicates that such a person dies 
a natural death, and is not killed for 
apostasy. So, this verse clearly shows 
that capital punishment for apostasy 
from Islam is not sanctioned by the 
Quran.

It was only later, maybe two 
hundred years after the Prophet, that 
Muslim fuqaha or jurisprudence, devised 
this law that apostates from Islam 
should be killed. These fuqaha emerged 
in the Abbasid period, in the period 
of Muslim empires. I believe in the 
Quran and the Sunnah, the practice of 
the Prophet. Since this punishment is 

not sanctioned by the Quran and the 
Sunnah, it is un-Islamic. There is total 
religious freedom in Islam, and you are 
free to opt for any religion you like. If 
you are a Muslim and choose to abandon 
Islam, you are free to do so. So, the law 
on apostasy is a violation of this Islamic 
freedom.

I’ve written a book in Urdu on 
this subject of the law of apostasy, and 
also on the issue of abuse of the Prophet. 
In that book, I have shown that the 
punishment of death that is prescribed 
by fuqaha for apostasy and for abusing 
the Prophet is not Islamic. Rather, it is an 
innovation, and has no sanction in Islam.

 
You have contacts with Christian 

leaders who are interested in Muslim-
Christian dialogue. What do you see 
as the common grounds that Muslims 
and Christians have to work which 
can form a basis for them to work 
together for peace?

There is a great common ground 
in Jesus Christ’s commandment to love 
one’s enemies. The Quran (41:34) gives 
the same teaching, in these words:

Good and evil deeds are not equal. 
Repel evil with what is better; then you 
will see that one who was once your 
enemy has become your dearest friend 
[…]

This Quranic verse indicates that 
your enemy is your potential friend.

I love the formula ‘Love your 
enemy’. It’s the only formula that can give 
you positivity. If you love your enemy, 
it means actually that no one is your 
enemy, and that you can live in positive 
thinking. This is really very important 
in life. Negative thinking is the greatest 
evil, and positive thinking is the greatest 
good. And this formula, of loving your 
enemy, is the only workable formula 
for positive thinking and positive living.

 
Christians and Muslims both 

talk of striving to do God’s will. 
Can this be a major common ground 
between the two?

Yes, this can serve as common 
ground, but there’s a problem here, 

because the concept of doing God’s 
will is differently understood by 
Christians and Muslims. This is related 
to their different understandings of 
God, because of which God’s will is also 
interpreted differently. Stressing this 
as common ground, then, might create 
contradictions between them. And that is 
something that we must stay away from. 
The approach I advocate steers clear 
from contradictions and controversies, 
and this facilitates, rather than hinders, 
dialogue and understanding between 
people of different faiths.

 
What do you think of those 

who claim their religion is superior 
to others? 

I don’t do that, I can confidently 
say. I don’t believe in any such superiority 
or inferiority. I never use these terms. 
The Quran doesn’t say that Islam is a 
superior religion. This sort of claim is 
alien to the Quran. The Quran (2:285) 
tells us that all the many messengers of 
God are equal and that we should not 
make any distinction between them. 
None is superior to the others.

 
Christianity emphasizes love. 

I’ve read English translation of the 
Quran, but I’ve never seen the word 
‘love’ there. 

The word ‘love’ doesn’t appear in 
the Quran, but in its place the Quran 
uses another word—nush or nasih (For 
example, 7:62, 7:68). It denotes well-
wishing - desiring the well-being of 
others. It is used in the same sense as 
love is used in the Bible. Christianity 
says that we should love our neighbour, 
and Islam says that you should be your 
neighbour’s well-wisher. Both mean the 
same thing really. In fact, you should love 
all and be a well-wisher of all. 

The importance Islam places on 
love or well-wishing for one’s neighbour 
is indicated, for instance, in this beautiful 
saying, attributed to the Prophet of 
Islam: “Gabriel counselled me so persistently 
about the rights of the neighbour that I felt he 
was going to declare him an heir.”
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Most Jesuits I know 
are tired of being 
r e m i n d e d  t h a t 

any selection of Messrs Abbott, 
Hockey, Pine, Joyce, and Shorten 
(political leaders in Australia) 
went to Jesuit schools. And tired, 
too, of the intense gaze and 
fearless investigative questions 
that follow the reminder: ‘Are 
you happy with them? Why won’t 
you take responsibility for their 
evil-doing? When will you and 
the offending school publicly 
dissociate yourselves from them?’ 
(Not from all of them, of course, 

By Andrew Hamilton but after a division on party lines.)
There are various strategies 

to deal with these questions. Ever 
the coward, I mildly respond 
with another question, ‘Yes, but 
did you know that we Jesuits 
also educated Robert Mugabe, 
Fidel Castro, Gordon Liddy and 
Chuck Fleetwood-Smith?’ In the 
puzzled pause that follows, as my 
interrogator wonders how these 
gratuitous facts may be relevant, 
I make my escape.

But  the  fact  that  these 
questions are more often asked 
about Jesuit than other kinds of 
schools suggests Jesuit education 
has a mystique. It is enshrined 
in the dictum, ‘Give me a child 
till the age of seven and I will 

show you the man’, attributed to 
Ignatius Loyola, founder of the 
Jesuits. This is taken as testimony 
to the power of Jesuit education 
to mould the character and beliefs 
of its students, and consequently 
as grounding the demand that 
Jesuits take responsibility for the 
way in which their students later 
behave.

There are two problems with 
the conclusions drawn from this 
aphorism. First, Ignatius did not 
say it - he disapproved of Jesuits 
teaching young children. But, 
more to the point, it is daft. No 
school up to, or after, the age of 
seven has that kind of power.

My own experience may be 
illuminating, if only because it 

Neither blame nor thank
the Jesuits 

for whom we educated
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ought to support the myth. I was 
educated at a Jesuit school and 
was very happy there. I liked, 
admired and was inspired by 
some of my teachers, Jesuit and 
lay, enough to become and to live 
happily as a Jesuit. So I was clearly 
influenced by the values and 
beliefs articulated and embodied 
in the school.

But the reason I was open to 
influence was that the values and 
faith of the school were coherent 
with those of my family and of the 
broader Catholic culture of the 
time. Were they not so I would 
have resisted what the school 
imparted, as many did.

The power of the school 
to shape me according to its 
values was also limited by my 
temperament. No retelling of the 
story of Ignatius’ courage after 
his leg was broken by a cannon 
ball could overcome my innate 
timidity.

The school’s power to instill 
its values was also limited by the 
nature of communication. The 
beliefs and values enunciated 
by the school were necessarily 
translated into a boy’s world 
and were changed in the process. 
Caps were mistaken for faces. If 
communism, heresy and divorce 
were wrong, for example, it 
followed that communists, non-
Catholics and divorced people 
were bad or inferior. The Gospel 
message of loving your enemies 
was lost in transmission.

Nei ther  d id  the  school 
rule beyond the grave. It was 
the beginning of the making of 
the man, not its end. Beliefs, 
attitudes and values commended Courtesy: Eureka Street



and embodied there — and not all 
the stated values were embodied 
in school practice — were tested 
by new experience and new 
relationships, and either chosen 
or ignored as a rule for living. The 
exhortation to serve the poor 
needed to be confirmed by getting 
to know people who were poor, 
and pr ior i t ies  inte l lectual ly 
affirmed had to be embodied in 
hard choices.

The cr i t ica l  events  and 
relationships that shaped my 
lasting religious, political and 
social commitments came after 
schooldays. I believe that this is 
almost universally the case.

From this perspective it 
seems absurd to hold schools 
respons ib le  for  the  way in 
which politicians behave in their 
adulthood. Schools will have 
influenced them, too, in good 
and bad ways, but ultimately they 
are their own men, not simply 
old boys of this or that school. 
It is as absurd to hold the school 

It seems absurd to hold 
schools responsible 
for the way in which 

politicians behave in their 
adulthood. 

accountable for any bad things 
they do as it is to credit it for the 
good things they do. Schools are 
necessarily unprofitable servants.

So we Jesuits have no call 
to apologise for, or to take pride 
in, Mr Abbott and his fellow 
students of Jesuit schools. We are 
not responsible for them. But we 
are responsible to them, as we 
are to all our alumni, even if they 
languish in public life or in public 
prisons.

That responsibility is to see 
them as human beings and not 
as things, to respect them for the 
flawed humanity we share with 
them, to deplore the inhumane 
actions or policies they may be 
responsible for, and to refuse 
adamantly to exclude them from 
our prayers, or ourselves from 
their company.

Oh, by the way, did you know 
that Voltaire and the Marquis de 
Sade went to Jesuit schools?
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AbrAhAm mAnnAmkAry, SJ 
(KER) 1935 - 2015

Br. Abraham lived a quiet life, he had 
a quiet death. Anyone who comes close to 
Abraham would feel the serenity of the person. 
He was a deeply contented man and this was 
evident in the way he talked, walked, worked 
and related to people. As Fr. Provincial said 
during the funeral Mass, even the mother earth 
would not sense his footprints. Anyone who lives 
close to the earth would imbibe the inherent 

peace and stability of the earth.
Abraham was born on 19.08.1935 at Esthil, Cannanore. 

His parents Thomas and Eliamma were farmers. After his 
high school education at Kalpetta he joined the Society on 
30.07.1961. After the first vows he spent two years pursuing the 
juniorate programme at Christ Hall. In the subsequent years he 
worked in the farms attached to the Jesuit houses at Trivandrum 
(Loyola), Pariyaram, Calicut (Christ Hall) and at the end at 
Kalady. But most years he spent as farm-in-charge at the Vimala 
Estate, Vellarikundu. (15 years). He also served as Minister at 
Trivandrum (St.Xavier´s), Edathua and Echome and as assistant 
to the boarding director at Kanjirappally. He did his tertianship at 
Patna in 1981 and took the Final Vows on 02.02.1983. He was 
committed to whatever work that was assigned to him. With great 
dedication and genuine joy he pursued his duties. He was born 
in a farmer´s family and most years of his Jesuit life he spent in 
taking care of farms. He loved the earth and got fully involved in 
cultivating it. He loved trees and plants and took care of them. He 
loved cows and enjoyed running dairy farms. Above all he loved 
the fellow workers and cared for them and their families. He used 
to walk with them and sit with them during the work hours. He 
was so close to them that he took the freedom even to get angry 
with them too: but that was with the affection of belonging to the 
one greater family. Abraham was also close to the neighbours. 
Wherever he served, he made friends with several neighbouring 
families. They remember him with great affection. 

Abraham never felt comfortable in sitting idle. Even on 
days when he had fever he was on his heels. On the advice of 
doctors he was forced to take rest at Christ Hall in the last three 
months. But his mind was in the farm at Sameeksha and he 
used to call often to enquire about the plants and the neighbors. 
With his death the Province has lost a Brother so committed 
to his mission, but gained an intercessor in heaven. All these 
months he looked cheerful, and hopeful of going back to Kalady 
for resuming the farm supervision. But the divine Master called 
him to himself. On Friday, 3 July, the Feast of St. Thomas, while 
taking lunch he suddenly collapsed onto the lap of Bro. K. T. Jose 
sitting nearby. Immediately he was rushed to Nirmala Hospital, 
but soon he breathed his last. On 05 July the funeral Mass 
was celebrated in the presence of many Jesuits and several 
members of his family. Respecting Abraham´s wish his body 
was laid to rest in the tomb where Fr. Romeo Porta, SJ was 
buried. It was the Italian missionary Fr. Romeo who baptized 
Abraham at St. Joseph´s Church, Thaliparamba. “Avirachan”, 
as the friends fondly call him, will live in our grateful memories 
and inspire us to do even the small services with great diligence. 

- Sebastian Painadath, SJ 

mAttAm ChACko, SJ 
(MDU) 1919 - 2015

Fr Mattam Chacko V. SJ was born on 
07July 1919 and he joined the Madurai Province 
of the Society of Jesus on 09 Oct 1943. He was 
ordained a priest on 21 Nov 1955 and made his 
Final Profession in the Society on 02 Feb 1959. 

 Soon after his ordination in 1955, 
in three different spells, he generously and 
efficiently served the students community at St. 
Francis Xavier’s Hr. Sec, School, Tuticorin in 
different capacities - as a Teacher, Headmaster, Correspondent, 
Warden and Superior between 1956 – 1967. He was a hostel 
warden for a year at St Joseph’s, College, Tiruchy. He was the 
Headmaster and Warden in St Mary’s Hr. Sec. School, Madurai 
from 1967 to 1971. Then he served at Loyola Public School 
(L.P.S.), Guntur in Andhra Pradesh as a Warden and Teacher 
from 1971 to 1972. After that he worked in L.T.I, Madurai as a 
Warden and Teacher from 1972-1974. After his retirement he did 
a commendable work as pastor, and helped the poor and needy 
students and people in the parishes of Sattur, Thangachimadam, 
Mahabalipuram and Rayapuram from the year 1974 to 1996. 
He also served as an able Superior of Shembagarnur from 1981 
to 1983. From 1996 to 2008 he served the Scholastics and the 
College students being the Spiritual Father at Arul Anandar 
College, Karumathur. He was a charismatic, versatile and gifted 
person with Kingdom values predominating.

 Since 2008 he has been resting at Beschi Illam, Dindigul 
till the end came on 17 August. After a brief illness caused by old 
age-related complications like chest congestion and breathing 
trouble. After eight days in the ICU in the St Joseph Hospital, 
Dindigul, he breathed his last in the Lord at 11.10 pm on 17 
Aug. His relations in Kerala, who had already visited him in the 
hospital, were informed. After consulting Fr Provincial and his 
relatives, the Superior decided that the funeral Mass will be held 
on August 18th at 5 p.m. The Mass was presided over by Fr 
Sebasti L. Raj, the Provincial, with a lot of Jesuits and two of 
his priest relations and  a good number of his relatives, several 
of his former staff, old students and beneficiaries participating. 
Fr. Leo Tagore, preached an emotive stressing he was a great 
friend of the poor students. He was a builder both of buildings 
and of human persons. He was also an innovative pioneer in 
his own right. Fr. K.C. George paid a glowing tribute to this 
stalwart in Malayalm and Fr. Ignatius Puthiyadam shared his 
very personal experiences of Fr C.V. Mattam’s love and concern 
for him. Every speaker, highlighted the human qualities of Fr. 
C.V. Mattam, how he helped hundreds of poor parishoners and 
students with financial assistance, motivated and inspired them 
to do better in studies and live more meaningful and dignified 
lives. On behalf of the family of Fr. C.V. Mattam, Fr Jose Mathew 
SJ (KER) expressed his sentiments of thanksgiving to the 
Madurai Province, to the Beschi community, and to the staff of 
the Beschi Infirmary and  St Joseph Hospital for their nursing 
and loving care in his last days. The commendation and the 
final committal were done by Fr Provincial and Fr Albert Joseph 
respectively. He was laid to rest in the cemetery of Beschi Illam, 
Dindigul.          

- Manuel Savariar, SJ
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obituaries

SebAStiAn AnAnd, SJ 
(MDU) 1954 - 2015

Jesuits in Tamil Nadu were shocked by 
the news of Fr Sebastian Anand’s death on 02 
Aug ’15 at St Xavier’s, Jaipur. so soon after 
the news of the sudden death of Fr M.J. Victor. 
While Fr Seba was in Sydney, Australia along 
with his superior, Fr Glen, after the Melbourne 
meet for Jesuits in Higher Education, he took 
seriously ill and had to be admitted at the ICU 
of a local hospital. Initially his condition was said 

to be critical but after a few days of treatment he was able 
to fly on 30 July to Delhi and from there travel to Jaipur. The 
next day he celebrated the feast of St Ignatius with everyone 
at St Xavier’s and on 01 Aug met his doctor for a check-up. But 
on Sunday, 02 Aug not seeing him for the morning Mass the 
anxious community members rushed to his room to find him 
dead. Since all in his family and relatives lived near Dindigul, Fr 
Provincial, in consultation with his Delhi counterpart, Fr Varkey, 
decided to bring the body by flight to Chennai on 03 Aug and 
from there by an ambulance to St Joseph’s, Trichy, where Fr 
Seba had spent most of his life. After viewing and a prayer 
service at night, it was brought to Beschi, Dindigul on 04 Aug.

Fr Sebastian was born in Vellodu near Dindigul on 12 
March 1954 and after his schooling joined the Society in 1971. 
He was ordained in 1985 and took his Last Vows in 1994. As 
he had a Ph.D. in English Literature, he spent most of his life 
teaching English at St Joseph’s and serving as Hostel Warden, 
Vice Principal and then Principal and Secretary of the College. 
He offered to be the Principal of a Catholic college in Thoothoor, 
Tamil Nadu and for the past 3 years at St Xavier’s, Jaipur.

At the funeral Mass, Fr Sebasti L. Raj, Provincial, thanked 
his family for giving such a talented and capable person to 
the Society. Frs Joe Antony and T.B. Jeyaseelan shared the 
homily, and after Communion, Frs Glen, Antony Samy, and 
Elias highlighted Fr Seba’s many good qualities. They recalled 
his goodness, generosity, spirituality and willingness to obey 
and accept new assignments. His niece thanked Fr Provincial 
and the Jaipur Jesuit community for the trouble taken to bring 
her uncle’s mortal remains to Dindigul. Fr K.S. Arockiasamy, 
the Administrator of the diocese of Dindigul, prayed the 
commendation and at the cemetery Frs R. Joseph and Leo 
Anand did the final committal. A huge crowd of relatives, friends 
and Jesuits offered floral tributes to a Jesuit whom they had 
loved and stood talking about him.               - M.A.J.A

SwAmi PrAbhudhAr, SJ
(GOA) 1936 - 2015

Constance Drago was born on 01 August  
1936 in Surute and  baptized in Santibastwad. 
At a tender age he was hit by a buffalo and lost 
one of his eyeballs, which was replaced later 
by a glass eye. 

After high school he was persuaded by 
Swami Animananda to come to Deshnur to 
teach. Attracted by the Swami’s way of life, he 
applied to join the Society but was refused due 
to the handicap; later he was admitted and ordained in 1969. He 
was ordained a priest on 22 March 1969. After his ordination, 
he was appointed the parish priest at Shrirampur. He served at 
various places in Maharashtra and Karnataka where he worked 
towards the upliftment of the poor and marginalised. 

Apart from Kannada, Swami Prabhudhar had mastery 
over English, Marathi, and Konkani, German and French. His 
preaching and practical ways of spreading spirituality among 
the classes and masses were well acclaimed. He obtained an 
MA in Marathi, edited and published the Marathi magazine, 
Niropya and worked on the Marathi Lectionary and Hymnal.

While in Karad he received praises from the Asst. 
Manager of Ms Kirloskar Bros, for the development of the 
school. 

As Parish Priest at Ajra he undertook a variety of projects: 
The Adkur Paper Factory; Belewadi Mission; Mission Hospital; 
Live stock projects; Sanmitra Cooperative Society; Catechists 
training project; etc. but these were not successful. However, 
he was a man who never gave up such was the extent of his 
zeal. 

He became an itinerant Swami with his base in Gadhinglaj 
and while in Saundatti from 1988 onwards he came to be known 
as Swami Prabhudhar.  An ardent follower of St. Francis Xavier, 
he was also the propagator of the famous walking pilgrimage 
to Old Goa. He was proficient in inter-religious dialogue and a 
votary of communal harmony. 

Bishop Peter Machado of Belagavi has expressed 
profound grief over the death of Swami Prabhudhar. “Swami 
Prabhudhar was not only a missionary, but a well-accepted 
person in the society both as a scholar of languages and 
connoisseur of culture. The Society of Jesus and the Diocese 
have lost a stalwart in the death of Swamy Prabhduhar,” the 
Bishop said. Five days short of his 79th year the Lord called him 
for his reward.       - William Rodrigues, SJ
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May his miracle be contagious!
Congratulations! You have done a great job of the 

‘Green Cover.’ 
The get up of the cover is bright, colourful and catchy. 

Fr George Pattery, SJ, the POSA, in a few words, has said 
much to launch the venture. “Jacob’s miracle at JDV” is already 
bearing fruits beyond. Jacob is a quiet man who goes about 
doing great miracles. Now people are approaching 
him for advice and consultation. May his miracle 
be contagious! 

May the hundreds and thousands 
of acres of land that the ‘poor’ Jesuits 
own across India, and the many more 
thousands that the Church in India, 
posses, turn green, and spread 
organic greenery all around them.

- Rappai Poothokaren, SJ
Vadodara, Gujarat - 391 101

Why to mix Yoga with religion?
There have been heated debates about whether 

we, Catholics, can practice yoga which is ‘Hindu’. With the 
modern means of ‘communication’ our world is becoming 
smaller and smaller now and time has come when we should 
rise above the narrow and suffocating boundries of caste, 
creed, colour, gender/outdated denominational teaching etc 
if we want to fit in the modern world. Though we strongly 
hold that spiritual matters cannot be subjected to laboratory 
tests for its authenticity, we must obey and practice in life 
only teaching/dogma/injunction that stands the test of reason 
and logic. Another criterium will be whether what is taught/
recommended is beneficial to our physical and spiritual 
welfare, irrespective of its origin.

Once upon a time the Goan Catholics were not eating 
curds (dahi) and daal because both these food items were 
considered ‘hindu’; they however, enjoyed eating a variety 
of pork dishes with fenny! Times have changed now and the 
Goan Catholics have no objection in preparing  as well as 
eating these food items.

The same principle applies also to practicing Yoga. 
Obviously, since it had its origin in India, there are some 
Indian cultural elements in it, which apparently are not strictly 
speaking (Hindu) religious. So there should be no objection 
in accepting them. On the contrary, we must appreciate them 
and develop high regard for them. 

In our Indian situation regard for the religious beliefs 
which are different from mine is a must and an urgent need 
if we want to enjoy peace and progress in the country. Every 
religion existing in the world has produced great human 
figures like Mother Teresa, Matma Gandhi, Abdul Kalam Azad 
. . . Let’s listen to and imitate our Holy Father, Pope Francis, 
who is so eager to promote religious harmony in the world.

- William Macwan, SJ
Vadodara, Gujarat - 390 002

We are happy to announce the Jivan Creative 
Writing Contest for this year.  The cash prizes 

to the winners come from a generous 
grant offered in 1997 by the family 

of Fio Mascarenhas, SJ and his 
brother, Frazer Mascarenhas, SJ 

in memory of their beloved 
parents – Francis and Flora 

Mascarenhas. This year too the 
contest is just for short stories.

The contest is open to all 
- Jesuits and non-Jesuits, men and 

women, young and not-so-young. The 
short-story should be original, unpublished 

anywhere else, in English, within 2000 words – set in 
today’s Asia, highlighting people, events and trends 
that offer us hope for the future.

JIVAN AWARDS

There are three prizes:
The first prize: Rs 5,000 

The second prize: Rs 2,000
The third prize: Rs 1,000

1. Send neatly typed, original (unpublished) 
entries, with a forwarding letter with your full name 
and address and a brief description of your background 
to: Jivan Awards/  IDCR / Loyola College / P.B. 3301 / 
Chennai – 600 034 / India.

2. The entries should reach us before 30 Sept 
‘15. The results will be announced in the Jan ’16 issue 
of Jivan. 

3. Jivan is not responsible for any loss or damage 
in transit. So to ensure safety, apart from keeping a copy, 
you can send the entry by e-mail to  jivaneditor@gmail.
com after you send it by registered post or speed post or 
courier or ordinary mail. Entries will be acknowledged 
on receipt by e-mail or mail.   

4. Entries cannot be returned and all entries 
become the property of Jivan. 

5. A person can send only one short story. 
6. The decision of a two-member Jury will be final. 

- Editor

for creative writing – 2015

letters
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Be quiet: What I found on the very first day of my arrival 
in France was a big surprise. There was complete silence in 
the Metro train. No one talks to no one. Each one is immersed 
in reading his or her book. It was like a study hall experience 
for me. Usually Parisiens appreciate silence and privacy. 
They don’t expect others to disturb them, trying to start a 
conversation. Sometimes you even come across people who 
are not ready to help you to find the way. They just say “I don’t 
know” even when they know the place you want to reach or the 
route. They find their way by looking at the maps and expect 
you to do the same.

Talk while you eat: Here the conversation at table 
usually lasts at least for an hour. When I was a child in India, 
my mother always told me not to 
talk while eating. I haven’t seen 
people in India discussing seriously 
philosophy or theology at table. 
But in France, while taking meals 
or coffee, they discuss all subjects, 
including philosophy and theology. 
- but not politics. I jokingly say that 
Indians, cook for three hours and eat 
in half-an-hour, where as the French 
cook for half-an-hour and eat for 
three hours.

Make a rendez-vous: Soon 
after  my arrival in Paris, I learnt that 
it is not possible to live in France without adopting the rendez-
vous culture. Rendez-vous is an appointment. You can’t meet 
your professors, or colleagues, even friends or relatives without 
fixing an appointment. Life in France moves smoothly because 
of this habit. I find that the French people are very conscious 
of  time and they are meticulous in planning their day.

Do not compare: Every individual is unique and 
important. I find that the French -  unlike in India - do not 
judge students or compare one with the other merely on the 
basis of the marks they get in exams. Each one is evaluated 
based on his/her personalisation of what he or she has learnt. 
Students here do not go through the stress that Indian students 
do because of the importance given to the marks in exams. In 
France students are encouraged to enjoy what they study and 
their unique, individual views. 

Keep learning:  I was surprised to see a lot of people of 
all age groups attending different courses, specially philosophy 
and theology in the evening hours after their work. A good 
number of them continue to study after their retirement. I have 
seen people aged 65-80 join me for some courses in theology. 

Dialogue with the child: Even with a 3-year old kid, 
the parents dialogue in order to explain what is right and 
what is wrong, what should be done and what should not 
be done. They explain with lot of patience the consequences 
of their children’s actions. I have not come across a parent 
beating up their child. Rather they dialogue with the child. 
They encourage their children to express their views openly 
and fearlessly.

 Don’t make tall claims: When can I say that I know 
an author? In India when someone asks me if I know Kant 
or Thomas Aquinas, I used to say “yes” because I have read 

something about them or written 
by them.  Here people usually do not 
make such a claim without having 
studied their original writings.

Read: The French people 
in general read a lot. It is not only 
in the house at their leisure time 
but also while travelling. In spite 
of e-books and iphones, they buy 
a lot of printed books. I have seen 
even those who beg reading a book 
or a novel.

Make use of the holidays: 
“Profitez bien les vacances” is 

something heard very often here. ‘Make use of the holidays.’ 
During the first five days  of the week people work hard and 
they really enjoy the weekends and holidays. Many in India 
just sleep on holidays or watch TV. The French visit places, 
museums, art galleries, go to the theatre to watch plays, or go 
for long walks in the forest or cycling. 

Be open. Celebrate: In India we don’t share our 
views openly. The French people appreciate openness and 
straightforwardness. They encourage you to express freely 
what you think about a lecture, a book or the food in a 
restaurant. The fromage, wine and French Bugguette (bread) 
are the three essential things for the French meal. They eat also 
a variety of desserts - cakes or puddings. There is no celebration 
without raising your glass of champagne and proposing a toast. 



Lessons for Life Sch Sudhakar Burugu, SJ, from Andhra 
Province, is doing his 2nd year Theology 
at Centre Sevres Jesuit Theological 
Center, Paris, He stays at Pedro Arrupe 
community, Vanves, Paris, France.

By Sudhakar Burugu, SJ

I’ve learned
from France

lessons
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freely plundered the wisdom of  the Adivasis and the plants. 
After the Rio Conference, the Government of  India woke up to this and in 2003, notified 

the Bio Diversity Act to re-affirm our country’s sovereign right over its Biological resources. The 
Biological Diversity Rules were published the following year. States were asked to set up Biological 
Diversity Boards, and prepare Bio Diversity Rules. Gujarat completed the process by 2010.

The Acts and Rules are fine, but who ‘bells the cat’? Fr Lancy D’Cruz, SJ, a lecturer of  
Botany at St.Xavier’s College, Ahmedabad, did his doctoral studies on ‘Adivasi Medicinal Plants’. 
He took up the challenge. He established ‘Aadi aushadhi’ (AA) group at Dediapdada, in the heart 
of  Adivasi south Gujarat, with an NGO, Jeevantirth. A network of  four Self  Help Groups (SHG’s) 
with 80 farmers and Vaidyas planted, processed and marketed traditional Adivasi medicines.

AA set up 35 Bio-Diversity Management Committees (BMC) covering 108 villages of  the 
area. 17 People’s Biodiversity Registers (PBR) have already been prepared. Local BMCs prepare 
the PBRs, with help from elders and Vaidyas. The Register contains comprehensive information 
on availability and knowledge of  local biological resources, and their medicinal and other usages. 
The PBR is published by Gram Sabhas/Panchayats. It is an important base document in the legal 
arena as evidence of  prior knowledge.  The document can also be very useful for teaching Bio-
Diversity, and environmental studies. The Bio Diversity Rules ensure that the local community is 
paid for the plants taken from their habitat.

“The BMCs and PBRs connect science to the wisdom of  grass roots. The wisdom gathered 
over millennia by Adi-vasis through their keen sense of  observation, practice and experimentation 
gets documented and preserved for posterity. The Bio Diversity Register is a critical step in the 
conservation and sustainable use of  the Bio Diversity of  God’s creation.” says Lancy.

An example: The PBR of  Kokhraumar village, released on World Bio Diversity Day, May 
2015, documents 16 local, indigenous varieties of  Paddy. Now they have a greater chance of  
survival!                  - Rappai Poothokaren, SJ

The jungles of  the Earth are full of  plants and trees with 
tremendous potential for healing. The Adi-vasis have deep 

knowledge of  it in their habitats. The pharmaceutical industry caught on to this 
Adivasi wisdom; they gathered this knowledge, tested and processed them. They 

Fr Lancy’s contribution
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By C. F. Fitzgerald

What beauty and what meaning 

Lies hidden in that name. 

Though many times I hear it, 

It never sounds the same.

It often makes me think 

Of the radiance on your face, 

When the Angel Gabriel said, 

"Hail Mary, full of grace."

Or I see you smiling sweetly 

At the crib where He was born, 

And softly humming lullabies 

On that first Christmas morn.

Sometimes I seem to sense 

The joy you must have felt, 

When you were crowned in glory 

As before your God you knelt.

So, Mother dearest, pray for me 

Lest from thy path I roam, 

Keep me ever close to Jesus 

And bring me safely home.

Jivan Septem
ber - 2015
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