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By Edward Seifert

GARDEN

Courtesy: Emmanuel, July 1985
Source: http://campus.udayton.edu

What does it mean, this assumption? 

For her it was simply a matter of following 

Her son to where his lights led her, 

Follow before the worms got at her 

Or that musty underground smell. 

She followed him to a portico near the big stars 

To look out over a night and a universe also. 

They sat there in silence deep as a well 

As they once sat in Nazareth counting the stars. 

They watched and saw an old star sputtering 

And a new star spinning out into the spaces 

That lapped her like cool black waters. 

Her son said, “This is for ever” 

And she, with heart listening, 

Sought to believe him.

Simply a matter of

Following Her Son
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The week we are working on this 
issue of Jivan is the week prior to 

the feast of St Ignatius, when we think of the 
great man more than ever.  I found a well-
written piece in the net in which the writer 
connects Ignatian prayer, his visit to the 
Sea of Galilee and the Gospel episode of the 
storm in the sea. Written by the well-known 
American Jesuit writer, James Martin, it 
was in a site called dotMagis, dedicated to 
Ignatian Spirituality.

“Last year I was on a boat with 50 
people on the Sea of Galilee. Admittedly, 
this makes praying pretty easy. Our joke 
during the Holy Land pilgrimage was 
that you didn’t really have to “imagine” 
anything, as you do in the Ignatian way of 
praying. All you had to do was open your 
eyes and look around!

“In the Ignatian tradition, people are 
encouraged to use their senses to picture 
themselves in a passage from Scripture. 
You take a Gospel passage and “compose 
the place,” as St. Ignatius Loyola says, 
imagining what things would look like, 
sound like, taste like, smell like, and feel 
like.

“But even on the Sea of Galilee, as it 
would turn out, using a little imagination 
was still good. And one sense really helped 
me - hearing.

“While on the boat, a Jesuit priest 
read us the story of the storm at sea from the 
Gospel of Mark (4:35–41). In that passage, 
the disciples are on a boat in the middle 
of a raging storm. Even today storms can 
whip up in no time on the Sea of Galilee... 
Jesus is asleep on the boat, and the disciples 
awaken him...

“The priest read this story with 
great passion and then gave us silence, so 
that we could pray. So I used my senses 
to imagine what it might have been like 
for the disciples. The only sounds I heard 
were the humming of the boat’s engine, 
the splashing of the water, the heavy wind, 
and something else: the loud snapping of 
a line of plastic pennants hanging from 
the edge of the boat’s awning, which was 
shielding us from the sun. Brightly colored, 
the pennants snapped in the breeze.

“Suddenly I thought of what it 
would be like if that sound stopped - at 
someone’s command. I imagined the 
pennants suddenly being quiet and the 
sound of the wind and the waves ceasing. 
I thought of how frightening it would be 
to hear that!

“All at once I felt a great compassion for 
the disciples, unlike I’d ever experienced.

“So often we make fun of the disciples. 
“Oh, how little faith they had!”... But that 
day I felt I was given a window into what 
it would have been like to be with Jesus 
when he performed what are called “nature 
miracles,” where he showed his command 
over the natural world. It would have been 
terrifying! How could the disciples have 
been anything but terrified, confused, and 
overwhelmed when they saw such things? 
...Just using one sense - hearing -  opened 
my heart to a deeper compassion for the 
disciples. And, in fact, for all of us, because 
we’re his disciples too. We get confused and 
worried and frightened. We’re just like the 
disciples. Using my hearing helped me to 
see that we’re in the same boat.”

Everyone who reads this will readily 
agree that we are all in the same boat, 
worried and frightened... and terrorized.

Last week was the week  that shocked 
and terrorized the European country that 
showed great courage and generosity  in 
welcoming refugees from the Middle East 
- Germany. In 2015, more than 1.1 million 
asylum seekers came to Germany. Four 
violent attacks in Germany in a matter of 
just one week have left the country stunned 
and fearful. German Interior Minister 
Thomas de Maiziere said, “The entire EU, 
with Germany as its focal point, is the target 
of international terrorism.” In France a 
Bastille Day celebration became a nightmare 
when 84 innocent people were mercilessly 
mowed down. The latest horror story is 
that of a priest whose throat was slit by two 
or more men who claimed to be members 
of the Islamic State (IS). This happened 
in a church, while he was celebrating the 
Mass.

What has shocked Indians, and 
especially people from the southern State 
of Kerala, where a sizeable section of the 
population are Christians, is that a group 
of youth from the State are now suspected 
to have gone to join the IS. How the Indian 
youth were radicalized and recruited is 
a matter of serious concern. Seventeen 
young people from Kasargode district are 
believed to have traveled to the Middle East 
in order to join the terror group. Increasing 
numbers of youth in Kasargode district, 
a predominantly Muslim area, are said to 
be taking to extreme forms of Islam and 
converting Hindus and, yes, Christians. 
Two of the missing youth are Christians. 

Won’t the disciples everywhere feel 
frightened? How will our boat fare? Is he 
asleep? Will the sea be calm again? 

                                              - M.A.J.A.

GARDEN WHAT DO YOU THINK?



JIVAN: News and Views of Jesuits in India AUGUST 2016                                  4

COVER FEATURE

Mercy
and

Justice
our apostolic priority

GC 36 should make
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The 36th General Congregation 
(GC 36) is just less than 
two months away. I can still 
remember how nervous I 

felt when my name was announced as a 
delegate to the G.C. after the election at the 
province congregation. I was clearly affected 
by a mixture of nervousness, excitement 
and disbelief. What am I supposed to do, 
so that this mission bestowed on me by my 
brothers will not be miscarried? So I started 
asking myself what I can contribute to the 
collective wisdom at GC 36. What would I 
like to see as the outcomes of this General 
Congregation? 

Electing the new General
The first and foremost of every Jesuit’s 

expectations is the election of the next 
Superior General. There must be articles 
written on the desired qualities of the next 
Fr. General such as the one written by Nick 
Austin, SJ, (and sent to all the Delegates) 
“The Qualities of Fr. General Today.” If we 
add up the desired qualities mentioned in the 
different sources, the next General must be a 
demi-god at the least. Since I have yet to meet 
with the delegates of GC 36, I can’t affirm 
that there would be no one among them or 
elsewhere in the Society who could meet 
the attributes of a demi-god. But allow me 
to question the possibility or the desirability 
of having a god-like Jesuit to be the next Fr. 
General. 

If an organization has its vision turned 
inward and is preoccupied with its survival, 
its doomsday will not be too far away. I 
hope that the delegates will have sufficient 
opportunities to exchange their ideas of 
the desired qualities of the next General 
through open discussion - but not debate. 
The discussion should be grounded on the 
situation of our global community and how 
the Society of Jesus can respond to the deep 
needs of the global community in the coming 
years. The Society was founded to serve the 

By Stephen Chow, SJ Church and the Church is founded to serve God and God’s creation. 
In other words, the primary reason for our existence is service, not our 
own existence. Hence, what is important for us to bear in mind for 
the election of the next General is for the better service to the Church 
and to God in the world. 

I am referring to a leadership model somewhat like that of St. 
Paul in the early Church. Paul has certainly provided us with a vibrant 
and charismatic leadership model, more open to the creation of new 
styles of Christian communities. He freed the believers to live out 
what would make better sense in their new contexts, provided that 
they remained faithful to the Gospel kerygma and its core values. He 
would even fight for their interests with the church leaders in Jerusalem 
whose mindset was more attuned to the benefits of tradition. Without 
forsaking the positive values of tradition, Paul helped the gentiles to 
create new conventions in their non-traditional contexts. 

Spirit of the frontiers: The Society and the Church are facing 
growing postmodern or even post-Christian global contexts in the 
various frontiers, such as moral, religious, socio-political, economic, 
and environmental. The next General and his Roman Curia will better 
serve us if they also possess the spirit of working at the frontier, not just 
sending their brothers to the frontier. What should be more beneficial 
for the works in the frontiers is for Rome to ‘co-discern’ and ‘co-author’ 
important plans with them and their collaborators as they strive to 
serve creatively in their new contexts. 

Global vision: In order to inspire his brothers throughout the world 
as they face challenges and opportunities in the frontiers, I envisage 
that the next General will be one with a global vision. He must be 
someone who is willing to go beyond traditionalism and daring enough 
to inspire and empower Jesuits in the front line to embrace calculated 
risks and serve with non-traditional, alter-paradigm creativity. This 
will require a General who can move us beyond our conventional mode 
while appreciating the wisdom of our way of proceeding. In short, I 
hope that our next General is one who possesses the wisdom of our 
Ignatian tradition, but is also deeply free to inspire and empower our 
brothers in the frontier to move out of their perceived security.

Governance in a global world
This GC may well be the optimal time for the Society to look into 

its governance structures when we are facing a growing complexity of 
challenges with global dimensions. These complex global challenges 
are pushing us to examine our traditional governance structure, i.e., 
Fr. General, Provincial, and the Province. While being a rather flat 
governance structure, which is supposedly better for efficient decision-
making processes, it may be inadequate to deal with complex global 
problems of today. Global problems these days can span over the 
territories of regions and provinces, or even conferences. With the 
traditional governance structure, individual provincials are less able 
or even not able to make proper decisions when the problems span 
beyond their respective territories. How can the provincials adequately 
advise Fr. General in that case? 
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Is the present Conference 
structure adequately helping? 
This has to assume the provincials 
are working well with each other, 
so that they can offer joint and 
informed advice to Rome. What 

about the Conference Presidents? 
At present, they are not empowered 
with authority over the provincials, 
even though the provincials and the 
president of their conference may 
very well be working closely with each 
other. Together they can somewhat 
address the global challenges in the 
context of their own conferences. 
But limitations still remain, such 
as financial and human resources 
deployment across provinces. 

If  modifying the basic f lat 
governance structure is possible, 
conference presidents can be 

appointed as ‘super’ provincials who 
have the authority to deploy different 
resources upon consultation with 
the relevant provincials. But is this 
desirable? Would another structural 
modification be more feasible? 

What if GC 36 decides favorably 
on the desirability of granting the 
conference presidents executive 
power to implement collective 
decisions, including deployment of 
resources made by the provincials 
of the conference? These provincials 
collectively form the board, which 
authorizes the president to execute 
their common decisions made to 
combat issues that span across 
territories and after their due 
consultation with Rome. As a board, 
they will also have the authority to 
modify their president’s executive 

power. In this model, the provincials 
still essentially retain their traditional 
role while the presidents can better 
address global challenges and 
advise Rome. We can also see a less 
centralized and vertical governance 
structure in relation to Rome but 
with a relatively more empowered 
horizontal structure in relation to 
the Conferences. This can allow more 
flexibility to handle complex global 
issues. In any case, looking into our 
governance structure and making 
necessary changes should be focussed 
on the good of the Society and its 
mission. 

Mercy and Justice
Magazines, including Jivan, 

have published articles on the 
desirability of continuing the legacy 
of Pope Francis through GC 36. 
Undeniably Pope Francis has won 
the hearts of many in the world 
from the early days of his papacy. 
Some even suggest that more people 
outside the Church are in favor of 
Francis’ ‘reforms’ than those in the 
Church. No matter Francis has more 
supporters outside the Church or not, 
the reforms introduced by him have 
already made impacts in the Church 
and the world, from the washing 
of the feet to the environment, 
approach to marriage and family, 
and most recently the possibility of 
reinstalling women deacons. 

For us in the Society of Jesus, 
like it or not, we are both favorably 
and unfavorably affected by Francis’ 
reforms. For example, it is said 
that vocations to the Society have 
increased in some countries because 
of 'the Francis effect'. But it is also 
said that the Jesuits have become 
targets of those who are not in favor 
of Francis’ reforms. Nevertheless, I 
remain very grateful to Pope Francis 
for his calls for reform both inside 
and outside of the Church. 
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The signature of Francis’ papacy 
and the fundamental drive of his 
reforming works are believed to be 
mercy. He has repeatedly unpacked 
God for the world and confirmed who 
God is to us in the Church. Our God 
is a merciful God. As we read from 
the Letter of John that God is love 
(1 John 4:8), Pope Francis highlights 
for us that this love is a merciful 
love manifesting itself in a God who 
forgives and forgets, a God who 
judges with mercy and challenges 
our insistence for retributive justice, 
and the Son of God who cleanses 
our hearts not with a whip but with 
mercy. Hence, when we are referring 
to our faith that promotes justice, 
it should be about our faith in the 
mercy that transcends our notions 
of justice. 

In 1975, the Society of Jesus 
responded with the famous Decree 4 
of GC 32 on “Our Mission Today: The 
Service of Faith and the Promotion of 
Justice” to the appeal of the ‘identity of 
the Church in the world’ in Gaudium 
et Spes of the Second Vatican Council.
The call to the service of faith and the 
promotion of justice has influenced a 
tremendous number of Jesuits since. 
Sadly enough, we have started to 
notice the weakening trend of our 
commitment to this calling in recent 
years. Is it because the calling has 
become too old, less attractive, or…? 
This will require some in-depth study 
of the decreasing trend. Not all is 
lost, however. Social justice remains 
an underlying raison d’être in the 
conception of many of our apostolates 
today. 

If we are to consider responding 
to the repeated calls of Pope Francis 
or even continuing his legacy through 
this GC, I suggest combining the 
mercy thrust with our ‘faith and 
justice’ apostolic priority so that both 
can benefit from the other. We can call 

for ‘Mercy and Justice’ as our apostolic 
priority at this GC. Since merciful 
love (or compassionate love) is what 
God is about according to Francis, it 
is really a matter of faith when we act 
on justice with merciful love. 

The beauty of mercy is in its 
overarching ability to cover all religions 
and secular humanitarian institutions. 
But at the same time the concept of 
mercy allows individual institutions 
to apply their own nuances for their 
internal consumption. For example, 
the Society can use our Christian 

understanding of mercy in our works 
while collaborating with other non-
Christian institutions counting on a 
common understanding of mercy.

In  an  e ra  o f  ex pand ing 
globalization, we must forge a 
greater capacity to cultivate our non-

traditional collaborators and partners, 
so to better fulfill our mandated global 
mission. We ought to allow ourselves 
to work ever more closely with the 
laity and people of other religions in 
the fields of social and environmental 
justice, in particular those issues that 
span through territories and domains. 
Jesuits are called to be men for and 
with others.  Our world and our 
Church need us evermore than before 
to work ‘with’ others in order to tackle 
a growing dualistic, fundamental 
and individualistic culture that is 

ironically spreading across domains 
and territories. 

Jesuit-Lay Collaboration
Although there have been 

instances of Jesuit and lay cooperation 
throughout the history of the Society, 
it was not until the issuance of Decree 

If we are serious about 
empowerment of and 

collaboration with the laity, this 
may  require  reforming our 

provincial and the Roman curia. 
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33 of GC 31, where we were explicitly 
urged to foster cooperation with laity 
in our apostolic works. This urging 
was formalized in Decree 13 of GC 34 
‘Cooperation with the Laity in Mission’. 

This call was further confirmed in 
Decree 6 of GC 35 ‘Collaboration: At 
the Heart of Mission.’ It is the Society 
through the General, not the lay 
collaborators, who has the ultimate 
responsibility for the Jesuit works. 

However, in the same Decree 13 
of GC 34, we are asked to foster co-
responsibility in discernment and the 
participative decision-making of Jesuit 
and lay collaborators in projects/works 

where they are appropriate. Such 
mutual discernment and decision-
making process are supposed to 
operate, assuming the Jesuit or lay 
leadership’s “commitment to the 

mission of the Society as realized in 
the particular work.” (n.11, Decree 6, 
GC 35)

Here are some of the problems 
that have come up due to the uncertain 
expectations of our superiors and 
non-Jesuit collaborators in Jesuit 
works. If the Society has the ultimate 
responsibility for the Jesuit works, the 
decision-makers regarding this kind 
of works should be the respective 
superiors and Fr. General, not the 
lay collaborators in those works. 
However, we are also encouraged to 
consider our lay collaborators as our 
co-discerners and decision-making 

partners. Therefore, we should not 
be surprised that some of our lay 
collaborators intend to take on these 
roles seriously. When the Jesuit 
superiors make decisions without 

discerning with lay collaborators or 
consulting them as equals, they would 
question our sincerity and integrity in 
our so-called Jesuit-lay collaboration. 
And this may, in turn, compromise 
their trust and respect for the Society 
in some cases. Unfortunately, this is 
not a rare outcome in reality. Even 
if we Jesuits could use our own 
way of understanding to interpret 
these statements of our Jesuit-Lay 
collaboration, it is the common 
understanding of our lay partners 
that although they are committed to 
the mission of the Society through 
their serious involvement in the Jesuit 
works,  their commitment is being 
seriously questioned by the Jesuits. 

Although there are two other 
modes of collaboration as described in 
Decree 13 of GC 34, i.e., ‘Cooperation 
in non-Jesuit works’, and ‘Cooperation 
with Associations,’ it is the Jesuit-Lay 
collaboration in the Jesuit works/
projects that seems to be more 
troubling. Even the Jesuits in the 
Jesuit works are notclear about who 
should be included or not included 
when decisions are to be made, 
particularly in the Jesuit works where 
Jesuits are the minority and non-Jesuit 
collaborators constitute the majority. 
How can this GC help iron out these 
confusions, which are eroding trust 
and effective collaboration between 
us Jesuits and our collaborators? 

We Jesuits are called to empower 
the “Church of the Laity” (n.19, Decree 
13, GC34). And the message in “Lay 
Leadership in Works of the Society” 
(n. 20) went further to assert that 
lay people should rightly take on a 
greater responsibility and leadership 
in our works. 

This assertion was passionately 
emphasized by Pope Francis to end 
clericalism for its distortion of the 
Church, and to empower the laity in 
our Church in his letter to Cardinal 

We should somehow 
incorporate ‘the environment’ 
in our justice discourse
during this GC. 
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Marc Ouellet on 26 April 2016. How 
is this a reality or not in the Society 
today? How should this be understood 
in relation to n.11, Decree 13 of GC 34, 
especially regarding the decision-
making process? Are we not ready to 
develop a clearer, more thoughtful, 
and structure-based model for the 
Jesuit-Lay collaboration in this GC? I 
sincerely hope that we are ready and 
will act with a sense of urgency if we 
are serious about the collaboration 
through our empowerment of the 
laity. This may even require us to 
consider reforming our provincial 
curia and the Roman curia. 

More issues….
There must be more issues 

that our Jesuits and collaborators 
can identify than GC 36 can fairly 
address. For example, since Pope 
Francis’ Laudato Si was published, 
working for our environment has 
become a mandate for the Society 
and the Church as a whole. We 
should somehow incorporate ‘the 
environment’ in our justice discourse 
during this GC. 

I would also like to suggest using 
the term ‘dignity’ rather than ‘rights’ 
when we discuss and write on issues 
of social and environmental justice. 
Even though the concept of ‘rights’ 
has been used in philosophical and 
theological treatises, government and 
Church documents, as well as other 
social media, the concept itself has 
its root in the western culture. This 
has created resistance in cultures 
and religions that are somewhat at 
odds with the western culture and 
Christianity. I would like to suggest 
using the concept of ‘dignity’, which 
is a concept better grounded in 
cultures worldwide as well as in 
different religious denominations. 
For example, we can use human 
dignity instead of human rights, or 
respecting the dignity of life instead 

of right to life. We are called to respect 
and thus protect life in its dignity, be it 
of human or other created beings. 

Africa & Asia: If we are to 
consider apostolic priorities of the 

universal Society, I believe that 
we should include Africa and Asia 
in our consideration. These two 
continents are growing regions for 
our Church and the Society. We can 
study how these two great continents 
are inspiring us in our missiology, 
philosophical and theological studies, 
formation, mercy and justice, and 
possible models of collaboration. 
We should explore how we Jesuits 
can better accompany our friends in 
these two continents, both for them 
and with them. These frontiers are 
not waiting for us to save them but 
to work with them. We are called 
to be with them and to learn from 

them so that God’s salvific grace can 
enrich all the parties through our 
being with one another. In order to 
better achieve that, how should our 
future leadership composition be 

represented by Jesuits from these two 
continents?

Not our agenda, but the 
Spirit's:

Last but certainly not the least, 
the issue of issues is the delegates of 
this GC ought to be sincerely open 
to the agenda of the Holy Spirit, not 
their/my own agenda. 

While the delegates can think 
about and discuss our deleberations 
at the GC 36, others can and should 
pray for its success. 

The delegates to this GC
ought to be sincerely open

to the agenda
of the Holy Spirit.
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JESUITS -  ASSISTANCY

Indian Jesuits start theology 
program in Malaysia

India’s Jesuit-run Vidya Jyoti College of Theology has 
launched a distance education facility based in Kuala Lumpur to 
cater to the increasing needs of the Church in Muslim-majority 
Malaysia.

Archbishop Julian Leow Beng Kim of Kuala Lumpur 
was the chief guest for the June 4 opening of the Distance 

Assistancy Appointments – 2016
JDV, Pune:
Fr Seraphim S. Tirkey SJ (DUM) - M.Th Systematic 

Theology, earmarked for JDV residing at DNC.
Fr Jerome Kerketta SJ (JAM) - For Doctoral Studies at 

JDV, earmarked for VJ Delhi, residing at DNC.
JRS:
Fr Arul Elango SJ (AND) - Currently in Sri Lanka, 

attached to Jesuit Residence, Jor Bagh, Delhi.
Assistancy Secretaries:
Br Siluvainathan SJ (PAT), - Brothers Coordinator wef 

12 July 2016 for 3 years.
Fr Siji Varghese, SJ (PAT), - Assistancy Development 

Officer & Coordinator PDDs wef 12 July, 2016 for 3 years.
Non-Jesuit houses:
Fr Kurian Emprayil, SJ (CCU) - 4 year extension of term 

as Rector of Regional Seminary, Chandigarh Diocese.
Fr Stephen Ekka, SJ (MAP) - Spiritual Director, Minor 

Seminary, Archdiocese of Delhi in Gurugram, wef 05 July, 
2016 for 3 years.

Appointments outside South Asia:
Br Kuriakose Vellaringattu SJ (CCU)- Appointed to 

Guyana Mission, wef 20 July 2016 for three years.
- George Pattery, SJ

POSA

Bihar bans sacramental wine
State authorities in eastern Indian Bihar state have 

cancelled the Church’s license to make sacramental wine, saying 
it violates a law passed in April banning alcohol.

Despite the law prohibiting the production and use of 
alcohol, the government had allowed Catholic churches to 
continue to use wine for Mass.

“All kinds of alcohol are banned in the state and the use 
of sacramental wine by the Church is against this law,” State 
Excise Commissioner, Aditya Kumar Das told the press in Patna 
recently.

There was a chance of abusing the exemption given to the 
church and so the department is bound to cancel it, he said.

Jesuit Brother Francis Thattaparambil, in charge of the 
church winery in Patna Archdioceses that produces wine for the 
entire state, said that he is “expecting officials to come and close 
the winery any time now.”

The Jesuit winery has been producing wine with a legal 
permit for more than 50 years, Brother Thattaparambil said. 

“The Hindi word for wine is drakharas [literally, grape juice],” 
said Brother Thattaparambil. “This is a better definition since it is 
not meant for drinking as an intoxicating element.”

“We are afraid some elements from the right wing Hindu 
groups are behind this because the government banned alcohol 
in Hindu temples,” said a Catholic priest, who requested his name 
not to be published.

“It is ridiculous to compare our use of wine for sacramental 
purpose with that of Hindu worship where bottles of liquor are 
offered to idols,” he said.

Gabriel John, a Catholic leader of Patna Archdiocese said 
the laity would fight the ban. “Let the Church authorities discuss 
and decide if an alternative could be allowed,” he said.

Brother Thattaparambil said grape juice is a fine alternative 
but it will go bad fast and can’t always be made available. “We 
ferment it for preservation,” he explained. 

Wine is equated with alcohol and alcohol consumption 
is a social taboo in India, especially among orthodox Hindus. 
Publicly consuming alcohol is frowned upon and considered 
socially unacceptable.

Fr Devasia Mattathilany, Patna archdiocesan spokesperson, 
said that they will appeal to the government to reconsider the ban 
as Mass wine is “an integral part of our liturgy.”

Legal experts say since the law bans alcohol of every kind, 
the government will have to pass a resolution in the legislative 
assembly to free sacramental wine from the prohibition. 

 Source: UCAN

Education Program in Theology launched in collaboration with 
the Archdiocesan Pastoral Institute of Kuala Lumpur.

Father Rajkumar Joseph, program director, said it was 
important to bring theology to the public sphere by involving more 
laypeople in learning and integrating theology in life situations.

“That is why the distance education program in theology is 
vital,” he told ucanews.com after returning to New Delhi, where 
Vidya Jyoti is based.

Organizers said many people want to enroll in the diploma 
course. “We could take only 112 for the first batch, while many 
others are on a waiting list.”

The Kuala Lumpur centre will coordinate the program and 
organize contact classes for local students, he said.

The program aims “to empower the laity in their theological 
journey” and “at increasing the participation of the laity in forming 
and building ecclesial communities,” he said.

The program is available online to students both in India 
and overseas. The Jesuit center looks to expand theological 
education and engagement in the region to help the mission of the 
church, Fr Rajkumar Joseph said.                     Source: UCAN
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Pe g g e d  o n  t h e 
northern tip of Latin 

America and surrounded by 
Venezuela, Trinidad, and 
Brazil, Guyana is an amazing 
territory and a fascinating 
story! It celebrated its 50th 
anniversary of Independence 
on 26 May this year.

Geographically, a Latin 
American territory, sharing 
the Amazonian forest with 
Brazil, extending to the 
coastlands on the Atlantic 
and having large arid land in 
the interior, Guyana shares 
a history with India, Africa, 
Europe, China, Latin America 
and the Caribbean Islands and in a way lives them all 
in her peoples today. That makes it a fascinating and 
challenging place.

The ten days that I spent in Guyana was an apostolic 
adventure. Fr Paul Martin, the Jesuit regional superior 
there, had meticulously planned the tour to keep me 
on my feet for all the ten days and to help me taste the 
engagements of Jesuits in this region. I am immensely 
grateful to him and to all Jesuits of Guyana region.

Having journeyed through Panama City and Port 
of Spain (Trinidad) I arrived in Georgetown, capital of 
Guyana, from San Salvador, on 16 May and soon went 
with Fr Martin for a courtesy call on Bishop Francis 
of Georgetown, visited the one time Jesuit school (St. 
Stanislaus), the memorial site of Fr Bernard Dark, SJ, 
who was murdered right in front of the school during 
the political upheaval in the 1970s, and prayed at the 
cathedral.

At the social in the evening at Arrupe Hall – the 
residence of the Regional Superior - I had an occasion 
to chat with Jesuits of Georgetown.

North West Mission: Next day, with John 
Packiaraj of Andhra province, I found myself traveling 
in a ten-seater helicopter for an hour or so to Mabaruma 
in the North-West Amazonian region on the Venezuelan 
border. At Hosororu, Amar Bage of Ranchi province, 
Malcom Rodrigues and Innis Martin received us warmly 
at the all-wooden house made in Guyanese style. An 
hour-long walk with 75- year-old Guyanese Jesuit 
Malcolm through the thick forest reached us to the boat 
bay and appetized us for lunch.

Three hours’ boat ride 
in the afternoon took us to 
the Venezuelan border; all 
along the river bank, there are 
mission stations where Amar 
goes for pastoral ministry to 
the indigenous communities. It 
was both an exciting and daring 
trip, occasionally churning 
our stomachs up as the waves 
dangerously tilted our boat. 
Pastoral ministry in this region 
means long and daring travels 
by boat and ministering to 
the dispersed communities 
along the river banks. A large 
heart, good physical stamina 
and a burning pastoral zeal 
marked Jesuit missionaries in 
this region.

At the river side on 
Venezuela border: On the following day, after another 
hour of Jet travel, we arrived back in Georgetown and a 
drive for two hours took us to Berbice, in the midland, 
to Britto Hall and the parish where Jesuits run a human 
development center, reaching out to the poor and the 
unskilled of all religions.

Berbice is a region predominantly of Indian origin 
people, brought by the British as indentured laborers 
from Uttar Pradesh and Bihar to work in the sugarcane 
farms. They are mostly Hindus and Muslims, with some 
new settlers from the Afro-origins. The center looks 
promising for a new paradigm of inter-religious dialogue 
for Guyana having a university center close by.

Guyana is religiously a very tolerant country. 
Ramesh Aravanan of Karnataka, Joachim D’Mello of Goa 
and Mark Lakra of Ranchi provinces work in this center. 
Though Joachim, the superior, was away in Manresa 
attending the Ignatian Immersion Programme, I enjoyed 
the fruit of his labor - good papayas.

I spent a pleasant evening over a Chinese meal with 
Edward of British province, and Godfrey, a Guyanese 
Jesuit, engaged in pastoral ministry in the town. Anil 
Tirkey of Ranchi and Tony D’Souza (now a Guyanese 
citizen, originally from Bombay province and the eldest 
of the Indians), Jerry Dias of Karnataka, and John 
Packiaraj are engaged in pastoral ministry in the city 
and suburban areas of Georgetown. Britto Arockiam of 
Madurai province on the same team was away on home 
leave.

Lethem and Aishalton Missions: Next day, 20 
May, awaited a greater adventurous surprise – one and 

By George Pattery, SJ

Guyana –
South Asian Jesuits’ 

best kept secret
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half Jet travel took us to Lethem on 
the border with Brazil and from there 
four-hour drive through dusty and 
bumpy road on the trails led us to 
Aishalton – an interior mission with 
the Waphsiana Indigenous tribe. 
Varghese Puthussery, former Dumka 
provincial, and Edwin Anthony of 
Karnataka are looking after this 
mission.

Varghese has learned the 
Wapshiana language and has 
proposed an education model that 
seeks to include this tribal language in 
the curriculum. Guyana government 
is considering it seriously. On the 
Trinity Sunday we reflected on the 
imagery of Kanaku Mountains – as 
the abiding presence of the Father – 
Rupununi River – as the flowing power 
of the Spirit — and the never-ending 
trails as Jesus the way. Resembling 
much the northeastern Indian tribal 
community, Waphsianans are a joyful 
and promising group for the church 
in Guyana.

Rock carvings in Aishalton: 
Another four-hour drive took us back 
to Lethem, just before the rains that 
could have flooded the creeks on the 
road. At Lethem St. Ignatius mission 
is also the name of the village. Fathers 
Vellacada Poulose and Fernandes 
Ronald of Karnataka province along 
with Abraham Andre of Guyana and 
Jim Conway of Britain look after this 
mission.

Next morning along with Martin, 
we drove to Karasabai into the interior 
village to meet with Jim Conway of 
Britain, the local superior and the 
Ranchi Ursuline sisters working in 
the mission. Unfortunately, we could 
not travel to Kurukabaru, upon the 
interior mountains to meet Elias 
Surin of Ranchi. He is on his own 
in that mission; I would have been 
happy if I could have met him also, 
but for the time constraints.

Having completed the apostolic 
travels, we returned to Georgetown 
after another Jet ride for one and 
half hours; at Arrupe community 
in Georgetown, and celebrated the 
concluding liturgy and dinner, just in 

time for me to pack and take a nap. 
Martin drove me to the airport at 2 a.m. 
on May 26 for my flight to Barcelona/
Manresa for my presentation at the 
Ignatian Immersion program.

South Asian Jesuits: Few Jesuits 
in South Asia (let alone provincials) 
know that since 2000, starting with 
Stanislaus Arul of Madurai, 37 Jesuits 
from 13 provinces in South Asia had 
served Guyana Region. At present 

scholastic and one brother. Besides 
the Jesuits, there are only ten more 
priests in the whole diocese that 
covers the entire country.

This untold story of South 
Asia has potential both for South 
Asia and Guyana Region. South 
Asian Jesuits have already initiated 
a model of intervention with the 
Indigenous community in terms of 
augmenting their culture, language 
and community living (Varghese 
Puthussery took the lead). This 
could be further strengthened with 
enthusiastic young Jesuits from South 
Asia joining the Region.

Guyana also offers a platform 
to experiment a new paradigm of 
dialogue in the multi-cultural and 
multi-religious situation; this is 
more significant especially because 
‘religions’ manifest greater tolerance 
and collaboration in Guyana. However 
it looks to me that Catholic pastoral 
approach remains in the traditional 
ground.

A third significant potential for 
Jesuits from South Asia is to introduce 
and to learn from non-formal 
education pedagogy, interacting with 
Fe y Alegria model.

Guyana as a juridical entity in 
the Society is looking out to Latin 
American Conference for greater 
support. It is actively searching for 
collaboration with Antilles in the 
Caribbean belt. It is depending 
upon South Asia for Jesuit personnel 
resource; Britain continues its link 
and support for Guyana.

I hope that active dialogue with 
and collaboration between Guyana 
and Jesuit Conference of South Asia 
will continue and get strengthened in 
the days to come. This is an invitation 
to South Asian Jesuits to volunteer for 
Guyana Mission; we are a universal 
body for the same universal mission.

Thank you Guyana; thank you 
Jesuits of Guyana Region; thank 
you South Asian Jesuits for your 
missionary zeal.

Guyana offers a platform 
to experiment a new 

paradigm of dialogue in 
the multi-cultural and 

multi-religious situation.

14 South Asian (Indian) Jesuits from 
14 provinces are working in Guyana, 
Joseph Raj of Calcutta being the 
latest and the first addition from that 
province.

They are working in coastal 
belt and in the suburban area in 
pastoral ministry, in far away interior 
missions along Amazon River banks 
on Venezuela border and in the 
interiors on Brazil border.

They are serving the Afro-
origin, Indian origin, Indigenous 
and Chinese descendent people, 
especially in pastoral care that is very 
challenging and promising. There 
are altogether only 26 Jesuits in the 
country of which 24 are priests, one 

Fr George Pattery is the Provincial of 
Jesuits’ South Asian Assistancy.
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Kevin O’Brien, SJ is an American 
Jesuit author, attorney and academic 
who is the outgoing vice president for 
mission and ministry at Georgetown 
University in Washington, D.C. On 
01 Aug ‘16, he begins his new job as 
dean of the Jesuit School of Theology 
of Santa Clara University in Berkely, 
California. 

The Spiritual Exercises

based on the Examen; five-day Ignatian 
retreats off campus; five-day retreats 
in daily life on campus. We also try to 
infuse Ignatian spirituality throughout 
our other retreats. For example, in 
our first-year overnight retreat, called 
‘Escape’, we introduce new students 
to tools to reflect on the experience of 
their transition.

Recently, we introduced a 
discernment retreat for juniors and 
seniors. In my senior theology class, 
I introduce students to the Examen 
and contemplation in action as ways 
of integrating and deepening what we 
are learning.

In your experience of high 
school and university ministry, 
what aspects of Ignatian spirituality 
work best for students and teachers 
at a contemporary Jesuit school?

The practical nature of Ignatian 
spirituality is most appealing to 
students and educators today. The 
tools of Ignatian spirituality help 
people become more attentive to 
God’s presence in our lives and 
our world, more ref lective about 
the meaning of these experiences 
and more loving in response to the 
needs we encounter.

What’s the difference between 
“Jesuit” and “Ignatian” when 
describing your programs?

When we speak of the “Jesuit” 
education or “Jesuit spirituality,” we 
share particularly the tradition of 
Jesuit education and spirituality as 
articulated by Ignatius and Jesuits over 
the centuries.

An “Ignatian” approach is more 
inclusive of lay men and women and 
those from other religious orders 
and religious traditions, all of whom 
express the Jesuit tradition in a unique 
way. I appreciate in particular the gifts 
and insights that women have offered 
to Ignatian spirituality. Such diversity 
of expression helps to translate the 
deep richness of Ignatius’ legacy to 
us. The exercises are a living tradition, 
meant not just for Jesuits but for all 
people.

How do you adapt the Spiritual 
Exercises for your colleagues and 
students?

Ignatius built adaptation into 
both the Spiritual Exercises and the 
Constitutions of the Society of Jesus. 
This f lexibility of approach stems 
from Ignatius’ own experience of 
God, whom he described as working 
with him personally and directly. 
Ignatius was also very attentive to the 
world in which he lived, which was 
animated by various cross currents 
of culture: the discoveries of science, 
the adventurous spirit of the age 
of exploration and the intellectual 
vibrancy of the Reformation and 
Renaissance.

In the same way, we must adapt 
the exercises in our times, amid the 
cross currents of our day. We strive to 
accommodate the experience of each 
person within their context, while 
preserving the essential components 
of the exercises. In the spirit of Ignatian 
adaptation, we first listen carefully to 
where the person is, noting especially 
their deep desires, holy longings and 

By Sean Salai, SJ

Fr O’Brien holds a bachelor’s 
degree in government from Georgetown 
University, a Juris Doctor degree with 
honors from the University of Florida’s 
Levin College of Law, a master’s degree 
in philosophy from Fordham University 
and a licentiate in sacred theology 
and master of divinity degrees from 
the Weston Jesuit School of Theology. 
An active spiritual director, he is also 
the author of the award-winning The 
Ignatian Adventure: Experiencing the 
Spiritual Exercises in Daily Life (Loyola 
Press, 2011).

Excerpts from an email interview 
he gave to Sean Salai, SJ, a contributing 
writer at America, the Jesuit magazine 
of the U.S. Jesuits: 

How do you bring Ignatian 
spirituality to students and 
faculty?

My colleagues and I coordinate 
a variety of retreat experiences for 
the Georgetown community: a 19th 
annotation retreat spanning the 
academic year; weekend silent retreats 

&
Jesuit Universities



JIVAN: News and Views of Jesuits in India AUGUST 2016                                  14 

INTERVIEW

Courtesy: America


present needs. We then offer the 
exercises accordingly, ready to follow 
the lead of grace and avoiding the 
compulsion to follow the director’s 
predetermined plan. The goal is coming 
to know God, not coming to know the 
exercises. The exercises are a privileged 
and flexible means to this noble end.

What’s distinctive about how 
people live Ignatian spirituality at 
a Jesuit university?

Ignatian spirituality informs 
the atmosphere of learning, teaching, 
scholarship and service at a university. 
Ignatian spirituality helps to frame 
questions and guide priorities. It should 
animate all we do at the university 
and not just in campus ministry. 
The questions and challenges may 
be particular to a Jesuit university, 
but the tools and insights of Ignatian 
spirituality are available wherever we 
work.

For example, in making decisions 
about priorities and programs, we 
can rely on the Ignatian tradition of 
discernment. Our commitment to 
diversity is grounded on the bedrock 
principle of God laboring in all people 
and places. Our dedication to educating 
for justice is animated in part by the 
conviction that, following Jesus, love 
ought to show itself in deeds more 
than words.

Your book on the Spiritual 
Exercises in daily life was called 
The Ignatian Adventure. How is 

Ignatian spirituality an “adventure” 
for you?

Ignatian spirituality is an 
adventure because it views one’s 
relationship with God as dynamic, not 
fixed. God is at work in the midst of 
our daily lives and in the beauty and 
brokenness of our world. Attentive 
to God laboring in history and in the 
ordinary details of living, we must be 
ready to be surprised by God, a holy 
mystery who allures and fascinates.

What are some of the graces 
of  your Ignatian spirituality 
ministry?

The most meaningful part of 
my work with Ignatian spirituality 
is appreciating how generous and 
creative God is, as I see God laboring 
so uniquely in the lives of others. From 
them, I’m always learning something 
new about God. To borrow an image 
from Pope Francis, statements about 
God should always end with an ellipsis, 
not a period.

I also love collaborating with 
Jesuits and those from other walks of 
life who share Ignatian spirituality in 
their own way. From them, I learn a 
great deal about the exercises as they 
are presented in new and creative ways.

W h a t a r e  s o m e o f  t h e 
challenges you’ve faced in your 
work?

The greatest chal lenge is 
balancing the need to adapt the 
Spiritual Exercises to each person and 
context, while remaining faithful to 

the core elements and movements that 
define the exercises. This requires much 
study and prayer, and conversation 
with other practitioners. For example, 
we are called to offer the exercises to 
non-Christians, but how exactly do we 
do that? Another challenge: meeting 
the seemingly inexhaustible demand 
for Ignatian spirituality and not having 
the time, people or programs to meet 
that demand.

What have you learned over 
the years from your own practice of 
Ignatian spirituality?

God, who is revealed in the 
exercises, is always waiting to surprise 
us. Moreover, the exercises begin and 
end in gratitude to the God, who is so 
good to us. A day, or a life, that begins 
and ends in gratitude is marked by 
joy. The Spiritual Exercises are an 
invitation to greater interior freedom. 
Especially for young people, whose 
identity is unfolding, there are so 
many expectations thrust upon them, 
so many voices that can distract them 
from a truly meaningful life. The 
exercises help all of us to understand 
who we are (or Whose we are) and 
then to make decisions from that 
fundamental identity. To live with 
integrity, what we do should flow from 
the deepest sense of who we are. By 
drawing this life-giving connection, 
the exercises help us live with authentic 
freedom, the means to a happier life.

The most meaningful part of my 
work with Ignatian spirituality is 
appreciating how generous and 

creative God is, as I see God laboring
so uniquely in the lives of others. 
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watch only part of the livestream of the 
Mass at MAGIS due to other obligations, 
but was so moved by the pilgrims that 
he made time to watch the entire Mass. 
A special icon of the Black Madonna, 
Our Lady at Czestochowa, was brought 
on stage, which Fr. Kot referenced in 
his homily, calling pilgrims to “be Jesus’ 
mother.”

“Whenever we are seeking the will 
of God and we do it … we can give birth to 
Jesus in our times, in our countries, in the 

contexts we are living in,” he explained. 
“The Virgin Mary did it first, but soon the 
apostles, the very first generation of the 
Church, understood that every generation 
can experience this grace of giving birth 
to Jesus. You are this woman, Jesus’ 
mother … when you seek God’s will and 
put it into practice.”

Fr. Kot called on pilgrims to 
celebrate and be happy, as they have 
traveled to MAGIS and World Youth Day 
to do so. “The situation in the world does 
not offer much space for joy. There are 
wars … unemployment affecting young 
people … lack of meaning, hope, and 
even joy itself. And yet God tells us to 
sing and rejoice.”

- Doris Yu

JESUITS -  WORLD



Courtesy: America

Fr Tomasz Kot, SJ, former 
provincial of the northern 
Poland province and current 

Assistant to Fr Adolfo Nicolás, SJ, 
Superior General of the Society of Jesus, 
answered questions from participants 
at MAGIS 2016 on 16 July ‘16. Due to 
health reasons Fr. Nicolás was required 
to remain in Rome instead of attending 
MAGIS as previously planned.

Delegations were drawn from 
a hat at the opening ceremony the 

previous evening, and those selected sent 
representatives to ask Fr. Kot questions 
on stage. Pilgrims from Poland, Italy, 
Cambodia, Australia, Spain, Malaysia and 
Singapore, Portugal, Slovenia, Taiwan, 
and Slovakia were brought up one at a 
time in front of the entire MAGIS audience 
- some proudly cloaked in their nations’ 
flags, some not, but all honored by the 
opportunity.

When a pilgrim from Slovenia 
asked Fr Kot to describe a moment 
that brought him closer to God, Fr Kot 
mentioned a time in his early priesthood 
where he heard a confession from a 
young woman. “I don’t even remember 
her face, but I remember how beautiful 
she was because she met God. … If you 

look for it in your life, you can find people 
discovering how God has worked in their 
lives. If it’s a really authentic experience, 
it touches you so deeply that you can’t 
forget it,” he said.

Fr Kot encouraged pilgrims to rise 
to the challenge of maintaining a positive 
Catholic identity in an increasingly secular 
world. “If you are a person that really 
brings something new or gives hope, I 
think people are going to question why 
you do this, and then you can tell them 

your story, your faith,” he said.
He acknowledged the difficulty 

of being religious in the midst of anti-
religious sentiment. “Keep in touch with 
other young people as you do here at 
MAGIS to feel you’re not alone,” he 
advised.

“Sometimes people don’t like 
religious stuff because for them it’s 
connected to violence or a kind of 
separation, even terrorism,” he said, in 
light of recent terrorist attcks in Turkey 
and France. “I think the best answer to 
this is to work to change this perception of 
religion, a very good point for interreligious 
dialogue.”

The Q&A session was followed by 
a Mass. Fr. Kot was initially scheduled to 

Assistant to Fr General speaks to youth at Magis - 2016

Celebrate and be happy!
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way, everything collapses, and disintegrates 
around me, the scenery, the walls, the 
people, while the anguish becomes more 
intense and more precise... I am in the 
Lager [Auschwitz] once more, and nothing 
is true outside the Lager.”

“Levi was haunted by his story and 
only death could absolve him from having 
to tell it — again and again, in one form or 
another.”

Levi, an Italian Jew and a brilliant 
scientist  - his The Periodic Table was voted 
in 2006 by the London Royal Institution on 
to the short list of candidates for the best 

scientific book ever written - was deported 
by the Germans along with other Italian 
Jews to Auschwitz in February 1944 
and remained there until the camp was 
liberated by the advancing Red Army nearly 
a year later. Strokes of luck and dogged 
endurance saw him emerge, changed 
beyond recognition, when the Russians 
opened the gates.

Levi returned eventually - after 
imprisonment in Russia and a tortuous, 
painful and circuitous journey - to his native 
Turin where he lived for the rest of his life 
in the house of his boyhood. He pursued 

his scientific career with much success, 
he married and he and his wife, Lucia 
Morpurgo, had two children, Renzo and 
Lisa. But like the Ancient Mariner, Levi was 
the prisoner of his story. He wrote If This is 
a Man to tell that story, to carry out what he 
saw as the critical task of bearing witness, 
and he became one of the greatest writers 
of the 20th century, as he continued to bear 
witness through his books.

If Levi had lived on with that gift for 
durability against the odds that saw him 
through the worst atrocities of an atrocious 
time, he would have turned 97 on the 
last day of this month. He did not live on 
because on 11 April 1987 he fell into the 
stairwell of his third floor Turin apartment 
and died, smashed and broken, on the 
concrete below. Whether he committed 
suicide was, and continues to be, in 
dispute, but whatever the truth of that, Levi 
was haunted by his story and only death 
could absolve him from having to tell it - 
again and again, in one form or another.

Some day, one of Australia’s asylum 
seekers, of whose suffering Immigration 
Minister Peter Dutton is paradoxically both 
proud and oblivious, will, like Levi and with 
the same sense of dread and horror, tell 
his or her story to ensure that someone 
bears witness; and to confirm that all of 
us are implicated because, no matter how 
justified or disengaged many Australians 
seem to feel, in John Donne’s chilling words 
‘No man is an island, entire of itself; every 
man is a piece of the continent, a part of 
the main ... any man’s death diminishes 
me, because I am involved in mankind, and 
therefore never send to know for whom the 
bells tolls; it tolls for thee.’

JESUITS -  ASIA PACIFIC

By Brian Matthews

Courtesy:  Eureka Street


Samuel Taylor Coleridge’s Rime 
of The Ancient Mariner deals 
in its own metaphoric way 

with obsession and guilt, with the kind of 
trauma that simply demands attention and 
goes on demanding it, even when it seems 
the occasion is long past and its ripples 
and ramifications should have succumbed 
to the mitigating processes of time. The 
Ancient Mariner is haunted by his story and 
doomed to repeat it. 

It is like the world of our dreams 
in which bizarre logic rules and ghostly, 
weirdly recognisable figures dominate. ‘I 
pass, like night, from land to land,’ says the 
Ancient Mariner, ‘I have strange power of 
speech;/That moment that his face I see/I 
know the man that must hear me:/ To him 
my tale I teach.’

No one could have been further 
from the world of the Romantic poets than 
holocaust survivor Primo Levi. In the final 
chapter of his book, The Truce, which is 
the sequel to his magnificent but harrowing 
Auschwitz memoir, If This is a Man, Levi 
recounts details of a recurring dream in 
which he is back in the concentration camp 
at Auschwitz.

The realities of the camp are so 
overwhelming, so pressing that they 
still, years later, dominate his mind, his 
imagination, his memory, even his sleep: 
“... a dream full of horror has still not 
ceased to visit me, at sometimes frequent, 
sometimes longer, intervals ... I am sitting 
at a table with my family, or with friends, 
or at work, or in the green countryside; in 
short, in a peaceful relaxed environment, 
apparently without tension or affliction; yet I 
feel a deep and subtle anguish, the definite 
sensation of an impending threat.”

“And in fact, as the dream proceeds, 
slowly and brutally, each time in a different 

(Brian Matthews is honorary professor 
of English at Flinders University and an award 
winning columnist and biographer.)

Prisoners
of their own 

stories

Some day, one of 
Australia’s asylum 

seekers, will, like Levi and 
with the same sense of 

dread and horror, tell his 
or her story  to ensure that 

someone bears witness; 
and to confirm that

all of us  are implicated.
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GC 36



On 02 October  2016,  the 
36th General Congregation of the 
Society of Jesus will open in Rome. 
Fr General Adolfo Nicolás has 
indicated that he will submit to the 

General Congregation 
his request to stepdown 
from leadership. In this 
brief conversation with 
Fr Patrick Mulemi, Fr 
General speaks about 

his views on and expectations from 
GC 36:

 Do you feel  that  this 
Congregation will be different 
from the last one, at which you 
were elected?

Yes, I think it will be very 
different. Times have changed 
and there is a new awareness in 
the Society that we need daring, 
imagination and courage in facing 
our mission as part of the bigger 
Mission of God vis-à-vis our world. 
We have also a new formula, which 
has given us a new way of conceiving 
the General Congregation. We come 
together only in October of 2016, but 
the Congregation already begun in 
September of 2015 with the meetings 
of  the Preparatory Committee 
(September) and the Coordinating 
Committee (December). This is a big 
change and it will certainly affect the 
Congregation.

 
W h a t  h a p p e n s  i f  t h e 

Congregation votes against your 
request to resign?

That would be a real surprise. I 
think the whole Society is conscious 
that we need agility and daring in 
facing the future and that it is not 
good for the Society to go through the 
uncertainties that accompany the last 
two or more years of service of every 
general superior. In concrete terms, 
the General Congregation is free to 
accept my request of resignation or 
not to accept it. In case it does not 
accept my request, the Congregation 
will have to elect a Vicar to provide for 
the coming years in which my abilities 
will certainly be greatly diminished, a 
process that I am already beginning 
to feel at present.

 
Will Pope Francis address the 

GC 36?
We hope so. But the Pope is free, 

and I can assure you that he will use 
this freedom. We all hope that he will 
address the Congregation and present 
to it his feelings and concerns.

Courtesy: www.sjweb.info

“This GC will be very different”
Fr General speaks about GC 36

 
Of course, the agenda is that 

of the Holy Spirit and the electors, 
but what, in general, are you 
hoping for from the next General 
Congregation?

I would like to expect what is 
proper and realistic of a General 
Congregation. After the Second 
Vatican Council, it was necessary 
to reformulate many aspects and 
dimensions of Religious life and that 
happened in the Congregations 31 to 
35. The Congregations took up this 
task and, with more or less success, 
they changed the methodology to 
incorporate this aspect of the new 
times in the Church.

Now we can go back to the 
proper tasks of a Congregation 
of this nature and of such high 
numbers. I think that a Congregation 
is not meant, ordinarily, to produce 
long documents. It is rather a 
representation of the whole Society of 
Jesus to discern on how to ameliorate 
our Religious life and how to improve 
our service to the Church and the 
Gospel in “the service of souls”.

This observation contains my 
expectations. Thus, I hope that the 
fruits of the Congregation will be a 
better religious life in the spirit of 
the Gospel and a new imagination in 
approaching our mission.
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A mother of three is now a mother of nine after honoring her best 
friend’s dying wish to adopt her six children. “We started dancing as soon 
as the judge made his ruling,” said Stephanie Culley of Alton, Virginia, in the 
U.S. “It was like winning the Super Bowl for us. It was an amazing day.”

Beth Laitkep died from breast cancer on 19 May at the age of 39. 
She was diagnosed with cancer two years ago while pregnant with her 
youngest child. She underwent chemotherapy treatments but it was too 
late, the disease had spread to her brain. Prior to her death, Beth requested 
a final wish from Culley. She said, ‘I know you will do this for me, but can 
you raise nine kids? Can you take my babies, all of them and keep them 
together?’”  “I said, ‘I don’t know. I have to pray about this, I have to talk to 
my husband. We discussed it as a family and my kids were the first to say 
yes. They had gotten really close with Beth’s kids. My husband was like a 
deer in headlights, but he knew that this was what we had to do.”

On 19 July, Culley and her husband gained full custody of Beth’s six 
children, Will, 15, Selena, 14, Jaxson, 12, Dallas, 10, Lily, 5, and Ace, 2. Along 
with the couple’s three children, Cole, 10, Hayden, 6 and Calen, 2, they now 
have nine all together.

“Can you take my babies?”

Old name, new film

We know that Ben-Hur, a film directed by 
William Wyler in 1959 won an unprecedented 
11 Academy Awards. There is a new film, with 
the same name, hitting theaters in the U.S. on 
12 August 2016. 

Bursting with action – including a 
new chariot race for the ages – and elevated 
by Christian themes of justice, liberty and 
radical forgiveness, it tells the classic story 
of Judah Ben-Hur (Jack Huston), a prince 
falsely accused of treason by his adopted 
brother Messala (Toby Kebbell), an officer 
in the Roman army. Stripped of his title and 
separated from his family and the woman he 
loves (Nazanin Boniadi), Judah is forced into 
slavery and despair.

After years at sea, a breathtaking turn 
of events sends Judah on an epic journey 
back to his homeland to seek revenge, 
where a chance encounter with Jesus of 
Nazareth (Rodrigo Santoro) transforms his 
life and leads him to discover grace, mercy 
and ultimately, redemption. Based on Lew 
Wallace’s timeless novel, Ben-Hur: A Tale of the 
Christ, the film stars also Morgan Freeman in 
an unforgettable performance.

Ben-Hur
A film by Timur Bekmambetov
Starring Jack Huston, Nazanin Boniadi, Haluk Bilginer ...

Most of us know we own too much 
stuff. We feel the weight and burden of our 
clutter, and we tire of cleaning and managing 
and organizing.  While excess consumption 
leads to bigger houses, faster cars, fancier 
technology, and cluttered homes, it never 
brings happiness. Rather, it results in a desire 
for more. It redirects our God-given passions 
to things that can never fulfill. And it distracts 
us from the very life we wish we were living.
But it doesn’t have to be this way. 

In The More of Less, Joshua Becker, 
helps you recognize the life-giving benefits 
of owning less and realize how all the stuff 
you own is keeping you from pursuing your 
dreams.

CHEERS!

Courtesy: www.sunnyskyz.com

The More of Less: 
Finding the Life 
You Want Under 
Everything You Own
By  Joshua Becker
Published by Waterbrook
Pages: 240; Price: Rs.833/-

More with less
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By Francis Peter, SJ

The Society of Jesus, like 
any other organization, 
is designed to promote 

stability and predictable outcomes. 
Possibly, that is the reason why some 
of our leaders, who appear to act 
like tyrants, govern by the triple 
formula of ‘command, control and 
coerce’. They could be acting with 

the best of intentions to rein in the 
deviant and make them conform to 
norms. There is an understandable 
pressure brought to bear on them to 
get our men ‘behave normally.’ But 
‘normally’ can be interpreted by others 
to mean ‘predictably’ or ‘in a mediocre 
manner.’ 

We need to remind ourselves 
that, our call is for magis, and our 
training must help us stand out from 
the crowd, to be excited, on fire, 
unique – differentiated from whatever 
is normal, average, and frankly, boring. 
The writing on the wall today is for 
proactive change- leaders who create 

Whom do we want - 
‘failure avoiders’ or ‘success seekers’?

disruptions in Schumpeter‘s sense. 
‘Close down if necessary’ is the daring, 
wise advice given to us. We should 
apply this not only to apostolates and 
institutes that yield no results, but 
even to successful models, structures 
which yield little return on investment 
and block us from the magis for greater 
a good.

In general,the principle that 
appears to guide our actions is: ‘if 
something is problematic find out 
the defect and work on correcting it.’ 

This becomes our seductive paradigm. 
When some symptoms appear whose 
cause we cannot spot, we tend to 
supress those symptoms. Some fatal 
diseases, it is true, are caused by 
microbes and eliminating them is the 
logical answer but that cannot be the 
principle that governs all cures. Some 
discomforts require regeneration - not 
destruction; it’s the absence of and 
need for something rather than any 
negative presence that is the issue at 
question. However, we apply the same 
correction/elimination model of cure 
for these as well. Our efforts may be 
built around one’s weakness, dubiously 

termed ‘areas of opportunity’, aimed 
at plugging the gaps in capacities and 
correcting defects. 

We perhaps feel uncomfortable 
with the energy and creativity of the 
‘forward thinkers’ and try to get them 
back within the normal range. We 
accuse them of ‘deviating.’ In fact, 
we need to focus on the neglected 
positives in such ‘deviant’ people and 
enhance their unique charism.

‘Deviant’, need not always mean 
‘deficient’ or ‘someone that needs to 

be disciplined or corrected’. Deviance 
need not always be non-conformity. 
Creativity too tries to break away from 
the average and hence can be seen as 
deviance. Actually, there are two types 
of deviance - positive and negative 
deviance. Predictably, we know a lot 
more about the negative deviance than 
the positive. We focus on confining our 
trainees into the familiar average mould, 
into the ‘golden mean’. A ‘plug the gap’ 
or ‘reduce the weakness’ approach 
is developmental damage control 
model. Equally bad is an approach that 
curtails, reins in, in order to ensure 
conformity. This is a certain recipe 

Correcting those who are creative 
and daring and controlling and 
confining them to the ‘golden 

mean’ goes counter to our 
founder’s charism - to magis.
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for making them ‘failure avoiders’ 
not ‘success seekers.’ Correcting and 
controlling and confining them to 
the ‘golden mean’ goes counter to our 
founder’s charism. We labour to bridge 
the deficit gap and fail to notice the 
need to attend to the abundance gap 
(see the chart below).

The new dawn we are marching 
towards, in the context of growing 

challenges and dwindling numbers, 
we are repeatedly told, requires men 
of quality and deep commitment. We 
need men who would be -

 “Caring more than others think 
is Wise, 

 Risking more than others think 
is Safe, 

Dreaming more than others 
think is Practical, and 

Expecting more than others think 
is Possible.”   ― Ronnie Oldham

The challenge of restructuring 
and reengineering our organization 
and its operation to its last mile 
requires creative leaders, on the right 
side of deviance.We need to aim 
at creating members who sparkle 
- not just glow. Let us, therefore, 
concentrate on identifying, refining 
and strengthening our members and 
bringing their gifts to play. And the 
focus shifts to a formation that could 
close the abundance gap. We need 

to unlock the positive energy that 
can provide glimpses of possibilities. 
We need a synergized positivity as 
a community of committed and 
competitive collaborators who feel 
passionately about the goal set  
before us. 

We must dare to dream big.
Unless we consciously promote 
excellence, look beyond our noses, 

tolerate ambiguity and dare to think 
out of the box, this would remain a 
mere dream. The need of the hour is 
to shift from a ‘fixed mind-set’ into 
‘growth mind-set’. The ‘don’t rock the 
boat’ mind-set we have ‘successfully 
maintained’ or refuse to ‘let go’, will 
not allow us to take the road ‘less 
travelled by.’  If, on the other hand, 
we let the creative Spirit guide us, 
we can unleash  the ‘gale of creative 
disruption’. We should nurture minds 
that do not just drive the train so 
much as lay new rails, because, as 
Alan Scott says: ‘If you always do what 
you have always done, you’ll always 
get what you have always got’. 

We can’t afford to let things 
happen by chance; things now must 
happen by choice -proactively. As the 
Phesama statement reminds us, this is 
the kaironotic moment, an opportune 
moment. During the pause today’s 

world takes after inhaling - and before 
it exhales, fates can be changed. 

This is the moment to be hawkish 
not bullish; the bull meticulously 
ploughs the ground for hours and 
hours every day, but the hawk, with 
his sharp senses, scans the area and 
swoops on its predetermined reward. 
Let’s be a hawk! Let GC 36 - to begin 
in just two months - spell out a 

scheme that can amplify the Society’s 
strengths and close the abundance 
deficit and, as Bandura points out, 
fashion leaders who would -

Approach diff icult tasks as 
challenges to be mastered

Set challenging goals and 
maintain strong commitment to them

Heighten or sustain their efforts 
in the face of failures or setbacks

Attribute failure to insufficient 
effort or deficient knowledge and 
skills which are acquirable

Approach threatening situations 
with assurance that they can exercise 
control over them.

The grains of sand are slipping 
through the hourglass, and time 
beckons every Jesuit to realise the 
hidden potency within us and respond 
to the call of the positive. If not now, 
when? 

TRAITS   NEGATIVE DEVIANCE  MEAN   POSITIVE DEVIANCE

Physiological   Sickness   Health    Wellness 

Psychological   Pathological   Near normal   Positive

Spiritual   Tepid    Rule abiding   Energised

Organisational: 

Effectiveness   liability   mediocre   excellent
Quality   error-prone   reliable   flawless
Ethics    unscrupulous   ethical    virtuous
Relationship   conflictual   conforming   caring

      Deficit gap             Abundance Gap
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A Copernican Evolution in Christian 
thinking and theology is yet to take 
place. Until this happens Christianity 
will not be fully at home in the world 
of modern science, says Prof. Job 
Kozhamthadam, SJ to Victor Edwin, 
SJ in an interview to Jivan:

Y o u  a r e  a  m e m b e r  t h e 
International Team of Jesuits set up by 
Fr General, to monitor, encourage and 
facilitate the intellectual dimension of 
Jesuit Mission. As a member and 
as an expert in interface between 
science-religion-culture, what do you 
think of the challenges in the area 
of Jesuits in Science, and science-
religion interaction?

Although in the past i t  was 
popularly thought that science and 
religion could not move harmoniously, 
in the case of the Jesuit Order there 
has been a harmonious blending of the 
two right from its inception. In fact, St 
Ignatius himself led the way. At present 
I, with the help of an expert team, am 
busy working on a major project on 
Jesuits and modern science. Today 
this great tradition continues. The 
Vatican Observatory, with its group of 
outstanding astronomers and scientists, 
is the leader in this great movement. 
The Jesuit Society in India has been 
making a substantial contribution in this 
area. The Catholic Church, thanks to 
the inspiration from Vatican II and the 
encouragement from several recent 
Popes, has come a long way towards 
creating an atmosphere of a healthy and 
creative interaction between religion and 
contemporary science. 

In my view the most serious 
challenge for Jesuits in science today 
is the acclimatization of Christianity 
in the world of science. Religion in 
general, Catholicism in particular, is 
embedded deeply in the 3rd century 
BCE Aristotelian worldview or something 
akin to it. Aristotle was a brilliant mind, 
whose outstanding world system on 
the basis of his close observation of the 
universe around and deep reflection of 
his own observations and experience. 
This system served humanity very well 
for almost two millennia, at least in the 
western world, and the Catholic Church, 
with the help of Thomas Aquinas, made 
it its own in a significant way. With the 

coming of modern science from the 
16th century onwards, the scenario 
began to change and with the help 
of new data and new insights a new 
worldview began to emerge. 

Aristotle’s was essentially a static 
worldview which considered the universe 
a huge container in which the drama of 
material things and life was played. On 
the other hand, modern science finds a 
dynamic worldview wherein the universe 
is constantly expanding with no definite 
boundaries. In the Aristotelian worldview 
stability was a supreme value and change 
was something negative and a sign of 
intrinsic imperfection. On the other hand, 
in the dynamic or evolutionary worldview 
change is something positive and a sign 
of dynamism and progress. Many of the 
doctrines, dogmas and other principles 
of the Catholic Church were defined 
and developed in the background of a 
static worldview. In today’s scientific, 
evolutionary world the Church needs 
to revise them in the light of a dynamic 
worldview. 

In one of my recent papers I have 
made a suggestion in this connection 
in an article titled, “Evangelization 
in a World of Science: Challenges 
and Opportunities,” in the book, New 
Evangelization: Asian Perspectives.The 
Copernican Revolution in science took 
place from the 16thCentury onwards.  
In Christian thinking and theology, in 
spite of the many important welcome 
changes, a Copernican Revolution 
or, more appropriately, a Copernican 
Evolution, in Christian thinking and 
theology is yet to take place. Until this 
happens Christianity will not be fully at 
home in the world of modern science.   

Broadly, what is the main area of 
Science in which South Asian Jesuits 
have contributed and continue to 
contribute? Does Philosophy of 
Science appeal to young Jesuits? 

Just as India was one of the 
first countries to enjoy the services of 
Jesuit missionaries, so also was India 
one of the first to profit from a regular 
stream of Jesuit scientists. A number 
of Jesuits in the old pre-Suppression 
era contributed to the development 
of science in India. For instance, the 
first credited scientific discovery was 
made by Fr Jean Richaud in 1689. Fr. 
Joseph Tiefenthaler (1710-85) made 
an outstanding contribution to various 
areas of science in Northern India. 
Several Jesuit scientists rendered highly 
appreciated assistance to Maharaja 
Savai Jaisingh(1688-1743), the king and 
astronomer of Jaipur in his ambitious 
initiative to bring Indian astronomy on 
par with that of the West. Fr Eugene 
Lafont (1837-1908) of St Xavier’s, 
Kolkata made a highly appreciated 
contribution to the development of 
science in India. 

H. Santapau’s (1892-1970) 
contributions to botany have been 
appreciated and accredited both 
nationally and internationally. In recent 
times the contributions of late Frs K.M. 
Mathew and V.S. Manickam  of Madurai 
Province have been outstanding. This 
great tradition continues. More than 40 
species of plants have been named after 
South Asian Jesuit scientists. Recently 
an insect has been named after Fr  
Ignacimuthu (MDU). In this connection 
two points are worth-noting. First, the 
contribution is limited mostly to taxonomy 

“Dialogue between
science and religion

it is an obligation”

is no longer an option - 
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and less creative areas of science. 
Secondly, this great tradition is getting 
more and more limited to a few pockets 
of the South Asian Assistancy. I hope and 
pray that appropriate steps are taken to 
counter both these tendencies.  

Although young Jesuits appreciate 
the importance of science, there does 
not seem to be much enthusiasm 
for philosophy of science, especially 
in view of their future apostolate. It 
seems to me that this is based on a 
narrow or inadequate understanding 
of philosophy of science. Philosophy 
of science engages in well-informed 
and balanced critique of science and 
its achievements. This is important, 
personally and pastorally,  because 
science being very powerful can have 
harmful consequences on humans and 
society if it is not used in the right way. 
Philosophy of science can play the role 
of an impartial arbiter in this context.      

Many people think that science 
and religion belong to two different 
realms and so have no common 
ground. Is there any common ground 
between science and religion?

The Compartmental ist View 
that science and religion belong to 
two different realms, and hence have 
no common ground is a popular 
view among many scientists. In the 
19th century it used to be said of the 
great British physicist, Michael Faraday 
that “When Faraday opened the door of 
his laboratory, he closed the door of his 
oratory.” In the Indian subcontinent the 
Pakistani physicist Abdul Salam used 
to subscribe to this view. More recently 
late Stephen J Gould revived this view 
in his 1999 book, Rocks of Ages. I 
think this compartmentalist view is the 
result of looking at science and religion 
superficially – science as provider of 
gadgets and other amenities, religion as 
a promoter of rituals and practices.

Today science is far more than that. 
Science has become a most powerful 
influence and a worldview colouring and 
controlling our meaning system, value 
system, etc. Religion is also far more 
than rituals and pious practices, it is a 
way of life, influencing practically every 
aspect of our life. When we understand 
this wider meaning and relevance of 
science and religion, and realize that 
both science and religion are practiced 

by the same human person, we have 
to conclude that they cannot be kept 
in watertight compartments. They have 
to interact and contribute to each other 
in one form or other. This can be done 
because there is a genuine common 
ground shared by both: the betterment 
of humans and the cosmos. Science is 
by humans and for humans, and seeks 
to help humans become better mostly in 
the material realm. Religion seeks to do 
the same mostly in the spiritual realm.

How can one show that the 
deepest insights of religion and 
profound scientific discoveries are 
compatible?

As I said, both science and religion 
seek to help humans.Secondly, humans 
are aspirational beings – aspiration for 
growth and progress, for better amenities 
and comforts in life, for meaning and goal 
in life, for peace and harmony, for love 
and acceptance, etc. The more people 
are able to fulfil these aspirations, the 
more happy and content they become. 
Now it is very clear that neither science 
alone nor religion alone can fulfil these 
aspirations, but both together can 
achieve this better. Hence it follows that 
the deepest insights of religion and the 
profound scientific discoveries are not 
just compatible but complementary. 

What are the contours of creative 
and constructive dialogue between 
religion, science and culture? 

Science today has become a 
worldview powerfully influencing the 
whole person. Religion also plays a 
similar role. Fritjof Capra said, “Science 
does not need religion (mysticism), 
religion does not need science, but 
humans need both.” Along the same line 
Pope John Paul II has said: “Science 
can purify religion from error and 
superstition; religion can purify science 
from idolatry and false absolutes.” 
Einstein’s statement, “Religion without 
science is blind; science without religion 
is lame,” is well known. Therefore 
science-religion dialogue can be an 
effective tool for personal and social 
transformation. The new breakthroughs 
and discoveries of science bring in new 
ideas and new challenges to religion. 
Religion in responding to them creatively 
comes up with new insights and new 
understanding of values. Thus a process 

of change and growth is initiated, which 
culminates in genuine transformation. 
Thus are the creative power of science 
and the experiential wisdom of religion 
allowed to blend harmoniously and 
constructively to build up a better 
humanity and better world. All these 
considerations have lead me to believe 
that in our world of astounding scientific 
achievements, science-religion dialogue 
is not just an option, but an obligation.  

Kindly tell us how dialogue 
between religion and science will lead 
us to dialogue between religions.

In my view science-rel igion 
dialogue can be a very valuable 
preparatory step for a healthy and 
productive interreligious dialogue. A 
number of important considerations can 
substantiate this position. In general 
science is respected and accepted by all 
religions. All religions are challenged by 
scientific developments and are seriously 
concerned about these challenges. 
They usually look for creative and 
constructive ways of responding to 
science, and so each religion has a 
genuine interest in teaming up with 
other religions. Thus responding to 
science becomes a common concern 
and a shared interest for the different 
religions, thereby creating a welcome 
platform for them to meet and dialogue. 
Often it has been found that resistance 
to interreligious dialogue has its origin in 
lack of communication with each other 
and consequent misunderstanding and 
mistrust of each other. Coming together 
with a common purpose and interest 
can help in breaking this communication 
barrier and lead to sympathetic and 
appreciative understanding of each 
other.  All these can go a long way 
towards removing unwanted obstacles 
and prepare the way for mutual trust and 
open-mindedness to engage in a healthy 
and fruitful interreligious dialogue. These 
points are discussed in detail in my own 
writings. (Please see “Science-Religion 
Dialogue: A Catalyst for Effective 
Interreligious Dialogue,” in Theologien 
in ihrer kulturellen Praegung, ed. Rene 
Dausner and Joachim Eck (Regensburg: 
Verlag Friedrich Pustet, 2014), pp. 121-
135).
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By Benedict Santosh, SJ 

[And so, because it was the 
Jewish day of Preparation, and the 
tomb was nearby, they laid him 
there.

Early on the first day of the 
week, while it was still dark....]

How dark is this night, unlike 
any other night when I was still alive? 
No friends, no followers, not even my 
mother... Am I not dead already and 
how is it that I can still think? Why 
isn’t everything over yet?

Abba, why did you let me down? 
And I thought it was all over when I 
said, ‘It is accomplished’ and ‘Into 
your hands I commend my spirit’ and 
now what is this once again? Is this 
like what I did to Lazarus or to the 
son of the widow of Nain? 

But I do not want this. This is 
worse than my death on the cross. 
How will I go out and walk amidst 
those to whom I do not count at all? 
I am just a laughing stock to them. I, 
who called myself the ‘Son of Man’, 
the ‘Lamb of God’ and ‘the Way, the 
Life and the Truth’, was crucified by 
those whom I had created along with 
you. Please don’t amplify the disgrace 
that I have already suffered. Please 
Father, not any more.

And those whom I loved, those 
whom I thought were my friends, 
those with whom I had the Passover 
meal, were out of sight during my 
worst moments of disgrace? Let the 
darkness of this night consume me. 
Let me not exist anymore, Father, 
pleassssse... I beg you... pleasssse...

They laid him there

And my mother... Oh yes, I did 
not give her grandchildren, nor could 
I give her a comfortable living, I could 
not even give her the pride of having 
raised an exemplary Son. I was called 
a madman and they had to rush to 
me to save me from more disgrace. 
Worst of all, I let her see me bearing 
the cross, crowned with thorns, 
ohhh... and crucified. The tears on 
her face, when I was crucified, are still 
in front of my eyes. Ohhh, please... 
she did not deserve this. She who 
was generous in saying, ‘Behold the 
handmaid of the Lord’, she deserves 
much more than what you have done 
to her. 

Ughhh... I am feeling wild. 
Why did you do this to her? She who 

bore the bearer of salvation to earth, 
why did you let it happen to her? It 
defeats human reason. It defeats my 
reason. You are so cruel... And now 
why do you let me live? …to languish 
in shame, as if all the shame that I 
went through was not enough?

(A long period of silence. Then 
sound of heavy breathing - of an angry 
person. The stone that covered the 
grave rolled a bit, just to let a single 
tinge of light to pass through. There 
he was – a half-naked man, knees 
pulled towards the chest, head resting 
on the knees. Blood stains covered the 
cloth that lay beside him.)
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What happens to the mission I 
thought I began? Even my disciples 
are not around me now, nor were 
they around me during my passion. 
Can John alone carry on the mission 
that I began? He is so young and how 
will he be able to do anything at all? 
The voice of a young person is hardly 
respected here. Will my mother be 
able to continue what I did or perhaps 
Mary Magdalene or Martha? They 
are all women, their witness does 
not even count in the court of justice, 
much less would it be if they bore 
witness to the Son of God. 

Is there hope anywhere? Or 
may be Joseph of Arimathea, he is a 
man, he is a Jew, he is old enough to 
be heard by others in my community, 
after all he is a teacher himself. Oh 
Father, if alone he could summon 
the courage...

Now that I am alive, could I do 
something that can help me continue 
our mission that I began?

(The stone that covered the 
grave moved a little more. The man 
in the grave could look at himself now 
and look at his grave too.)

Now wait a minute – what was 
the mission that ‘I’ began? I myself 
was sent to continue something 
that we began several millenia 
before. Then what was my role in 
this whole salvation plan? Perhaps I 
just personified who God was. I was 
‘Logos’ become f lesh. My mother 
could carry me in her arms when I 
was a child, Simeon could circumcize 
me as a baby, Mary could see me weep 
when Lazarus was still in the grave, 
that lady with those beautiful tresses 
could wash my feet with her tears 
and wipe it with her hair, my friends 
could experience me washing their 
feet. And the whole world could see 
me thirsty, being crucified and even 
breathing my last. In me they could 
see a God who was weak, weak to the 

point of being crucified on the cross. 
In me they could see love which was 
meek and powerless, they could see 
how love came to its own but his own 
did not accept him. 

After all, was this the purpose 
of my coming? It was not me who 
wanted to be crucified. I did bear 
witness to my Father, I proclaimed 
what I knew was truth, I just let 

love guide my actions and I showed 
my anger to those whom I thought 
needed to see the angry face of God 
too. Nothing was hidden to them. 
The tent that distanced my Father 
from my people and made it an 
exclusive privilege of Moses, exists 
no more. 

I believe that creation is now 
ready to meet God face to face, 
experience love personified. Those 
who could not accept that God could 
come as love personified crucified 
me. Creation will realise sooner or 
later that God is love. Is this love 
cruel or sanctifying? Even for God to 
love his creation, his creation has to 
receive God’s love. 

Is it not true Father, that we 
cannot be complete unless we are 
three persons? We need each other 
to make our existence complete. Is it 
not equally true with our creation? 
For creation to achieve the purpose 
of its creation, it needs to realise its 

incompleteness without being united 
in the Creator. It will begin to praise, 
reverence and serve us only when it 
loses itself in love. When it is lost 
in love, it will discover itself as love. 
Aham Brahmasmi.

If that is so, in my death creation 
will realise that it needs to die the 
death in order to discover its true self. 
In my death, Father, I died to what 
was incomplete, and now, after my 
death you have raised me to be what 
I am meant to be – my transphysical, 
transhistorical self. Thank you Father! 
The salvific mission that began the 
day creation came into existence, 
has reached a new threshold. From 
now on it will be a march towards the 
omega point.

So, my Father, my role in this 
salvific mission will be complete only 
when my friends, my mother, Mary 
Magdalene and the entire creation 
know that I am dead no more. With 
me death has died. From now on, 
all evil will be sad reminders to our 
creation that the salvific mission of 
love is not yet complete.

So now I understand that I have 
work to do, Abba!

(It was already dawn. The stone 
was completely rolled away from the 
grave and the man walked out.)

              ----------
...Mary Magdalene came to the 

tomb and saw that the stone had been 
removed from the tomb. So she ran 
and went to Simon Peter and John, 
and said to them, “They have taken 
the Lord out of the tomb, and we do 
not know where they have laid him.” 
Then Peter and the other disciple set 
out and went toward the tomb. The 
two were running together, but the 
other disciple outran Peter and ...

Now that I am 
alive, could I 
do something 
that can help 
me continue 
our mission 
that
I began?

Benedict Santosh, SJ (MDU) has just 
finished his theological studies at Vidyajyoti. 
Delhi. He’ll be ordained in September ‘16.
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A medieval woman
for modern times

There’s a common stereotype 
about women in the medieval Church. 
We often talk about female saints 
like Hildegard of Bingen, Julian 
of Norwich, or Catherine of Siena 
like they were perfect examples of 
feminine wisdom, virgin saints who 
cared for others and spread holiness 
through their ministry to the poor.

Elizabeth Dreyer, professor 
emerita of religious studies at Fairfield 
University, has been studying these 
women for decades. She warns that 
these stereotypes sometimes keep us 
from figuring out who these women 
actually were and what they believed. 
Luckily, the true stories of medieval 
women can often be as fascinating, 
if not more so, as their conventional 
hagiographies. Dreyer says that 
although she’s been reading and 
researching medieval women for 
so long, her interest in them has 
not dimmed. “They’re interesting. 
They’re quirky. They’re crazy. They’re 
profound,” she says. “They’re my 
teachers, my spiritual directors, and 
companions.”

These women  are role models 
for people of faith today.  They can 
teach us about our own lives as people 
of faith. The language Catherine used 
for God, how she interacted with the 
world, and how she fought to reform 
the Catholic Church are lessons for 
Catholics today. Excerpts from her 
interview to U.S. Catholic:

W h o wa s C a t h e r i n e o f 
Siena?

We know that Catherine lived in 
the 14th century. She died in 1380 at 
the age of 33 and was from a wealthy 
family - members of the merchant 
class. Her father was a dyer. Since her 
family was very wealthy, she had a lot 
of doors that were open to her in both 

the political and religious realms. Her 
brothers were very active in Italian 
politics, which were rough, violent, 
and vindictive. She was raised in that 
milieu and took to it herself. Like 
Hildegard and a lot of aristocratic 
women who became recognized as 
saints, she hobnobbed with a lot of 
very important people.

Catherine was the 24th of 25 
children; she had a twin who died. 
She was very close to one of her 
sisters, Bonaventura, who married, 
had children, and died young. It’s 
impossible for us to know what 
impact Bonaventura’s death had on 
Catherine, but she clearly did not 
want to follow Bonaventura’s route 
and get married. That’s the path her 
parents would have expected, for 
all kinds of reasons - extending the 
family, wealth, connections, etc. So 
her family pushed really hard to get 
her to do things their way.

I always say that Catherine 
was made Cinderella in this large 
household. It wasn’t even just her 
brothers and sisters; the family took 
in people like Tommaso, Catherine’s 
cousin whose parents died. (He later 
became a Dominican and was her 
first confessor.) I get the feeling there 
was always room for one more at their 

table. It was quite a large familial 
group, and Catherine was expected 
to serve and cook and clean.

These hard tasks were meant 
to discourage her - to encourage her 
to get married and move out. But 
Catherine loved it. Later in her life, 
she realized that this was the most 
wonderful gift her parents gave her.

Did Catherine’s parents 
eventually accept her religious 
vocation?

The story goes that during this 
time, while Catherine was living in 

Elizabeth Dreyer on Catherine of Siena
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her room and serving her family, 
her father saw her at prayer one day. 
He realized that her piety was real 
and that he and his wife should stop 
trying to thwart her.

Then Catherine joined this 
group called the Mantellate. They 
were older women and widows 
for the most part. They were part 
of a movement in the 12th to 14th 
centuries of women creating new 
methods of religious life that weren’t 
enclosed and didn’t involve vows. 
They were also very visible in the 
community. They wore specific garb 
and were on the streets of Siena, 
taking care of sick people, etc.

Because Catherine was a 
teenager, it was hard for her to get 
in at first. We don’t have much 
information, but we know Mona 
Lapa, her mother, had to pressure 
the group a little bit. Then, after she 
joined, she gradually took off in terms 
of her own ministry.

Throughout her life and ministry, 
Catherine broke a lot of boundaries 
about what was acceptable. Especially 
in the last five to six years of her life, 
she surfaced as a force to be reckoned 
with. She was involved with getting 
the pope back to Rome from Avignon 
and trying to reform a Church that 
was unbelievably dysfunctional. She 
lived in a hard time, even by medieval 
European standards, when war and 
the plague were quite common.

The other important thing to 
note is that Catherine had visions 
from an early age, which fits the 
template of a lot of holy women of 
her period.

What was that template?
In the hagiographic lives of 

the saints there’s a pattern of female 
saints who have conversions or 
religious experiences early in life. 
From the time they’re a child, their 
spiritual development is steady. And 
Catherine fits this, either because she 
was influenced by that template, the 
ideas floating around about what a 
holy woman looked like, or the strong 

experiences she had as a child.
If women fit a pattern of steady 

spiritual growth, the story of male 
saints tends to focus on a dramatic 
turnaround. Look at saints like 
Ignatius or Francis of Assisi; these 
are young men who were going along 
in their young adult life, then, like 
Paul, were completely knocked off 
their horse. They had a conversion 
experience, and their lives were 
completely turned around.

Catherine’s conversion was 
more gradual. As a young woman, she 
felt connected to God in an unusual 
way and decided to turn her back 
on the culture and go her own way, 
despite the feelings of her family. 

Her visions were also part of the 
template of holy women. And often, 
like Catherine, these holy women 
tend not to emphasize these visions 
in their own writings.

It’s interesting to compare how 
a woman writes about her own life 
with the text a male writes about 
her. We’ve discovered, in terms of 
hagiography, that women downplay 
extraordinary or supernatural ways to 
talk about their lives. Catherine, for 
example, talks about herself in the 
quite ordinary, everyday kinds of ways 
that people see themselves. Men, on 
the other hand, up the ante.

Men often attribute great honor 
and strong relationships between 
women and the Blessed Virgin. 
Generally, the women do not. When 
you look at a medieval woman’s 
writing and ask “Who was their hero?” 
it turns out to be Jesus, or Isaiah, or 
one of the prophets. Mary does show 
up wonderfully and powerfully in 
women’s literature, but they’re not 
identifying with her or using her as 
a role model the same way.

What was Catherine’s writing 
like?

We have 26 prayers and almost 
400 letters from Catherine, plus 
her Dialogo¸ which is a massive 
theological treatise; she’s the first 
Italian woman to ever have that kind 

of written corpus.
Catherine talks about God using 

all kinds of imagery and metaphors. 
All of her writings and teachings tell 
us that the body is the primary place 
where we find out what God’s up to. 
She also uses clothing metaphors in 
a way similar to Julian, who probably 
also had connections with the dying 
industry and the wool industry. 

In the Bible, Paul talks about 
putting on Christ. Everyone wears 
clothes. Catherine moves you into 
that world everyone is familiar with. 
You can think, “Wow, the closest 
thing to my flesh right now is my 
clothing.” If you keep going with the 
metaphor, you start thinking, “What 
does that mean to put on Christ like 
you put on your clothes?”

That’s what I see in Catherine; all 
the symbols she uses, the metaphors, 
they give you pause and make you 
start to think about who God is.

Other metaphors and images 
Catherine uses didn’t exist in the 
Christian tradition until she came 
up with them. There are some that 
are truly startling. One is a metaphor 
for the Trinity, and it comes out of 
her work of serving her family for so 
many years.

She writes about seeing the 
Trinity in a very Eucharistic way. 
The Father is a table, the Son is the 
food laid out on the table, and the 
Holy Spirit is the waiter. Catherine is 
the one who is served the food. But 
what’s on the table is not only food, 
but hunger.

The first time I read that - “OK, 
you’re at a table and you’re eating 
hunger”- I stopped. As baptized 
Christians, we’re supposed to be 
hungry for souls. When you go to the 
Trinity, that’s what you’re served; you 
get hunger instead of eating. That’s 
Catherine’s life - she was hungry for 
souls. It’s a backward metaphor.

Why is using metaphors to 
talk about God so effective?

Metaphor is absolutely crucial 
when talking about God. How could 
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it not be? Where else can you go? 
We can’t truly understand God, 
so we have to talk about God in 
metaphorical images.

I talk about metaphors as 
capacious. Catherine talks about 
blood, bridges, water, clothing . . . she 
talks about stuff all the time. You can 
let millions of people inside any one 
of these metaphors. You can dwell 
in that metaphor your whole life and 
it will keep morphing and changing 
and teaching you new things about 
who God is. I find metaphors to be 
inclusive and universal, which makes 
them accessible to everybody. And we 
all have our own metaphors. In my 
talks, I invite people to think about 
what their own metaphors for God 
are. Often, I get a lot of technology 
metaphors. Then, I tell people, “This 
is not a game. This is theology.” This 
is how lay Christians are involved in 
doing theology all the time.

What can Catherine teach 
Catholics today?

The first thing that comes to 
mind is that she’s female. That’s not 
the richest or deepest argument, 
but we have so few women who left 
records. With Catherine, we have 
this huge corpus of writing. We get to 
reflect on the question: What is God 
up to? We have so few female voices 
to look at and ask that question, and 
here we have her writing, which is so 
complex and creative. Catherine is a 
good role model. She took steps that 
took so much courage. Today, most of 
us can speak what we want without 
fear of being injected with a lethal 
dose of something. But Catherine was 
truly taking risks with her faith. She 
rolled up her sleeves and worked to 
make the world better. She used her 
mind and didn’t divorce her intellect 
from her heart and body. 

Do we ever need to be careful 
about the lessons we take from 
saints like Catherine of Siena?

I call most of these holy women 
“one trackers.” These women are 

all type A people. So, for example, 
Catherine was a very strong ascetic. 
Part of this, again, was her cultural 
milieu; women in the Middle Ages 
were socially and theologically 
associated with the body, which was 
seen as not as good as the spirit or 
soul. And asceticism became one of 
the paths to spiritualize the material 
reality of your body. You could 
fast and deny yourself so that your 
body—this bad, female thing—gets 
transformed.

But Catherine wouldn’t have 
described her practices in that way. 
For her, it was much more of a literal 
identification with Christ. She was 
going to literally do what Jesus did, 
whether fasting or self-abnegation. 
And everything Catherine did, she 
did 1,000 percent. She had no idea 
of sane limits.

Later in her life,  though, 
Catherine realized that she’d gone too 
far. She got a terrible, critical letter 
from a local clergyman about her 
fasting. She wrote back and basically 
told him, “If I could start eating, I’d 
be the first one to start eating.” But it 
was too late. She couldn’t eat, she was 
throwing up everything. And this was 
eventually what killed her at such a 
young age.

There’s a lot in the past that 
you want never to be repeated, like 
that extreme asceticism. I once had 
a friend who was asked to write a 
pamphlet on Lenten practices for 
teenagers. I had to remind him that 
when he talked about fasting, he had 
to recognize that there were anorexic 
and bulimic people who would be 
reading his words. You can’t just talk 
about fasting or asceticism without 
keeping in mind what people are 
going through today.

That said, we don’t necessarily 
have to throw out asceticism because 
of the abuses of the past. Yes, we can 
take away that extreme self-denial, but 
if we throw out all ascetic practices, 
we lose something important. There’s 
a middle ground between sacralizing 
the past and rejecting it.

What do you think is the 
most pressing issue in the church 
today? 

Clericalism, hands down. 
Cler ical ism is destroying us. 
Everybody is saying the same thing.

How can Catherine help us 
address the problem?

Catherine and other medieval 
women aren’t afraid to critique the 
clergy of their time, using quite 
graphic language. Hildegard even 
says something like, “The devil 
stinks, but the clergy even stink to 
the devil.” These women are not 
afraid.The flip side of that quote is 
that Hildegard didn’t want to get rid 
of the clergy; she wanted to maintain 
the status quo of the clergy running 
things, but she wanted the clergy 
to be holy. Catherine was the same. 
They had courage and spoke out 
about the abuses they saw, but the 
key is that they loved the church—
probably way more than I ever will. 
They wanted it to be the best church 
possible. It’s harder for us today, 
because we know that Catholics have 
gotten a bad rep. But Catherine and 
her contemporaries knew no other 
alternatives. For Catherine, it’s so 
clear that the church was the body 
of Christ. Period. She supported a 
pope who arrested six cardinals, had 
them imprisoned and tortured, then 
executed them because they didn’t 
agree with him. For her, if a pope 
was duly elected, that was it. You 
have to work with him to get the best 
possible deal in town. And that’s still 
a laudable goal, even if we don’t have 
the same kind of access to the pope 
that she did. We’re asking the same 
questions today - how do you make a 
pope the best pope possible?

We can use these women’s 
voices and their words to criticize the 
church. And we can learn from their 
courage, but we have to use them in 
our own time and our own ways.
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Joseph KaraKattu, sJ 
(PUN) 1930 - 2016

Our beloved Brother Joe (Joseph) 
Karakattu, SJ (PUN) returned to his heavenly 
abode on 13 July ‘16 at St. Luke’s Hospital, 
Shrirampur. He was 86 years of age and had 
served for 62 years in the Society of Jesus. 

Bro Joe utilized the best part of his 
time and energy, his talents and strength for 
service.

His concern and talents were offered as 
a gift to the less privileged youth through technical education.  
Throughout the length and breadth of India one will meet 
grateful people who have been given the opportunity to 
develop their skills and serve the nation, living dignified and 
fulfilled lives because they encountered Bro. Karakattu either 
at St Joseph’s Technical Institute, Pune, or Xavier Technical 
Training Institute, Shrirampur.

His Jesuit companions and co-workers, with pride, 
speak highly of Bro. Karakattu for the way he systematised 
St Joseph’s Technical Institute and poured into it every gift 
God had given him until it became what it is today, an Institute 
known for its excellence in solid professional training. Rural 
youth, some of whom had lost all hope of any future, have 
shown their proficiency and ability to compete with the best 
in the field because of the all-round formation they received.  
He made a great difference in the lives of countless families 
who had been otherwise condemned to live on the margins 
of society.

As a committed Jesuit, his generous availability and 
readiness to serve wherever he was sent proved when he 
was assigned to the Kerala Province where he helped in 
building up the Technical Institute in Edathua. Wherever he 
was assigned, he worked consciously to achieve all-round 
viability and success of the institution.  His contacts with 
the business world ensured that the institutes were made 
to serve the public profitably and that his students were 
welcome everywhere as efficient professionals.  

As a Jesuit Brother he bore witness to God’s love by 
drawing his strength from the Eucharist and prayer.  He will 
always be remembered for the simplicity of his personal life 
and the commitment with which he served the poor.

On 13 July Bro. Karakattu felt rather uneasy, but he 
was unwilling to go to the hospital, though the community 
members requested him to do so. Towards the evening he 
vomited blood, and the community members immediately 
rushed him to St Luke’s Hospital, where he found himself 
breathless for a few hours.

Finally, towards 10.00 pm he breathed his last and 
surrendered himself, together with all his suffering and pain, 
to the Lord. The well-attended funeral Mass was at 4.00 pm 
on  14 July at St. Mary’s Church, Sangamner. 

The faithful servant has now returned to his Master and 
Lord and is waiting for his Master and Lord to resurrect him. 
May his soul rest in peace! 

- Francis D’Souza, SJ

Jesudas raphael, sJ 
(MDU) 1934 - 2016

Br Jesudas, SJ had completed 82 years 
and six months when the Lord called him to his 
eternal rest on 16 July ‘16 at St Joseph Hospital, 
Dindigul. He had spent the last eight years of his 
life at Beschi Illam, six of which saw him work as 
farm and dairy in-charge. 

Br Jesudas celebrated his golden jubilee 
in the Society in the year 2003 and in his letter to 
Br Jesudas, Fr General Kolvenbach said: “ With 
gratitude I recall how, all through your life, you have worked 
with a sense of apostolic mission in farms and estates of the 
Province, literally “making straight the winding paths, leveling 
the hills and filling the valleys and making the ground smooth” 
so that your Jesuit brethren may reap a good harvest in the 
apostolic work. And whatever work was entrusted to you, you 
did them with dedication and perfection.”

Born in Sindalachery in 1934, he joined the Society in 
1953. As a Jesuit Brother he started his long career in Beschi 
Illam in 1955 and returned to it in 2014. In between, he was 
called by his Superiors to traverse to nine different places in the 
Province for managing huge agricultural farms and estates, be 
it in Shembaganur, Perumal Malai, Irudayakulam, Mullaikudi, 
St Mary’s, Madurai or Oriyur. He could also turn to other jobs 
and responsibilities with equal dexterity and skill, like managing 
the workshop or running the dairy farms. In all his labours and 
struggles he never lost sight of his Jesuit identity and the Jesuit 
‘magis’. He was an obedient Jesuit. He had enormous respect 
and admiration for the foreign Jesuits who formed him and 
guided him in his early days as a Jesuit. 

In the midst of his busy schedule and multifarious 
occupations and preoccupations he never forgot his spiritual 
exercises and the daily Mass. The annual retreat was for him 
a must even when his health was not too good. One could see 
him every day at 6 30 p.m. praying in the chapel.

His health was a matter of concern for a good part of his 
life because of the swollen left leg caused by varicose vein and 
other complications. He was not a stranger to controversies 
either. He was involved deeply in helping the families of his 
co-workers in terms of educating their children or marrying off 
their daughters or in their efforts to be delivered from addictions 
or debts. This occasionally landed him in trouble and he had to 
face some very delicate situations. 

The last days of his were very painful. On 24 June we 
decided to shift him to St Joseph Hospital. Because of several 
complications, he was administered the sacrament of the sick 
the next day. After about 20 days  in the hospital, he passed away 
on 16 July. The funeral Mass was presided over by Fr Jeyaraj, 
the Vicar General of Madurai Arch-diocese, a close relative of 
Br Jesudas.  Fr Joe Antony, the Socius, who represented the 
Provincial in his absence, gave the introduction. Fr Marivalan, 
in his homily, touched upon Brother’s fidelity to God and his 
hard work and courage. After communion there were some 
brief eulogies by Br Simon, Fr Arockiaraj, Fr M. Arockiasamy 
from Jamaica and Fr Maria Antony, OFM Cap. Fr Jeyaraj 
said the prayer of commendation after the Mass and Fr Maria 
Singarayar, SJ, did the rite of committal before the burial. May 
his soul rest in peace!                 - Leo Tagore, SJ
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respected guests start making more and more demands in the 
name of their own religion and traditions. It is not unexpected 
that some of these refugees begin to demand to live under their 
own law, which is sacred to them and should, ultimately, be 
accepted even by the hosts (who, for them, are unbelievers), 
since it is the universal law given by God. According to them, 
all the prophets, including Jesus Christ, actually practised 
their religion, which they think, is the only true religion from 

the beginning. Their belief would also imply that any 
land or property they come to occupy becomes 

a “holy land” for them, which they cannot 
always leave. As a matter of fact, the 

asylum is actually given to them by 
God, and not by anyone else. The 
history of many nations shows that this 

scenario is not imaginary. How 
will the asylum-givers then respond to 
situations which will begin to unfold? 

Christ had told his disciples: “Be wise 
as serpents and simple as doves.” 

                    - Joseph M. Dias, SJ 
                              Mumbai - 400 093

Explosive combination
Here is some news that must disturb all of us: “A recent 

WHO report has revealed several alarming aspects of India’s 
healthcare, highlighting the need for drastic health reforms in 
the country... Shocking! 57% allopathic doctors in India have 
no medical qualification, 31% haven’t studied beyond school” 
(http://indiatoday.intoday.in/story, New Delhi, July 18, 2016).

I suggest that a similar survey be done in India about our 
bishops, priests and religious. In the past two all-India surveys 
made some shocking revelations. These surveys meant a lot 
of money but, sad to say, there was no effective follow-up. 
The Catholic Church in India has too many unqualified and 
uncommitted priests and bishops, and a lot of money. This 
makes for a very explosive combination. 

- Fr Subhash Anand 
Bhupalpura, Udaipur - 313 001

Whose mistake is it?
I refer to the article, ‘Discern, Consult, Represent, Obey’ 

by Paul R. Pinto, SJ in the May-June 2016 issue of Jivan. Pinto 
speaks of the larger horizon Ignatius has in mind. It is to create 
unity within the Church - and not to promote discord.

Ignatius in ‘Rules for thinking with the Church’ says that it 
is the same Spirit that guides or inspires A (superior/ Church) as 
well as B (subject). If A sees white and B sees black, there 
is something wrong somewhere! Who is making the 
mistake? A, B or the Spirit? A and B are only 
seeking - with the aid of the Spirit - the will 
of God in this particular situation. A has 
heard the representations made by B; 
A has done his homework and come 
to a conclusion and manifests 
what he believes to be the will of 
God to B. B trusts and accepts what 
is revealed by A as the will of God. If 
A operates with bias or prejudice or did 
not do his homework, then the fault and 
the responsibility are A’s. It shows that total 
freedom is absent, and A is revealing merely A’s 
will - not the will of God; B gives the benefit of the 
doubt to A, and obeys what he believes to be the will of God. 
Let us assume that B is so anxious to do the will of God; so 
fascinated by the word of God (Isaiah 55:8-9). Even if what he 
does is a blunder, B doesn’t have to worry, because he obeys 
God - not A, a mere human being!              - Ranjit Yawu, SJ

Sri Lanka

Asylum, yes, but....
The courageous and generous stand taken by Pope 

Francis on refugees is indeed a sterling example to the whole 
world of how all nations should offer shelter to homeless 
people, as Christ had taught. However, it is the duty of all who 
readily offer asylum to refugees to dialogue with them and try to 
understand their religious beliefs and customs, before deciding 
where and how to offer them succour in the best possible way. 
They should not be shocked, if very soon they learn that their 
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They continue to contribute what they could in spite of their 
deficiencies. Two Jesuits in Paris continue to write books and 
translate the official documents for the Society’s yearbook. 
One is a centenarian and the other is almost paralyzed. 
Awesome, isn’t it ?

Be alive to the past: History, in our context, seems to 
be an outdated subject. It is just the contrary in France. Here 
history is viewed not only as something interesting but also 
as something important. The French know that we need to 
fall back on history in order to learn for the present. I was so 
inspired by this French trait that I started studying the early 
history of the Society elaborately after coming here.

Be ready to be guided: In Jesuit circles, we often 
speak of collaboration in terms of working ‘with’ others. But 
often we are not ready to work ‘under’ somebody who might 

be more experienced or more 
knowledgeable. The openness 
that I find among the French 
Jesuits in this regard is always an 
inspiration as well as a challenge. 
I see our priests here being led in 
their retreats by lay women guides. 
Inspiring, isn’t it? 

Be thirsty to read always: 
“A reader lives a thousand lives 
before he dies and the man who 
never reads lives only once,” says 
George R.R. Martin in his book, A 
Dance with Dragons. This is one of 

the most valued principles in the life of the French. Reading 
seems to be an inseparable element of their very being. I 
am convinced that deep reflection and serious reading go 
together.

Be interested in knowing others: The French, by 
nature, are very much interested in knowing about different 
traditions and cultures of the world. Whenever I am with a 
new group of people, they ask about India and the Indian 
culture. I have learnt knowledge and dialogue pave the way 
for healthy relationships. 

Be active and fit: The French are motivated right from 
their childhood to take special care of their physique so that 
they don’t fall prey to unnecessary diseases. Everyone goes 
jogging, walking, swimming, cycling, trekking, which keep 
them fit. A Jesuit of my community who is 90+ was cycling 
every evening until a year ago, when he fell ill. 

Be welcoming to strangers: To be frank, I have always 
felt welcomed ever since I landed in France. A simple ‘good 
morning’ that comes from an unknown bus driver or a warm 
‘smile of friendship’ that is shared by the neighbors in a 
metro are signs for me that I am well accepted in the country. 
The nature of French hospitality is evident in the case of 
refugees and migrants. The Sri Lankan Tamil refugees are 
not only welcomed but also incorporated gradually into the 
mainstream of this country’s life.

Be humble to serve: Be it Jesuits or laity, no one has 
any inhibition to do any sort of service that is required. The 
Provincial or a senior priest eagerly joins the young scholastics 
to do the cleaning after a grand 
feast. It is the same with the lay 
people. I remember a lady doctor 
who volunteered to clean the toilets 
for 15 days at a pilgrim centre in 
Lourdes where I too was a volunteer 
last August.

Be grateful for what you get: 
“Food is meant to be eaten - not 
to be thrown away” - is the golden 
rule for religious communities as 
well as families here. People try in 
all ways possible not to waste food. 
We can always find in the fridge the 
remnants of at least the previous two days. I know people who 
never begin to cook something new, until they finish off as 
much as they can of what is remaining from previous meals.

Be generous to the needy: The French have the 
practice of donating their household objects to those who 
might require them. The government itself encourages this 
practice of sharing by placing big containers at important 
junctions of the city wherein people can just drop their old 
clothes, bags etc. They are then taken for further cleaning and 
are eventually given to those who are in need of them. This 
habit of sharing is something that I find unique to France.

Be persevering till the end: ‘The spirit of perseverance’ 
is another lesson that I have learnt from the French people. 
Despite the problems (both physical and mental) that might 
affect the individuals and families, they try their best not to 
lose hope that easily. They sail through with courage and hope. 

Lessons for Life Sahayaraj Vijayan (MDU), was a member 
of the Jesuit community of Vanves, in the 
outskirts of Paris, France, while he did his 
three year theology programme at Centre 
Sèvres, Paris. After completing it, he has 
just returned to India for his ordination. 

By Sahayaraj Vijayan, SJ

I’ve learned
from France

LESSONS



Promoting Organic Farming 

Indiscriminate and unregulated use of pesticides in India is 
poisoning our land, water and air. Pesticide residues in fruits, vegetables, 
pulses, grains and water cause numerous health complications like 
cancer, genetic defects and impotency. High levels of pesticide residue 
is found in even in mother´s breast-milk. The slow poisoning of India 
is threatening our lives 

Organic farming is the only way out; it sustains the health of soils, 
ecosystems and people. Organic agriculture contributes to the health 
of soil, plants, animals, and humans. It is modelled on living ecological 
systems in nature, and its methods fit the ecological balances and 
cycles in nature 

Jan Jagaran (JJ) of Goa Jesuit Province has been promoting organic 
farming among many small farmers.

We analysed with self-help groups the pros and cons of organic 
farming. Trainings and exposure programs were organized to provide 
them with the theoretical and practical knowledge of it. They were 
shown the dangers of the use of chemical fertilizers and pesticides, 
and the health benefits of organic food. Then JJ challenged them to 
begin organic farming as an alternative. Every year two hundred rural 
families were identified to start this sustainable and eco-friendly 
agriculture. Some began with kitchen gardens, others adopted it in a 
small pieces of land. From 2013 onwards 600 rural families have been 
introduced to organic farming.

Paravvaben from our self-help group, speaking of her experience, 
said: “Organic farming was a new learning experience for me. I 
cultivated in my farm organically a variety of vegetables like Tomatoes, 
Cucumber, Radish, Brinjol, Chillies, Turmeric and leafy vegetables – 
mostly for home consumption, and some for sharing with my relatives 
and neighbours. No chemicals or poisonous pesticides are used in my 
vegetable garden. My vegetables are tasty and healthy. This experience 
was an eye opener for me.” 

Most of our Organic farmers were happy with their experience, and 
that inspired others to imitate them. Follow-up training and exposure 
programs for further motivation and commitment are an integral part 
of this initiative. It is time for us to work towards building a world 
without using pesticides and chemicals. Punjab’s green revolution 
was primarily achieved through chemical fertilizers and pesticides. 
Lakhs of farmers and consumers are paying for it with their health. 
The production has increased much, but so has cancer. A pesticide- 
free village is definitely possible. Sikkim is the only state in India that 
is totally pesticide free.                     - Thomas Chenakala, SJ



What light is to the eyes - what air is to the lungs - 
what love is to the heart, liberty is to the soul of man.

MOMENTS

- Robert Green Ingersoll
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